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I believe in aristocracy... Not an aristocracy of power, based 
upon rank and influence, but an aristocracy of the sensitive, the 
considerate and the plucky. Its members are to be found in all 
nations and classes, and all through the ages, and there is a secret 
understanding between them when they meet. They represent the 
true human tradition, the one permanent victory of our queer 
race over cruelty and chaos. 

E. M. Forster, Two Cheers for Democracy
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Introduction

The aim of this monograph is to present the profile of Nicolas 
Novikov and his activity against a very rich and wide scope of 
Russian culture in the 18th century and its previous determinants. 

Nicolas Novikov was a Russian subject and a Russian patriot. 
The reforms of Peter the Great, continued by Catherine the Great 
led to a far-reaching modification of traditional culture patterns 
based on the Orthodox faith and the community lifestyle which was 
its consequence. The reforms also resulted in the marginalisation 
of the former social elite - Orthodox priests. The Orthodox clergy 
turned out to be insufficient in terms of new challenges for new 
times - Russia’s opening to Western Europe and the necessity 
to modernise the whole system of ruling the empire. Russian 
culture, whose main spiritus movens was the tsar, began to form an 
intermediate social class, the new intelligentsia, the one that would 
be able to deal with the task of adjusting the whole cultural system 
to the rhythm of the foreign civilization. Adjusting to that rhythm 
was not an option but a necessity. The industrial development of 
Western Europe which followed its mental revolution and the 
transformation of social relations did not leave much choice to the 
Russian rulers: they could modernise their country or be influenced 
by Western Europe. This modernization should be understood 
as a profound one: history has shown that it is not possible to 
adopt the latest technological developments and administrative 
solutions without a deep transformation of behavioural cultural 
patterns. This, in turn, leads to the changes pertaining to values - 
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both treated instrumentally and the autotelic ones. It also creates 
favourable conditions for the formation of groups that would form 
new values. Georgij Fiedotov noticed that “(... ) with the help of 
the intelligentsia, Peter the Great managed to render the national 
Orthodox Church harmless and devoid of any influence for two 
centuries. He sharply juxtaposed it (the intelligentsia - M. A. ) 
with the Orthodox Church and its priests. ”' It was the so-called 
technical intelligentsia, engaged in modernising the political 
and administrative systems so that the empire could expand. In 
the centuries to follow, the intelligentsia, as a social group, was 
subject to an intellectual evolution. During the reign of Catherine 
the Great, the intelligentsia, to a great extent thanks to Masonic 
lodges, became independent and began to pose questions on man’s 
identity and the way Russian society could develop. 2 Since that time 
on we can talk about the phenomenon of the Russian intelligentsia 
defined not according to formal criteria, e. g. education, occupation, 
social class, income, etc., but according to the ethos formed by that 
class, based on its service to society, acting for the common good, 
protecting the weak and the harmed and speaking in the name of 
those who could not stand for their rights. 

1 Г. Федотов, О святости, интеллигенции и большевизме, Санкт- 
Петербург 1994, р. 8. 

1 Cf. М. Raeff, Origins of the Intelligentsia. The Eigteenth-Century Nobility, 
New York 1966; P. M. Байбурова, Московские масоны эпохи просвещения. 
Русская интеллигенция XVIII века (in: ) Русская интеллигенция. История 
и судьба, Москва 1999.  

The activity of the Russian tsars could not be equated with 
weeding out old patterns and replacing them with new ones: 
both Peter the Great and Catherine the Great, about whom Jacek 
Kaczmarski, a contemporary Polish bard, wrote that “she keeps 
European philosophers on a lead, her army made Peter’s marble 
ceilings like concrete”, aimed at the syncretism of old and new * 1 
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patterns by using the potential of what had proven efficient in 
ruling the country and society in order to achieve, reaching the 
effectiveness efficiency and stability of their new solutions. All 
Russian thinkers, representatives of the new intelligentsia, and 
among them Nicolas Novikov, on whom the emphasis shall be 
put in this monograph, were following the paths of their national 
culture and trying to set up new patterns at the same time. Although 
Masonry was a transnational organisation, it does not change the 
fact that each of its members realised Masonic ideals in a predefined 
cultural, social and political context. This context determined the 
choice of tools and influenced the shape of new cultural patterns. 
Was it easy for the man who searched for the sense of life beyond 
traditional Russian culture i. e. the one based on the paradigm of 
the empire and the Orthodox Church, to follow the paths of his 
national culture? Not only did Novikov want to follow these paths 
but he also wanted to change them, appealing to the Masonic and 
Enlightenment ideas. The thinker linked his aspirations to realise 
his personal potential with his voluntary activities, taking into 
account all social layers: the peasantry, the clergy, the nobility of 
all classes and ranks, the bourgeoisie and the court elite. 

The first chapter of this monograph deals with the patterns of 
Russian culture, its specific paths frequented by Nicolas Novikov. 
First of all, we shall take into account “the Empire pattern”, “the 
Orthodox Church pattern” and “the nobility pattern”, that is the 
values and, deriving from them, the norms of behaviour pertaining 
to the ruler and the ruling class, the Orthodox Church followers, 
and the nobility and their lifestyle. We shall show their mutual 
dependence and relations at the level of ruling the country. We 
shall also refer to some historical conditions of the cultural patterns 
in question. 

The second chapter shall be devoted to Russian Masonry 
during the reign of Catherine the Great. This subject has already 
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been researched in numerous excellent historical studies. The 
analysis of the phenomenon presented in this monograph aims 
at concentrating not on the formal aspect of Masonry but on its 
ideological base, with special emphasis put on anthroposophy 
and theosophy. We think that Novikov should be counted among 
those individuals who, according to the words of Ralph Linton, 
by breaking a given cultural pattern influence its modification: 

However, it does not happen very often that a particular individual 
has a huge influence on survival and functioning of the society he 
belongs to, or the culture he participates in, it is individuals, their 
needs and talents that constitute the basis of all social and cultural 
phenomena. (... ) Personal predispositions of an individual can be 
expressed not in his culturally conditioned reactions but in deviation 
from cultural patterns. * 3

3 R. Linton, Kulturowe podstawy osobowości, Warszawa 2000, p. 40. (If the 
surname of a translator is not indicated, all translations in the book - by 
Małgorzata Abassy). 

3 В. Зенковский, История русской философии, Париж 1989, vol. 1, p. 108. 

The concept of man as the central element of reality constitutes 
also the basis of Masonic world view. Vasilij Zienkovsky emphasised 
this anthropocentrism by writing that “without man all nature is 
dead. ”4 Mingling this anthropocentric attitude with the ideal of 
social service made Masons with regard to the Orthodox Church 
and autocracy a paragon of system-centric patterns, where the 
value of an individual was determined by the needs of the system. 

To recapitulate, in this monograph the centre of gravity, in 
comparison with other historical studies, is shifted from the 
structure of Masonry as a phenomenon to an individual - the 
subject who generates change. Thus, the research shall concentrate 
not on the ideals of Masonry as such, but on the personality of 
Novikov, his phenomenal predisposition to absorb and realise the 
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Masonic-Enlightenment ideals, resulting from his upbringing and 
education. Displaying the role of an individual in creating new 
cultural paradigms is also justified as both Enlightenment and 
Masonry placed man in the centre of the world - created by him 
and for him. The pattern of man as “the measure of all things” 
collided with the pattern of the Russian political and social system, 
where Russia’s stability and strength was put over an individual’s 
happiness and well-being. Putting an individual in the centre of 
attention undermined the foundations of the Empire which treated 
an individual like an object.

The issues addressed in the third chapter derive naturally from 
the content of the two previous ones. This chapter expands on 
the biography of Novikov himself, taking especially into account 
these facts from the writer and thinker’s life which allow us to 
identify him as a Mason following the paths of his native culture. 
Moreover, it is worth noticing that meetings on these paths both his 
adherents and his adversaries contributed to his development and 
self-education understood in an existential way as the realisation 
of the most profound aim of human existence. This chapter also 
treats concisely the institutionalisation of new patterns, giving 
an example of Novikov’s editing and educational activity. The 
institutions constituted very important tools used for popularising 
new patterns. That is why they evoked such a violent reaction of 
Catherine the Great. The tsarina’s criticism of Masonic lodges 
took the shape of three satirical-unmasking plays: The Deceiver 
(Обманщик), The Deluded (Обольщенный), The Siberian Shaman 
(Шаман Сибирский). Their content deserves a thorough analysis 
as it shows both the incomprehension of the essence of Masonry 
and the ruler’s fear of new ideas.

The fourth chapter contains a more advanced analysis of written 
sources by Nicolas Novikov. It constitutes the fundamental and the 
most developed part of this monograph. The chapter is divided 
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into sub-chapters encompassing: a new anthropological concept 
presented from the perspective of the clash of traditional patterns 
of upbringing the nobility’s children with the type of education 
and personal development proposed by Novikov; an alternative, 
with regard to Table of Ranks, vision of man in a social and state 
order, and the analysis of the contradiction between two visions of 
the reality - the one in which man is in the center of attention, and 
the other one in which man is not the aim but the tool in the hands 
of the Empire. Reading Novikov’s papers from the perspective of 
the clash between traditional and new patterns uncovers a deeply 
hidden mechanism of juxtaposing not the old with the new, but 
memory with knowledge. Memory requires following the beaten 
truck thoughtlessly and respecting the tradition - imperial one 
in this case. Knowledge, on the other hand, assumes criticism 
towards the reality, constant modification of one’s behaviour and 
seeking solutions appropriate in a new situation. The sincerity or 
ostensibility of one’s search and declared willingness to introduce 
changes are displayed at the moment when an opportunity to verify 
one’s opinions and plans in practice arises. In the polemics of the 
empress and Novikov which took place on the pages of “The Drone” 
and “All Sorts of Things” magazines, and ended with the thinker’s 
persecution, Catherine the Great “would win” whereas Novikov 
“would lose.” Implementing new patterns required bringing up 
a new type of man, teaching him independence by showing other, 
than a position in Table of Ranks, points of reference to measure 
one’s success and happiness in life. Moreover, it was necessary 
to make that new man sensitive to his neighbour’s suffering by 
making him aware that at the spiritual level man constitutes a unity 
with society. This profound Christian vision was simultaneously 
a deeply humanist one as it convinced people that everyone is the 
architect of his own fortune, and that global changes begin with 
self-development, controlling one’s character and actions. Novikov 
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“lost” his battle with the Empire represented by Catherine the 
Great but the paths set by him and his eminent contemporaries 
were often frequented by successive generations of the Russians, 
many of whom belonged to Masonic lodges also when the activity 
of this organisation was banned in Russia. In this way, Novikov 
eventually turned out to be the winner.

Nicolas Novikov’s profile and activity have been investigated so 
far mainly from the perspective of his satirical activity. The western 
literature comprises the following well-known monographs: Nicolay 
Novikov: Enlightener of Russia by W. Gareth Jones, Un publiciste 
frondeur sous Catherine II: Nicolas Novikov by A. Monnier and 
a series of studies whose authors inscribed the writings of the 
Russian thinker in the intellectual history of Russia and the activity 
of Masonic lodges. Among them we should mention A Rosicrucian 
Utopia in Eighteenth-Century Russia by R. Faggionato, Working the 
Rough Stone. Freemasonry and Society in Eighteenth-Century Russia 
by D. Smith. Russian monographs constitute the richest collection 
of written sources. They can be divided into three groups: collections 
of documents, monographs concerning Novikov’s publishing 
and satirical activity against the background of contemporary 
journalism; Novikov’s relation with Masonry. Among the authors 
who dealt with the first topic one can enumerate the following: 
G. P. Makogonenko, W. N. Eliseeva, A. N. Popova. Novikov’s 
publishing activity was in the scope of interest of e.g. A. N. Afanasyev, 
A. V. Zapadov, L. V. Krestova, G. P. Makogonenko, A. I. Nezelonov, 
I. F. Martynov, L. B. Svetlov, V. P. Semyonnikov, M. I. Sukhomilov, 
E. Tarasov, W. I. Simankov, V. I. Pokrovsky, and a Polish researcher 
- R. Luzhny. On the other hand, V. Bogolubov, M. N. Longinov, 
V. Ivanov, V. Vernadskiy, E. Glagoleva, V. N. Yeliseev, V. E. Yermi- 
lov, S. V. Yeshevskiy, M. N. Zhemchuzhnikova, Y. Kondakov, 
T. A. Nikolayeva, P. P. Pekarskiy, A. V. Semeka, S. E. Usova 
are the writers who focus on the figure of Novikov from the 
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perspective of Russian Masonry, its organisational structures, 
influence on the intellectual image of the epoch and its ideological 
and philosophical foundations. It is also worth mentioning Novikov’s 
biographers: L. Budyak, N. Bilevitch, and V. E. Yermilova, and to 
consider the monographs by Y. L. Khalturin which analyse the 
problem of relations between Masonry and the Russian Orthodox 
Church. These materials do not exhaust the topic of Novikov’s 
ideals and their influence on Russian culture.

Novikov’s figure used to evoke and still evokes researchers 
interest because, despite many monographs devoted to him, his 
influence on Russian culture as a whole - not only the one of the 
18th century but of the following centuries as well. - has not been 
investigated. The outcome of his activity affected the deepest 
paradigms, and the processes initiated then are still discernible today.

The task we would like to complete is complicated as the scope 
of our research covers Russian culture understood as an imagined 
expanse which contains numerous interdependent paradigms 
- patterns. Studying the compatibility or contradistinction of 
fundamental elements of Russian culture with the ideas propagated 
and implemented by Novikov requires drawing a map of patterns 
pertaining to the official Russian culture of the 18th century, 
distinguishing its first and second-plan elements, describing their 
features and functions, and defining the character of their mutual 
relations.

The changes pertaining to the scope of the official Russian 
culture and its paradigms, suggested by Novikov, may be treated 
as the beginnings, of a new subculture. It became to some extent 
a part of the mainstream and, at the same time, it constituted its 
opposition. Initially, it was its invariant, and as it developed - by 
setting up its own institutions and by taking an opportunity to 
promote the new pattern - it was directed towards taking the 
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position of one of equal culture variants at the official level. The 
influence of any pattern is measured by the number of people who 
realise it, as it was mentioned above, and by their real possibilities 
of propagating the norms and values via tools such as the press, 
educational institutions, legislative and executive machines, and 
- in extreme cases - various forms of repression.

The cultural pattern equals its content - usually an idea containing 
an important value, hence giving significance to current activities 
and to an individual’s or group’s existence. Moreover, this idea is 
usually an essential element of identity and constitutes the center 
around which other ideas gather, by taking the main one as their 
point of reference. The value treated in this way indirectly becomes 
the precondition of maintaining culture’s stability. Each attempt to 
replace the value with another one may throw the whole cultural 
system off its balance by forcing it to change the configuration 
of the remaining elements. The content of culture patterns can 
be expressed by particular means of conveying ideas - words in 
literary works, programme documents, official directives, speeches, 
sermons, etc. The analysis of written sources takes on a special 
meaning when the object of these studies is not contemporary 
culture that can be easily observed. It is the main reason why the 
perspective of the research proposed in this monograph differs from 
the methods of such culture anthropologists as Ruth Benedict or 
Dariusz Jablonski and Lech Ostasz.5 The third element of a given 
cultural pattern is its function. We take a simplified perspective 
according to which paradigms are created to give an individual and 
a group the feeling of safety thanks to perceiving the world as an 
organised and, to a large extent, predictable place. On the other 
hand, there is a desire for development whose realisation requires 

5 R. Benedict, Patterns of Culture, New York 1934; B. Jabłoński, L. Ostasz, 
Mapa wzorców kulturowych/Mappirtg of Cultural Patterns, Olsztyn 2006.
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leaving the comfort zone, questioning the existing pattern or its 
elements. During the socialisation process, an individual obtains 
skills and habits which allow to define him as “cultured” - then his 
behaviour goes hand in hand with established social norms. When 
it comes to official patterns, which are long-lasting and which cover 
the majority of society, the term “cultured” does not apply. These 
paradigms are subconscious and they stand out when an individual 
or a group questions them while seeking personal development. 
Once again, it is worth mentioning the fact that the transformation 
of official cultural patterns begins from changes taking place in the 
consciousness of an individual - the source and the driving force of 
changes. Personal development is inextricably linked with gathering 
knowledge, broadening one’s horizons and, what follows, a critical 
attitude towards reality. The discrepancy between what one knows 
and what one sees provokes a desire to adjust the surrounding reality 
to the frame of one’s new developing personality. Arnold Toynbee 
described dangers resulting from abandoning the realisation of 
one’s potential. Once the process of personal development is 
initiated, it cannot be stopped without detrimental consequences 
for an individual. That is why gathering knowledge goes hand in 
hand with the change in one’s attitude towards cultural memory. 
The above mentioned simplified paradigm safety - development 
coincides with the paradigm memory - knowledge. They should 
not be treated as opposites because going to extremes leads to 
pathology: memory without knowledge, that is following tradition 
blindly, without any attempts to adjust norms and behavioural 
patterns to changing sociopolitical circumstances and new trends 
for a given period shall lead to ossification, whereas knowledge 
without memory, that is questioning all established patterns and 
aiming at revolutionary changes, shall lead to uprooting and losing 
one’s identity. Nevertheless, sometimes the diktat of a binary 
matrix, i.e. a deeply rooted cultural tendency to perceive all aspects 
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of reality from the perspective of opposing elements, does not 
leave much choice to an individual: one can either try to find the 
“golden mean”, failing to find any adherents to one’s concepts, 
or choose one of the extremes - memory or knowledge, safety or 
development and become a victim of the paradox of adjusting to 
the type of culture that one wants to change.

To summarise, investigating Novikov’s influence on the patterns 
of the traditional Russian culture requires, first of all, establishing 
their content, means of conveying and functions of each of them. 
Novikov’s personality and his ideas are the elements which shall 
create the subsequent pattern, called by us “the subculture pattern.”
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Chapter I

The Patterns of Russian Culture: “The Orthodox
Church” and “The Empire”. The victims of Table 

of Ranks and the Russian nobility in the 18th century

The Orthodox Church constitutes the oldest pattern of Russian 
culture. This creed permeates the latter to such an extent that 
some researchers use the term culture-faith6 to describe Russian 
mentality and its reaction to reality. The poet, Fyodor Tyutchev 
wrote: “You will not grasp her with your mind I Or cover with 
a common label I For Russia is one of a kind - Believe in her, if 
you are able...”7 The Orthodox Church is faith, but above all, it is 
a cultural fact: the source of established patterns of perceiving the 
world, ordering one’s experiences and reacting to events. It laid the 
foundations of the Empire by creating the mission of the Orthodox 
Russian tsar. Moreover, it determined the binary image of the world. 
This way of ordering the world based on dichotomies distinguishes 
the Russian culture from the Western one. Yuri Lotman wrote that:

6 И. Кондаков, Культура России, Москва 1999, р. 14, Cf. also П. Милюков, 
Очерки по истории русской культуры, ч. 2, Церковь и школа (вера, творче
ство, образование), Санкт-Петербург 1897.

7 Ф. И. Тютчев, ‘‘Умом Россию не понять”, http://feb-web.ru/feb/tyutchev/ 
texts/selected/th/th-210-.htm (22.09.2014). Transl. from Russian by A. Liberman, 
http://www.ruthenia.rU/tiutcheviana/publications/trans/umomrossiju.html#en 
(22.09.2014).

The afterlife of the Western Christian world is divided into three 
domains: paradise, purgatory and hell. According to this categorisation, 

http://feb-web.ru/feb/tyutchev/
http://www.ruthenia.rU/tiutcheviana/publications/trans/umomrossiju.html%2523en
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three types of behaviour are taken into account when it comes to one’s 
life: extremely sinful, thoroughly saintly and intermediate, as if neutral, 
granting afterlife salvation after a certain cleansing experience. In 
this way, worldly life of western mediaeval times offers a vast scope 
of neutral behaviour, neutral social institutions, which are neither 
“saintly” nor “sinful”, neither “national” nor “antinational”, neither 
“good” nor “bad”. This neutral zone becomes a structural reserve where 
the system of tomorrow develops. As continuity is taken for granted 
here, it does not have to be structurally emphasised or consciously and 
artificially created. When it comes to the Russian mediaeval system, 
it was clearly marked by bipolarity. Following our example, we can 
conclude that the afterlife division into paradise and hell applied 
here. Thus, worldly life behaviour could be either sinful or saintly. 
(...) Due to bipolarity and lack of this neutral axiological zone, each 
novelty was perceived not as continuation but as the eschatological 
change of everything.8

8 J. Łotman, Semiotyka dziejów Rosji, transl. В. Żyłko, Łódź 1993, pp. 20-21.
9 Д. Лихачев, Крещение и государство Русь, “Новый мир” 1988, № 6, р. 253.

Some features of the Russian way of thinking, including 
a tendency to judge phenomena unambiguously, the abruptness of 
changes, problems with judging events rationally, were conditioned 
by the Orthodox Church, and strengthened by imperial aspirations 
in the centuries to come. Faith was inextricably linked with political 
power, conditioned it and was conditioned by it. Literary texts are 
the source of information about basic values and their presence 
in the structure of official power. Such texts played the so-called 
modelling function, i.e. they propagated a specific vision of the 
world. The majority of these texts was written by Orthodox monks 
gathered in monasteries. As Dmitriy Likchachev aptly remarked, 
Orthodox writings are “the most important thing brought to Russia 
by its christening.”9
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As far as the Old Russian literature is concerned, St Vladimir’s 
Directive (Устав св. Владимира), known in various versions, is one 
of the oldest texts describing the sources of power in Kievan Russia. 
We learn that a Kievan prince, following the act of christening 
and the construction of the Church of the Tithes/the Church 
of the Dormition of the Virgin (Десятинная церковь/Успения 
Пресвятой Богародицы), got inspired by the Nomocanon 
(Номоканон)10 and on the basis of his reading experience he 
made the decision to separate the prince family and the clergy. 
He also concluded that it was necessary to draw a line between the 
issues that the prince’s court dealt with and the issues belonging 
to the Orthodox court because of their spiritual character. In this 
way, he admitted that his power was limited by God’s law, which 
obligated him to act within a certain framework. As a result, a part 
of legislative and executive power did not fall within the prince’s 
area of responsibility, but it constituted the prerogative of the 
Orthodox Church. The above-mentioned decisions were not the 
result of the prince’s good will but a natural consequence of the 
fact that he was a Christian ruler. Therefore, the christening of 
Russia, together with its symbols, formed interpretation frames 
for the ruler’s role. According to the Directive, the Christian prince 
ruled his subjects who were Christians; however, he was obliged to 
further Christianise his country and, at the same time, to protect 
and strengthen his faith. He submitted to the norms which are 
timeless and inviolable, confirming in this way his status of the 
Christian ruler. As Vladimir Valdenberg noticed:

10 Nomokanon - the collection of the Orthodox Church laws. Also see the 
bibliography: http://krotov.info/spravki/history_temy/14_n/nomokanon.htm 
(22.09.2014).

(...) Vladimir considered this factual or imagined content of the 
Nomocanon as binding for himself. He did not have to do that, but 

http://krotov.info/spravki/history_temy/14_n/nomokanon.htm
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then he would not have been who he was, i.e. he would not have been 
a Christian ruler the way he understood it, because a Christian ruler 
follows the resolutions of councils and “Christian tsars”.11

11 В. Вальденберг, Древнерусские учения о пределах царской власти. 
Очерки русской политической литературы от Владимира Святого до 
конца 17 века, Москва 2006, р. 76.

12 Белый клобук (¡п:) Энциклопедический словарь Брокгауза и Ефро
на в 86 томах, Санкт-Петербург 1890-1907, http://dic.academic.ru/dic.nsf/ 
Ьго1^аи2_еГгоп/114б5 (22.09.2014).

13 Повесть о новгородском белом клобуке, http://imwerden.de/pdf/ 
povest_o_belom_klobuke.pdf.

14 Послание старца Филофея, подготовка текста, перевод и комментарии 
В. Колесова http://www.pushkinskijdom.гu/Default.aspx?tabid=51O5 (22.09.2014).

15 В. Вальденберг, ор. ск., р. 218.

The fall of Constantinople in 1453, following the Turkish 
invasion, constituted a turning point in the evolution of Russian 
concepts of power. After this event, the issue of mutual dependence 
of state authorities and their subjects, and secular and religious 
power took on a new context. There arose a question concerning 
the place of Russia among the Orthodox Church nations and the 
special mission of the Russian tsar. The times of Ivan III the Great 
and Vasily III brought about the conflict between the state and 
the Orthodox Church pertaining to the territories belonging to 
the Church, and the new idea of Moscow as the Third Rome. Two 
main texts published at that time are The Legend of the White 
Cowl of Novgorod'2 (Повесть о новгородском белом клобуке)13 
and Philotheus’ Appeal to the Tsar Vasily III (Послание старца 
Филофея)14 15. It is significant that here the concept of Russia extends 
beyond Muscovy?5 In the first text, a white cowl - headgear worn 
by the patriarch of the Orthodox Church - did not only stand 
for the “persecuted sacrum” but it was also symbol of superior 
spiritual power which goes from Rome to Byzantium, and then from 
Byzantium to Russia. The peregrination stages of the saint robe 

http://dic.academic.ru/dic.nsf/
http://imwerden.de/pdf/
http://www.pushkinskijdom.%25d0%25b3u/Default.aspx?tabid=51O5
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were accompanied by historical events: the separation of the Roman 
Church from the “real faith” and the capture of Constantinople 
by the Turks. The arrival of the white cowl to Novgorod meant, 
according to the author, adopting Byzantium’s spiritual and 
political legacy by Russia. The pompous tone and grandiloquent 
expressions emphasised this event: In the third, final part of The 
Legend of the White Cowl of Novgorod, the culminating point 
of the story, the author writes with admiration, using pompous 
expressions, about the greatness and the glowing future of the 
Russian land, when “all the kingdoms come to an end and they 
merge into one Russian Kingdom.”16 Developing his thought, the 
monk writes that “This country, called luminous Russia (светлая 
Русия), is blessed by God and God made it more just than these 
first ones.”17 The above-mentioned monk Philotheus18 presented 
his thesis on the exceptional role of Moscow as the heiress of the 
Byzantine tradition and the guardian of the only true faith. In the 
first words of his Appeal Philotheus wrote:

16 H. Розов, Повесть о новгородском белом клобуке как памятник, р. 202.
17 Ibid.
18 Не is the author of a few appeals, among others, Philotheus' Appeal to 

Monsieur München about Astrologists (Послание Филофея мисюру Мунхену 
на звездочотов), Appeal about the Sign of the Cross (Послание о крестном 
знамении), known as Appeal to the Great Prince Vasily Ivanovich and Appeal 
to the Tsar and the Great Prince Ivan Vasilevich (Послание к царю и великому 
князю Ивану Васильевичу). Cf А. Л. Гольдберг, Три послания Филофея. Опыт 
текстологического анализа, р. 1, http://odrl.pushkinskijdom.ru/LinkClick.as 
px?fileticket=aP_4pja6w5S%3D&tabid=2275 (22.09.2014).

19 Послание старца Филофея к Великому князю Василию, http://old-ru. 
ru/07-i9.html (22.09.2014).

Our Pious Mighty Tsar, all Eastern Orthodox states merged into one 
in your country; you are the only Christian tsar in this world. And you 
should protect (this place - M. A.) in the fear of God; fear God who 
gave it to you; do not expect gold, wealth and fame: all these things 
are gathered on earth and they stay here.19

http://odrl.pushkinskijdom.ru/LinkClick.as
http://old-ru


2Ó Chapter I

The author of Appeal repeated the words about merging all 
Christian states under the reign of Moscow tsar three times. He 
emphasised the eschatological mission of Moscow whose role was to 
protect the Orthodox Church till the end of time when the Eternal 
Kingdom comes: “(...) take everything that I have written so far in 
the name of God, as all Christian kingdoms merged into one in 
your country; and now we are waiting for the Kingdom of God that 
has no end."20 The researchers emphasise the global character of 
a political strategy which, according to Philotheus, tsar Vasily and 
his successors were to implement.21 These two concepts: Moscow 
as the guardian of the Orthodox Church and the tsar as the father 
who is responsible for the spiritual development of his children 
became a permanent part of culture’s memory.

“ Cf. ibid.
1‘ В. Вальденберг, ор. cit., р. 220.
11 Я. С. Лурье, Я.Д. Рыков (ed.), Переписка Ивана Грозного с Андреем 

Курбским, Ленинград 1979, р. 19, http://www.bookva.org/books/685 (22.09.2014).

This mutual link between the Orthodox Church and the secular 
power led to the sacralization of the tsar’s figure; in the authors’ 
eyes not only was he the Christian ruler but also the Vicar of God 
on the Earth: responsible to God, but exempt from responsibility 
to his people. Later on, Ivan IV the Terrible used this argument 
in his correspondence with Andrey Kurbsky by asking a question: 
“Who made you a judge or a ruler above me? (...) Why did not 
you want to suffer or get crowned with laurels from my hand?”22 
Benefiting from the right to rule his subjects and to be free from 
their judgement, the tsar put himself in God’s place. In this way, 
the hierarchical model of reality surfaced. On top of it, there was 
God, below there was the tsar, below him - his subjects; one was 
responsible to the entity one level higher in this hierarchy.

The spiritual mission of Muscovy linked with its political activity 
did not leave any doubts that the original concept of Russian 

http://www.bookva.org/books/685
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autocracy was the work of the Orthodox clergy elite and it was 
born in monasteries. At that time, they were the only centres of 
intellectual activity in Russia. Books were stored there and, what 
is even more crucial, they were written there, encompassing well
thought over and ideologically equipped culture paradigms. The 
autocracy was based on the Orthodox Church, and above all, on the 
belief that the Russian tsar was a tool in the hands of Providence, 
and that Muscovy was summoned to fulfil a special mission i.e. to 
protect the Orthodox faith and the world against the Antichrist. 
These ideas were spread not only in religious texts but in literary 
ones as well. In his Tale on the Taking of Tsargrad Nestor Iskander 
wrote that the “rusyj” (fair-haired) nation shall free Tsargrad from 
the infidels. What is more, the Tale of the Great Princes of Vladimir 
included the genealogy of Byzantine emperors, written by Russian 
monks, which proved that Moscow princes come directly from 
Babylonian ones. On the basis of the Tale, Ivan IV the Terrible 
claimed that he was a descendant of the Roman emperor Augustus.23

23 Cf. M. Heller, Historia Imperium Rosyjskiego, transl. E. Melech, T. Kacz
marek, Warszawa 1997, p. 115.

24 R. Pipes, Russia Under the Old Regime, London 1995, p. 74.

However, there was another source of this imperial pattern. 
It presented its readers with practical solutions how to rule via 
institutions. These were the Mongols and the Golden Horde. As 
Richard Pipes remarked:

The subject of Mongol influence is a very sensitive one for Russians, 
who are quick to take offence at the suggestion that their cultural 
heritage has been shaped in a way by the orient, and especially by 
the oriental power best remembered for its appalling atrocities and 
the destruction of great centres of civilisation. Still, the issue cannot 
be skirted; and with a few exceptions, Russian historians have been 
willing to assign a major and even decisive role in the formation of 
Muscovite statehood to Mongol influence.24
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Conditioned by historical necessity i.e. the Mongolian rule, 
the Russians adopted “learned from the Mongols a conception of 
politics, which limited the functions of the state to the collection 
of tribute (or taxes), maintenance of order, and preservation of 
security, but was entirely devoid of any sense of responsibility 
for public well-being.”25 It resulted in a kind of split image of 
authority - it was Byzantine when it came to ideals and Mongolian 
when it came to practice. It was thought that the Russian tsar, 
similarly to the Mongolian khan, should concentrate all power in 
his hands. He was the central figure of the Empire. Invariability 
of the traits attributed to him: impetuousness, cruelty, strength 
and expansiveness guaranteed the stability of the state. Very often 
the Empire was equated with the tsar. The reaction of Nicolas I to 
the Decembrist revolt in 1825 was so violent probably because of the 
fact that the ruler was aware that these two elements: the tsar and 
the Empire no longer constituted a unity in the consciousness of 
more educated layers of society. However, it does not change the 
fact that already at the times of Ivan IV the Terrible, the so-called 
imperial awareness26 developed and was strengthened among the 
Russian elites. It was a psychological feature that made a subject 
of the Russian Empire regard the feeling of safety the state’s power 
as identical. Jarosław Czubaty noticed that “Imagination of this 
type needs greatness motivated by its own power, cultural or 
moral superiority.”27 Richard Wortman mentioned three mutually 
dependent possibilities of defining the Empire: 1. as autocracy; 
2. as a tendency towards rampant expansion and incorporating 
the territories which had not been originally Russian; 3. as an

25 Ibid., p. 75.
16 Cf. A. Andrusiewicz, Mit Rosji. Studia z dziejów i fdozofii rosyjskich elit, 

Rzeszów 1994, p. 435.
27 J. Czubaty, Rosja i świat. Wyobraźnia polityczna elit władzy imperium 

rosyjskiego w początkach XIX wieku, Warszawa 1997, p. 160.
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entity which emphasises the Christian tradition, the legacy of 
Byzantium and the necessity to protect the Orthodox Church.28 
This state-empire had an impact on the specificity of Russian 
culture: taking occupied territories for granted, ignoring the 
needs of an individual, focusing on the centre and feeding 
it with the resources of the periphery.29 It is not known when 
exactly the concept of state power different from the Byzantine- 
old-Ruthenian model, promoted so far, was emerged. Natalya 
Naryshkina, the mother of Peter I who was later to become a tsar, 
left the Kremlin with her son in the atmosphere of fierce fight 
for power, led by means of numerous intrigues. As the German 
historian Klaus Zernack remarked, from the very beginning she 
unwillingly accepted the influence of Kiev scholars on her son’s 
education and she benefited from the opportunity to separate 
Peter from the court and its official policy. The upbringing of 
the young tsarevich was in the hands of foreigners: engineers, 
craftsmen, the Germans from Petrovskaya Sloboda.30 The interests 
developed then shaped Peter’s activity also in the later period of 
his life, contributing to his success in the Great Northern War 
(1700-1721) due to the reforms pertaining to the army and the 
development of his fleet. Within the framework of the reforms, 
there was the domino effect: lack of any threat from the Swedish 
made it possible to develop commercial relations with Western 
Europe, which constituted a springboard for the development of 
ports and the fleet. Commercial perspectives motivated the tsar 
to further reforms in the fields of administration and education 

28 R. Wortman, Scenarios of Power. Myth and Ceremony in Russian Monarchy 
from Peter the Great to the Abdication of Nicolas II, Princetown University Press 
1995. PP- 56-57-

29 B. Jegorow, Rosyjski charakter (in:) idem, Oblicza Rosji. Szkice z historii 
kultury rosyjskiejXIX wieku, transl. B. Żytko, Gdańsk 2002, p. 27.

30 Cf. K. Zernack, Polska i Rosja. Dwie drogi w dziejach Europy, transl. 
A. Kopacki, Warszawa 2000, p. 263.
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- his modern state needed appropriate professionals and an 
efficient management system. The military and administrative 
reforms of Peter I3', fleet and infrastructure development plans, 
far-reaching plans of southwards territorial expansion, numerous 
directives ordering the sphere of public life - all these activities 
had a common goal which was the formation of new culture based 
on European paradigms. Purely pragmatic changes, as was the 
reformer’s intention, were to open the path to cultural changes 
and favour their implementation. It is not without a reason that 
Peter I figures in culture’s memory as “the nation’s teacher”, and 
his era was perceived by the following generations as the time “of 
great national school”, “school understood in a broader sense of the 
word.”31 32 Cultural innovations were not a haphazard consequence 
of his actions, but they constituted an integral and fundamental 
part of Tsar Peter’s policy, aimed at educating society, which was 
comprehended as a process of upbringing. The sources of the 
educational programme were to be found in a new vision of state 
power. Peter’s modernising project of the state was based, to a large 
extent, on teaching the Russians how to be Europeans, while 
maintaining their imperial awareness - both at the level of ideas 
and in a more practical dimension. There were two pillars which 
supported that idea, and namely: secularisation and rationalisation 
of the tsar’s policy. They were in contradiction with the former 
cultural orientation towards Transcendence, the priority of what 
is eternal over what is earthly. The end of this old culture was also 

31 There are many valuable monographs on the life and activity of Peter I, for 
example: Достопамятныя сказания о жизни и делах Петра Великого 1672- 
-1723, сост. ред. журнала “Русская старина”, Санкт Петербург 1872; W. Serczyk, 
Piotr I Wielki, Wrocław 1977; H. Troyat, Piotr Wielki. Geniusz i szaleństwo, transi. 
В. Przybyłowska, Warszawa 2005.

32 С. Соловьев, Публичные чтения о Петре Великом в 18 книгах (1863- 
-1868), (in:) История России с древнейших времен, vol. 17-18, Москва 1993, 
vol. 9, р. 464-469.
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symbolically marked by the calendar reform. Since 1700, time has 
been counted not from the day the world was created, but from 
the day of Christ’s birth, and the beginning of the year - like in 
Europe - fell on 1st January, and not, like before, on 1st September.

Two social groups could have opposed those far-reaching plans 
of Peter I - the boyars and the Orthodox clergy. As far as the first 
group is concerned, Peter I introduced a series of directives like 
beard shaving and European clothing, not to mention Table of 
Ranks (1722).33 The Orthodox clergy, on the other hand, had to 
submit to the institution of the Holy Synod (Священного Синода) 
established in 1721. Moreover, the institution of patriarchate was 
eradicated. At the institutional level, the Orthodox Church was 
subordinated to the state, and its structures served uniquely secular 
purposes. It is worth noticing that while eliminating religion from 
the sphere of public life, Peter I did not stop building Orthodox 
churches, and this faith still constituted national religion. The 
Orthodox clergy supported Tsar Peter’s aspirations. The figure of 
the Christian tsar from the past was replaced in their texts with 
the figure of the tsar - a great reformer.

33 Табель о рангах (in:) Российское закогодательство Х-ХХ веков в g то
мах, Москва 1986, vol. 4, рр. 55-56. For a detailed description of practical 
realisation of Table of Ranks see: Л. E. Шепелев, Титулы, мундиры и ордена 
Российской империи, Москва 2005.

Literary texts of that period present Peter I as the figure inspiring 
the transformation process, a distinguished individual to whom 
countless texts are devoted, the texts which change him into 
a symbol: the ruler-reformer. Not only the tsar’s features but also 
his activities took on a symbolic meaning; legends abounded. 
The literary portrait of the tsar was depicted in the works of the 
most distinguished poets and thinkers of his times: Theophan 
Prokopovich, Gabriel Burzyński, Teofilakt Łopatyński and 
Ambrosius Yushkevich - who continued the clergy’s traditions;
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Mikhail Lomonosov, Alexander Sumarokov, Gabriel Derzhavin 
and Vasyl Petrov - the representatives of the secular current of 
panegyrists. In the second half of the 18th century, after Peter’s 
death, when it was possible to evaluate some reforms from a safe 
perspective, and the Russian nobility absorbed Enlightenment 
ideas, facing the question concerning their role in the country 
ruled by an absolute though "enlightened” monarch - Catherine 
the Great, critical opinions surfaced in the writings of: Mikhail 
Shcherbatov, Nicolas Novikov, Alexander Radishchev or Nicolas
Karamzin. However, they did not criticise the figure of Peter 
I directly, but only some undesirable results of his reforms.

The figure of Peter the Great constituted the central symbol of
the Empire which gaining significance in the international arena.

the tradition, Mikhail Shcherbatov, the author of the article On
the decay of Russia’s customs (О повреждении нравов в России), 
did not deny that the prestige of the country was strengthened:

I can state without any doubt that taking later than other countries the 
path towards enlightenment and having no choice but to follow the 
example of other enlightened nations, we reached, in comparison with 
the others, exceptional success and we were working well on making 
our image more positive. At the same time, we could see our customs 
decay and we let our faith and God’s law disappear from our hearts (...). 
It should be praised that Peter the Great wanted to eradicate religious 
prejudice as it was an insult to God and his law, and it did not serve His 
praise; one commits a blasphemy by attributing unseemly activities to 
God. In Russia a beard was considered an image of God and shaving 
was a sin, that was the heresy of anthropomorphites. (...) Knowing that 
God’s law should serve the protection of the human race and not its 
destruction, following the blessing of the Synod and patriarchs, (Peter 
the Great) let people eat meat on fast days, when in need, like in the 
navy where without fish people suffered from scurvy. (...) However, 
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he made these steps when his people were not enlightened enough 
yet; thus, while rooting out prejudice among ordinary people, he 
also eradicated faith in God’s law. (...) In this way, thanks to the tsar’s 
effort and commitment, Russia gained a high prestige in Europe, and 
strength to act, its army was disciplined, its fleet covered the Baltic 
and the White seas, it defeated its former enemies and winners, the 
Poles and the Swedish, and took over important territories and ports. 
Sciences, arts and crafts developed dynamically, trade made Russia 
prosperous and the Russians changed from bearded to clean-shaven, 
from long-caftan to short-caftan wearers. They also became more 
sociable (..-).34

34 M. Щербатов, О повреждении нравов в России, Moskwa - Augsburg 
2001, р. 16-18, http://imwerden.de/pdf/scherbatow_o_nrawach.pdf (16.09.2014).

55 Н. Карамзин, Записка о древней и новой России в ее политическом 
и гражданском отношениях, Москва 1991, http://www.hist.msu.ru/ER/Etext/ 
karamzin.htm (16.09.2014).

Similarly, Nicolas Karamzin in his History of the Russian State 
(История Государства Российского, 1804-1826) while evaluating 
Peter’s work hesitated between the apology of the tsar as the one 
incorporating a genius individual, realising the historical aim 
of development, creating conditions so that Russia could catch 
up with the West, and the criticism of the ruler as the man who 
eradicated customs and made his nation blindly copy the others. 
In his treaty On New and Old Russia (Записка о древней и новой 
России в ее политическом и гражданском отношениях, 1811)35 
Karamzin stated that the only way of progress was the development 
of education and propagating good customs as well as forming the 
nation on the basis of tradition:

The present is the result of the past. (...) Peter came. In his boyhood 
lawlessness of the mighty, lack of discipline among shooters and 
Sophia’s love of power reminded Russia of the unfortunate times of 
boyar’s Time of Troubles. But the boy was already turning into the man 

http://imwerden.de/pdf/scherbatow_o_nrawach.pdf
http://www.hist.msu.ru/ER/Etext/
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who would take over the reign of the country. Through tempests and 
gales he strove to achieve his aim: he did it and everything changed! 
(...) Peter found his way to achieve great things - Moscow princes 
had already laid the ground for him. However, while praising what is 
great in the monarch, shall we leave the detrimental side of his rule 
without any comment? Let us forget his personal faults; his passion 
for new customs though was far from common sense. Peter did not 
wish to accept the truth that moral power of countries is formed by 
their national spirit, similar to physical (strength - M. A.), essential 
for their endurance. This spirit and faith saved Russia at the times of 
pretenders; they are nothing else but attachment to our uniqueness and 
respect towards our national pride. Eradicating old customs, making 
them look ridiculous, and introducing new ones, the Russian tsar 
humiliated the Russians in their hearts. Does humiliation induce the 
man and the citizen to do great things? Love of one’s country requires 
exceptional national traits, neutral fora cosmopolite but priceless for 
an inquisitive politician. Enlightenment deserves praise, but where is 
its essence? It is in the awareness of what is required for well-being: 
education and art have no other value. The Russian fashion, cuisine or 
beards were no obstacle for establishing schools. Two countries could 
be equally enlightened having two different traditions. A country 
can borrow useful solutions from another one without imitating its 
customs. Let these customs change naturally; regulating them by 
means of Directives signifies violation and travesty of justice even for 
an autocratic ruler. (...) In this domain, a just ruler can act only with 
the help of his own example, not forcing anything with directives.’6

Krystyna Chojnicka remarked:

Karamzin was a definite apologist for pre-Peter Russia, the most 
enlightened mediaeval country with strong republican elements. (...) 
Peter did not form then a reform movement but he made it flourish, 
acting with impulsiveness, implementing the reforms with cruel and * 

36 H. KapaM3MH, op. cit.
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ruthless methods. Peter’s aim was above all the formation of a modern 
state organisation and he achieved it.37

37 K. Chojnicka, Osoba i dzieło Piotra Wielkiego w dziewiętnastowiecznych 
sporach doktrynalnych o miejsce i przyszłość Rosji w Europie, Kraków 1988, p. 18.

38 Ibid, p. 162.
39 J. Łotman, Rosja i znaki. Kultura szlachecka w wieku XVIII i na początku 

XIX, transi. B. Żyłko, Gdańsk 1999, p. 26.

Alexander Herzen accurately described the nature of the pattern 
forming the empire. He emphasised the fact that while rejecting 
the customs of ancient Russia, Peter I faithfully followed its rules 
of empire creation: “Only one thought links St Petersburg and 
Moscow periods - the thought about territorial expansion. Every
thing was devoted to it: dignity, people’s blood, justice towards the 
neighbours, the country’s prosperity”.38

Table of Ranks, an administrative document, was published in 
January 1722. For the tsar-reformer it constituted the next tool to 
build Russia’s imperial strength. It became a matrix for Russian 
culture: first of all, it reflected Peter’s main personality trait which 
was subordinating all spheres of life to the country’s interests 
and attributing particular rights and duties to each rank. Peter 
I favoured utilitarian aims: he wanted the most gifted to serve 
the country and to enhance the functioning of the state. As Yuri 
Lotman accurately noticed:

The main, original thought of the reformer was quite reasonable: 
people should occupy different positions according to their talents 
and personal contribution to the well-being of the state. Table of 
Ranks made one’s social position dependent on one’s place in the 
ranks’ hierarchy. The latter should correspond to someone’s services 
to the tsar and one’s homeland.39

However, it became obvious, already at the times of Catherine 
the Great, that Table of Ranks did not play the role desired by Peter I.
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It brought about the dictate of careerists who were the source of 
many pathological phenomena. Table of Ranks brought about the 
cult of uniform, the perception of reality from the perspective of 
one’s position, not personality, the development of servility towards 
one’s superiors and contempt for one’s inferiors; it strengthened 
social hiérarchisation so characteristic of pre-Peter Russia. The 
influence of Table of Ranks on everyday life and culture of Russian 
society was described by native and foreign travellers visiting 
the tsars’ country. An anonymous foreigner, travelling through 
the 18th century Russia wrote: “Here everything depends on one’s 
rank. They do not ask you what you know, what you have done or 
what you can do, but what rank you have.”40 41 In 1826, in his note 
On the Nation’s Education (О народном воспитании), Alexander 
Pushkin noticed:

40 Н. Марченко, Быт и нравы пушкинского времени, Санкт-Петербург 
2005, Р- 339-

41 А. С. Пушкин, О народном воспитании, р. 356, http://rvb.ru/pushkin/ 
oitext/o8history/o4official/ii77.htm (22.09.2014).

Ranks have become the passion of the Russian nation. In other 
countries a young man completes his education about the age of 25, 
here he is in a hurry to join state service, as he has to be a colonel 
or a collegial assessor for 30 years. He enters the world without any 
knowledge, without any positive rules; each thought is new for him, 
each novelty influences him. He is not able to believe or to protest; he 
becomes a blind follower and an ardent imitator of the very first man 
who wants to show his superiority or to make him a tool in his hands.4'

The rank was associated with duties but it also signified 
numerous privileges. It defined not only one’s social position but 
one’s wealth as well.

The rank, especially a military one, imposed a lot of duties on a person 
in question. A soldier was supposed to pay for his uniform (which 

http://rvb.ru/pushkin/
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was quite expensive taking into account its golden seam and fine 
underwear) and for the uniform of his orderly. He also had to keep 
a carriage and horses whose number depended on the rank: generals 
drove a six-horse carriage, three in each row, colonels and majors 
needed four and lower rank officers two animals.42

41 H. Марченко, op. cit., p. 341.
43 Ibid., pp. 345-346.

Clerical service gave the law and middle layers of the nobility an 
opportunity for promotion, and what follows social and financial 
advancement. It was this social group which became the main 
antagonist of the rich nobility gathered around the court and the 
ruler. It is worth mentioning that the division of society according 
to 14 ranks in three types of state service: military, civil and court, 
encompassed not only men, but also women. The latter have a rank 
of husbands, the unmarried ones - of fathers. Sons had to fight for 
their rank on their own. One’s position in Table of Ranks defined 
the way of addressing this person in letters and in conversation:

Looking at a document, it was easy to define who it was addressed to: 
a superior wrote the date on top of the page, his subordinate while 
addressing someone superior - exclusively at the bottom of the text; 
a superior could sign a text with his surname whereas a subordinate 
had to write his title, rank and his surname at the end. The pronoun 
“my” in the official letter to someone equal or superior was considered 
an offence.43

Russian culture of that time could be described succinctly with 
a sentence: “Know your place.” In the contemporary film of Nikita 
Mikhalkov, The Barber of Siberia (1998) the features of tsarist Russia 
are clearly sketched - using one’s title to mark one’s position: 
when Jane comes to general Radlov to beg for intercession for 
Andrew and addresses him Your Excellence (Ваше Благородие), 
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he, just promoted, corrects her - Your High Excellence (Ваше 
Высокоблагородие). The cult of uniform made Russia different 
from other European countries. It also allowed foreigners like 
Astolphe de Custine44 to conclude rightly that the whole country is 
organised like barracks. Since the very beginning of Table of Ranks’ 
publication, military service occupied a privileged position, clerical 
service was considered less prestigious although the ranks attributed 
to both were the same. Peter I himself, while asked by the Senate in 
1724 on which basis one should regard a person as a member of the 
higher nobility, answered: “One should be regarded as a member of 
the nobility according to their usefulness.”45 The army constituted 
one pillar of the Empire. The other one was the bureaucratic clerical 
machinery. Representatives of the nobility from different groups 
varied considerably in wealth, ambition and influence on culture 
and the state’s policy. Two facts formed the mentality of the nobility: 
lack of private property and its amorphousness. As Richard Pipes 
writes, citing the words of a Russian earl, Pavel Stroganov (1801):

44 Astolphe de Custine, Lettres de Russie (1839).
45 J. Eotman, op. cit., p. 28.
46 R. Pipes, op. cit., p. 185.
47 О даровании вольности и свободы всему Российскому Дворянству 

(in:) Полное собрание законов Российской Империи. 1649-1825. В 45 томах, 

Our nobility consists of numerous people who had become gentlemen 
solely by way of service, people who had had no education, whose only 
concern is to see nothing superior to the Emperor’s power. Neither 
law nor justice, nothing is capable of awakening in them the idea of 
least resistance. This is a most ignorant estate, the most corrupt, and, 
as far as its esprit is concerned, the stupidest.46

At the times of Peter I, every nobleman was obligated to serve 
his country. It was Manifesto on Freedom of the Nobility (Манифест 
о вольности дворянства)47 issued in 1762 by Peter III that gave 
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a nobleman a choice: to serve his state or to stay and supervise his 
property. Many representatives of the nobility (dvorianstvo), well- 
educated, usually in their homes, gave up contending for ranks. It 
also happened that

An educated dvorianin could not enter the civil service at a rank 
appropriate to his qualifications; he had to start at the bottom and 
work his way out in competition with professional bureaucrats whose 
sole concern was with personal advancement. The better educated 
and more public-minded dvoriane found this intolerable and avoided 
the civil service.48

Санкт-Петербург 1830, vol. 15, p. 912. http://www.runivers.ru/bookreader/ 
book9823/#page/9i2/mode/iup (22.09.2014).

48 R. Pipes, op. cit., p. 189.

The poorest Russian noblemen who constituted 90% of the 
nobility entered clerical service counting on privileges while 
climbing the ladder of Table of Ranks. The richest layer, not 
very numerous, consisting of about a thousand families, spent 
their life in wealth, devoting no time to any deeper reflection. 
A little bit later, Russian intelligentsia was born out of the middle 
nobility layer - that was the group that created culture and cared 
about the political organisation of the country. Nicolas Novikov 
belongs here.

Trying to summarise the issues discussed in this chapter, i.e. 
the basic patterns of Russian culture, it is worth mentioning that 
“the Orthodox Church” pattern at the times of Peter I was moved 
to the background. If we refer to the juxtaposition of memory 
and knowledge presented in the Introduction of this monograph, 
we can state that the tsar-reformer marginalised these elements 
of the Orthodox faith which contributed to the image of the 
ruler. The creators of this myth, Theophan Prokopovich, Gabriel 
Burzyński and the others emphasised neither the paternal attitude 

http://www.runivers.ru/bookreader/
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of the tsar towards his subjects nor his mission as the defender 
and proponent of the Orthodox faith. Knowledge replaced these 
elements and it was understood as recognising the needs of the 
developing Empire and adapting cultural patterns. Founding 
secular schools, translating and printing manuals, putting the 
emphasis on practical and material aspects of human activity 
are the symptoms of rejecting the Orthodox tradition in which 
education had a uniquely religious character as the aim of human 
life and the sense of existence was comprehended by the Empire 
in terms of eschatology. After the reforms of Peter the Great, the 
“Asian” element constituting the tsar’s power was strengthened. 
Its main elements were increasing the effectiveness of the central 
power mechanism and the cult of ruler - the tsar. We should 
not be misled by Peter’s motto stating that he is a subject of the 
state and, first of all, everyone serves their state. If we take into 
account the fact that in the 18th century the concepts of the Empire 
and the tsar overlapped we shall understand that by building 
the power of Russia Peter I served his own person. Eliminating 
the Orthodox Church as the cultural pattern and strengthening 
the Empire - the second fundamental pattern - made Novikov 
face the problem of reconciling the needs of an individual and 
those of the Empire. Russia expanded, not only by claiming new 
territories but also by exploiting human potential. In this case, 
an individual was treated like a tool and material for building the 
Empire’s might - a nobleman performed civil service, a peasant 
was the source of recruits, food and tax money. The ideal of the 
man as a sacred being due to the very fact of their existence, which 
resurfaced in the period of Enlightenment and was propagated 
by Masonic lodges, could not be reconciled with the imperative 
of endless expansion.

Catherine the Great consequently realised the pattern of the 
Empire established by Peter I. Gabriel Burzynski was not mistaken 
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when, on the death anniversary of the tsar-reformer, he emphasised 
the fact that his work was being continued: “Tsar Peter rules in the 
person of Catherine the Great. His spirit is still alive in the person 
of his heiress.”49

«’ Г. Бужинский, Слово в день годищнаго помяновения во блаженной 
памяти представлыиагося благочестивейшаго государя Петра Великого, 
Ьир://ри5Ы«П51а)с1от.ги/ВеГаик.а5рх?1аЫд=59з6 (22.09.2014).
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Chapter II

Masonic lodges in Russia. Catherine the Great 
and her attitude towards Masonic anthroposophy 

and theosophy

My epoch should not have been afraid of me. 
I have never wanted to evoke fear in anyone; I wanted to 

be loved and respected as I deserve it.50

50 А. А. Бушков, Екатерина II. Алмазная золушка, Москва 2012, р. 326, 
http://royallib.ru/book/bushkov_aleksandr/ekaterina_n_almaznaya_zolushka. 
html (30.09.2014).

The times of Catherine the Great were considerably marked with 
the tsarina’s personality - both as a woman and an empress. Two 
breakthrough moments in her life transformed her into a tough 
Russian ruler trying to realise modern ideas which had been born 
in her mind when she had been no more than a Prussian princess 
from a not that well-off family. These two critical moments were 
her journey to Russia to marry Peter III (1744) and seizing power 
in a coup (1762). She ruled for 34 years, within which she proved her 
diplomatic skills and the ability to benefit from court intrigues. She 
made good use both of her intelligence and beauty to be up to date 
when it came to changeable moods among the nobility, especially 
the military and courtiers. She possessed that rare ability to read 
people’s characters and to surround herself with trustworthy and 
useful men. The words describing those who helped her to reach 
the Russian throne come from her very mouth:

http://royallib.ru/book/bushkov_aleksandr/ekaterina_n_almaznaya_zolushka
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It would take a long book to describe the behaviour of each person 
in charge. The Orlovs excelled in controlling people’s minds, they 
were courageous but cautious both in small and big things, kept their 
presence of mind at all times and had considerable standing which 
was the result of their behaviour. They have got common sense and are 
renowned for their valour. Enthusiastic patriots, honest and greatly 
attached to my person (...). Captain Pasek stood out against the rest 
with his calmness which he proved being arrested for twelve hours 
and (...) awaiting interrogation any minute (...),5'

Among her favourites one could find, for example, duke 
Stanislaus August Poniatowski, a young Russian count Grigory 
Orlov and Grigory Potemkin. The latter was the tsarina’s lover and 
friend, and as such he avoided the fate of former favourites - being 
sent away from Petersburg with high remuneration. The Orlov 
brothers participated in the coup and putting Catherine on the 
throne. It should be emphasised though that Catherine the Great 
owed her position as the Russian tsarina, by controlling the state’s 
foreign and domestic policy, entirely to herself. Her sharp mind 
and a burning ambition to gain, keep and strengthen absolute 
power made her an exceptional figure.

Born on 21 May 1729, Sophie Friederike Auguste, princess von 
Anhalt-Zerbst, received home, superficial education. She was 
neglected by her mother. At the same time she was an unruly and 
obstinate child. In her diaries she wrote: “I got to know that my 
birthday wasn’t such good news (...) My mother hardly noticed me. 
A year and a half later she gave birth to a son whom she adored. 
1 was just tolerated and frequently punished without any reason. 
I felt it, not knowing why it was happening.”51 52 Alexander Bruckner 

51 Екатерина II, Письмо гр. Станиславу Августу Понятовскому (in:) 
В. К. Былинин, М. П. Одесский (ed.), Екатерина II. Сочинения, Москва 1990, 
http://az.lib.rU/e/ekaterina_w/text_0460.shtml (30.09.2014).

52 R. К. Massic, Katarzyna Wielka. Portret kobiety, Kraków 2012, p. 22.

http://az.lib.rU/e/ekaterina_w/text_0460.shtml
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wrote: “There is no doubt that Catherine’s mother did not pay much 
attention to her upbringing.”53 Such conclusions can be drawn after 
reading the tsarina’s letters and memoirs:

53 А. Г. Брикнер, История Екатерины Второй, Санкт-Петербург 1885, 
р. 12.

54 Ibid. рр. 30-32.
55 Ibid. рр. 32.

A few times Catherine mentions her governess, miss Cardel. Admitting 
that her basic education left much to be desired, she remarked: “Well, 
madame Cardel could not teach me much more”. At a different 
occasion she stated: “Madame Cardel and monsieur Wagner dealt with 
a hot-headed girl who interpreted all that was told to her another way 
round”. We learn that Catherine’s governess knew literature and “apart 
from various sciences she knew different comedies and tragedies by 
heart”, “she knew almost everything having learnt nothing, just like 
her student”. (...) When it came to her male teacher, Catherine called 
him a pedant and a boring fool.54

The young princess also received lessons of calligraphy and 
music. It did not satisfy her yearning for knowledge, though she 
did not know where to seek it, and her teachers were not able to 
help. That is probably why she remembered so fondly her mother’s 
friend count Hillenberg who they met in Hamburg: “It was a very 
wise man, past his prime, very respected by my mother. I owe 
a lot to him as in Hamburg, seeing that my mother hardly looked 
after me, he said that it was a pity I was so neglected as I was 
exceptionally smart for my age and had a philosophical mind.”55 It 
was at that time that Catherine wrote for him a sort of self-portrait 
entitled The Portrait of a Fifteen-Year-Old Philosopher (Портрет 
философа в пятнадцать лет, 1745). As Alexander Bushkov states, 
Hillenberg gave the girl a piece of advice that she followed all her 
life: “You may meet many dangerous rocks on your way and crash 
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into them if your soul does not get tough enough to face that danger 
(...) Hillenberg advised her to take care of her education. So she 
read, read and read: historians, philosophers, both ancient and 
contemporary ones; Plato, Bayle, Montesquieu, Cicero...”56 When 
she seized the power and dethroned her husband, she was equally 
eager to study legal acts and documents of all kind which could 
help her to rule the country:

56 А. А. Бушков, op. cit., p. 113.
57 А. Г. Брикнер, op. cit., pp. 144-146.

Already at the beginning of her rule, Catherine’s contemporaries 
were amazed with her exceptional diligence. They reported she 
would get up at five in the morning and immediately get down to 
various tasks. She made use of her encyclopaedic education she had 
received during those 18 years before taking the throne. She did 
her best to fathom out the judicial and administrative systems, to 
form her own opinion on various issues, to choose the appropriate 
people for important offices, to prevent threats coming from different 
directions, to fill the void in social and state order, to become the 
teacher for her subjects.57

Especially when it came to the last task, she bore a lot of 
resemblance to Peter the Great - teacher of the nation. She wanted 
to continue his mission in the spirit of enlightened absolutism. 
She learnt a lot herself and she desired to teach others.

Her journey to Moscow and marriage with Peter III was a great 
opportunity for Catherine:

(...) not Catherine yet, still Sophie. There was no christening, not even 
an engagement ceremony. With her sharp mind, Catherine soon learnt 
how to behave - she had to become a Russian as soon as possible! She 
was only fifteen, but, as she admits frankly in her Memoirs (Записки 
Императрицы Екатерины Второй), she knew very well what that 
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game was about. Was she to come back to poor Szczecin when she 
had already experienced real splendour? So she started her lessons in 
the Orthodox faith, led by Symeon Todorovsky. Adadurov taught her 
Russian. She worked very hard, polished her Russian day and night, 
and in order not to fall asleep she walked barefoot on the floor of her 
chamber, wearing only a shirt.58

58 А. А. Бушков, ор. ск., 73. СЕ Записки Императрицы Екатерины Вто
рой, А. С. Суворов (еИ.), Санкт-Петербург 1907, http://www.runivers.ru/lib/ 
Ьоок8191/4б2бз2/ (30.09.2014).

59 Екатерина И, Письмо гр. Станиславу Августу Понятовскому.

The marriage with Peter disappointed her and strengthened her 
desire for power. She was superior to her husband in many respects. 
Many years later, in her letter to Stanislaus August Poniatovsy, 
she mentioned the things she had noticed very early: Peter was 
fascinated with Prussian order, reluctant to strengthen the Empire, 
he was not far-sighted either.

My ascension to the throne has been planned for six months. Peter III 
had lost that little bit of common sense he had had before. He acted 
against everything. He wanted to destroy the Guard, that is why he 
led it into the cavalcade (a planned war with Denmark - M. A.), he 
would have replaced it with his Holstein army which was to stay in 
the city.59

The coup d’etat took place on the day when Peter III had 
already given the arrest order for his wife and son Paul, planning 
to imprison them in Shlisselburg fortress. When Catherine arrested 
her husband, she also intended to confine him in the very same 
fortress.

After she had seized the power, the tsarina made an attempt to 
describe and interpret the recent events in such a way as to promote 
her own person. She was faithful to the spirit of her times when 

http://www.runivers.ru/lib/
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she claimed she owed her success to Providence: “Finally, God led 
everything to an end of His choice, and everything seems to be 
rather a miracle that an action planned and predicted beforehand, 
as the coincidence of so many events cannot have happened without 
God’s will.”60 These words also point to the tsarina’s important 
personality trait: she knew that without belonging to the Orthodox 
Church she would not be able to rule the nation with such deeply 
rooted Orthodox faith symbolism. This was the reason why she 
converted to the Orthodox faith when she married Peter III, and 
then made use of the whole array of Orthodox symbols and rituals 
to show how much she was rooted in Russian culture. She followed 
in her predecessors’ footsteps - like Ivan IV the Terrible and Peter 
I she used religion to build the Empire associated with her very 
own person.

60 Ibid.

Filled with reforming zeal, Catherine supported activities similar 
to hers. Nevertheless, she could not accept a situation when the 
initiative was taken by someone else. She wanted to rule and be the 
only benefactor of the nation. She was nature and therefore unable 
to conceive someone’s mystical inclinations. Catherine, in fact, did 
not need any advisors, she needed flatterers. She thought she was 
made for governing the state and had an optimistic vision of the 
future. Even peasant rebellions shaking the Empire did not change 
her attitude: she put the situation under control and continued her 
mission, praising herself abundantly. The French Revolution was 
interpreted by her as the result of the helplessness of the western 
rulers. She was of an opinion that benignancy and firmness make 
her a perfect ruler. On the one hand, thanks to her dreams about 
educating the nation, Russian Masonic lodges could develop and 
they truly flourished during the reign of Catherine the Great. On 
the other hand, she was the guardian of the Empire and ruthlessly 
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put an end to any activities that she considered harmful for her 
vision of the country and society.

The tsarina was not able to penetrate the mystical side of 
Masonry, but its political influence and organisational potential 
were well known to her. Her husband, Peter III, was the member 
of a Masonic lodge called “Perseverance” (Постоянство) and 
was under a great influence of its members. A Mason, Dmitry 
Volkov, was the author of the manifesto On Freedom of the Nobility 
(О вольности дворянства, 1762). A historian, Victor Brachev 
writes: “Peter III could not make a step without his ‘brothers’ advice. 
Their efforts could explain the tsar’s progressive activities that 
were accompanied by his relatively high inadequacy as the head 
of the state.”61 The Masons Nikita Panin and Catherine’s favourite, 
Grigory Orlov were among those who organised the coup d’etat 
of 28 June 1762. The empress knew that such useful people might 
have been dangerous if they had turned against her.

61 В. С. Брачев, Масоны в России от Петра до наших дней, р. 51, http:// 
tsibanoff.narod.ru/brachev_masony.pdf (30.09.2014).

Let us investigate some crucial facts from the history of 
Russian Masonry and confront them with the ideophilosophical 
foundation of Masonic lodges which was known to few brothers 
and comprehended by even fewer of them. Then, let us interpret 
these facts from the perspective of Catherine’s activity when the 
tsarina realised that the organisational and political potential of 
Masonic lodges might threaten her position.

In our research, “Russian Masonry” shall be understood as 
Masonic lodges which existed on the territory of the Russian 
Empire and which gathered the Russians mostly. Moreover, it is 
worth stating that many Russians joined Masonry during their stay 
abroad whereas the first Masonic lodges in Russia gathered mainly 
foreigners. There is no consensus among the researchers as to the 
date of first Masons’ arrival in Russia. It is known, however, that 



50 Chapter II

the earliest official document confirming the existence of lodges in 
Russia comes from 1731 and concerns the appointment of Captain 
John Phillips, who acted on behalf of the Great Lodge of England, 
for the position of Provincial Grand Master of Russia.62 63 Brachev 
divides arbitrarily the history of Russian Masonry into two periods: 
1731-1770 when Masonic lodges arrived in Russia and developed 
as a kind of fashion for exotic phenomena and social meetings, 
and 1770-1780 when these lodges strengthened their ideological 
foundation and were permeated with a mystical element. This fact 
is confirmed in the memoirs of Ivan Yelagin who joined a Masonic 
lodge during the reign of Elisabeth Petrovna. He was motivated, 
as he remarks himself, partly by curiosity, partly by vanity and his 
desire to get to know the secrets apparently shared by the members 
of his lodge:

61 Ibid., p. 49.
63 И. П. Елагин, Повесть о себе самом, “Русский архив” 1864, р. 99, http:// 

memoirs.ru/texts/Elagin1864.htm (30.09.2014).

(...) I participated in lodge meetings with pleasure: work there was 
considered the best fun, aimed at spending leisure time. Moreover, 
ostensible equality that tickles human vanity and pride was like 
a magnet to me: just for a while 1 wanted to rub shoulders with those 
who ruled the state. I also hoped that via this brotherhood 1 could gain 
patrons and friends occupying high posts and who could contribute 
to my plans. But my dream disappeared quickly when I discovered its 
transience and the truth that this noble who had just left the meeting... 
what am I saying - left? At the meeting, he was my brother only in 
my imagination whereas in reality he was a noble. Accompanied by 
this conviction, I have passed many years in lodges looking both for 
the promised light and apparent equality. No matter how hard I tried, 
I have found neither the first nor the latter.6’

This is the first characteristic feature of early Russian Masonic 
lodges: the Russian nobility was looking for the ways of getting 



Masonic lodges in Russia. Catherine the Great and her attitude...

promoted and obtaining the next degree in Table of Ranks, and 
lodges were treated as meeting spots. Yelagin also noticed that 
ranks stayed valid despite the fact that simultaneously the ideas 
of brotherhood and equality were promoted. His disappointment 
grew. Not only did not he get knowledge and develop morally, but 
he also noticed a certain discrepancy in the meetings: elevated 
words that were spoken at the secret meetings of higher degree 
members did not match the atmosphere of play and luxury that 
was typical of the meetings of lower degree members: “that truth 
struck me that neither me nor the officers of the lodge know any 
secret (...) what started as serving Minerva, finished as celebrating 
in the name of Bacchus.”64 He started looking for “real Masonry”, 
and his efforts led to the formation of the so-called lodges of the 
Yelagin system on the territory of Russia. On 22 May 1770 in St 
Petersburg, the Great Provincial Russian Lodge was open. It was 
the first Masonic lodge in the sense of the word suggested above: 
it existed on the territory of Russia, gathered the Russians and 
was led by the Russians. In the first half of the 70s it gathered 14 
lodges under its aegis. From the point of view of evaluating the 
propagated cultural patterns i.e. values and behavioural norms, they 
constituted a kind of social clubs for the Russian nobility. When 
Nicolas Novikov became a member of the Masonic lodge “Astreya” 
which belonged to the Yelagin system, he criticised the style of 
meetings adopted by its members: “they gathered, had supper and 
enjoyed themselves; they accepted everyone with no exception, 
they spoke much and saw little.”65 All in all, Yelagin lodges gathered 
about 400 members.66 Soon, they had to face a competition - 
the lodges of the Reichel system. Baron P. B. Reichel arrived in 

64 Ibid., p. 100.
65 Quotation in: M. H. Лонгинов, М. И. Новиков и московские мартини

сты, Москва 1867, р. 96.
66 В. С. Брачев, ор. eit., р. 53.



52 Chapter II

St Petersburg on 12 May 1771 and in the same year he established 
the “Apollo” lodge. It represented the so-called Zinnendorf’s 
Rite (Swedish-Berlinian), and the emphasis was put on moral 
issues and self-development and not on the external luxury and 
the lavishness of rituals. Soon, that new system attracted more 
and more Russian Masons. Brachev writes: “There was a massive 
flight of Masons from Yelagin to Reichel.”67 The popularity of the 
Zinnendorf’s Rite can be explained by religious longing of the 
Russians, when the Orthodox faith was unable to cater for the 
needs of people who had absorbed the intellectual tradition of 
Enlightenment, wanted to make their lives purposeful and, at the 
same time, related to God understood in many ways. Paradoxically, 
the situation of Reichel’s lodges was more difficult than Yelagin’s 
as the latter enjoyed the tacit support of Catherine the Great.68 
On 3 September 1776, the two systems merged into one. Yelagin 
and Reichel reached a compromise: the first gave up the English 
system of three degrees, adopting the Zinnendorf’s Rite, the 
latter gave up to Yelagin the title of the Great Master of a new 
provincial lodge. Apart from the two above-mentioned lodges, 
at the end of the 70s, lodges of the so-called Swedish system 
came into existence in Russia. The first one called “Phoenix” 
was officially opened on 22 December 1778. These lodges had 
a distinctly political character: “In 1777 the Swedish king visited 
St Petersburg. Russian Masons received their ‘brother’ with great 
honours in their ‘Apollo’ lodge. There were even rumours that the 
heir to the throne, Paul Petrovich became a member of Masonry 
at that time.”69 Among the members of the lodge there were count 
Nikita Panin, prince Alexander Kurakin and prince Paul Gagarin 
- the heir’s relatives and people close to him.

67 Ibid., p. 54.
68 Ibid.
69 Ibid., p. 56.
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All this must have evoked the empress’ suspicions. Especially when it 
turned out that in 1780 the Suderman prince organised the so-called 
ninth province of his Masonic lodge, where apart from Sweden he also 
incorporated Russia. In this way, ‘against their will’ Russian Masons 
directly submitted to the heir to the Swedish throne.70

70 Ibid.
71 J. H. Billington, The Icon and the Axe. An Interpretive History of Russian 

Culture, New York 1970, p. 245.

The lodges of the Swedish system abounded in luxury and the 
splendour of initiation rituals, brothers’ attire and the design of 
chapter houses. The Russian nobility who did not have any chivalric 
traditions in their culture was attracted to the “Christian chivalry” 
present in the ideological dimension of those lodges. Let us add 
that the activity of the Swedish system lodges in Russia was much 
more complicated due to Swedish-Russian political relations. It is 
also worth noticing that, although in their formal aspect the three 
above-mentioned systems: Yelagin, Reichel and Swedish were 
distinctly different. Russian Masons often belonged simultaneously 
to a few different lodges and changed their affiliation several times. 
Undoubtedly, it is so difficult to evaluate the impact of Masonic 
lodges on Russian culture as in order to get the whole picture 
one would have to analyse the quest and existential anxieties 
of every single Russian Mason. An additional factor to take into 
account would be the place where these lodges developed: either 
cosmopolitan, European St Petersburg or traditional, conservative 
Moscow - two faces of Russia. As James Billington aptly remarked:

The split in Novikov’s career and in Russian Masonry between 
a St Peterburg and a Moscow phase illustrated the deep division in 
Russian aristocratic thought between rationalism and mysticism 
- which was later to reappear in the famous controversy between 
Westernisers and Slavophiles.71
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Moscow’s spiritual atmosphere favourable for mystical quest 
was also emphasised by Brachev who explained the increase in the 
Russian capital’s popularity by this fact. It is here that one more 
form of Masonic organisations was developed and strengthened. It 
was known under the name of the Rosicrucian Order or Martinists. 
Its establishment was linked with the figure of Johann Schwartz, 
who was brought from Germany to Russia in 1776 by prince Gagarin. 
The Rosicrucians differed from the members of other system lodges 
in their goals which included educating the society and favouring 
its moral development. Certainly, the idea of self-development 
was also very important for the Rosicrucians, and here they were 
similar to other Masons, but they went beyond that. Without any 
political aims, cut off from any political activity, paradoxically 
they were regarded by Catherine the Great as the most dangerous 
group. Moscow Martinists were those whom she tried to ridicule 
in her theatre plays and against whom she took the most decisive 
steps. Before we start discussing anti-Masonic plays and activities 
of Catherine the Great, let us focus on some elements of Masonic 
anthroposophy and philosophy.

The ideological foundations of Russian Masonry did not differ 
from those of their West-European counterparts. Russian Masons 
wrote their texts on the basis of the texts written by mystics such as 
Thomas von Kempen, Following Christ (О подражании Христу, 
1427), Johann Arndt, True Christianity; or the Whole Economy 
of God Towards Man (Об истинном христианстве, 1605-1609), 
Jakob Bohme, The Way to Christ (inc. True Repentance, True 
Resignation, Regeneration or the New Birth, The Supersensual Life, 
Of Heaven &Hell, The Way from Darkness to True Illumination, 
1621), John Mason, Getting to Know Oneself (Познание самого 
себя, 1745) and members of West-European lodges.72 First 

72 For more information see: В. H. Тукалевский, Искания русских масонов, 
Санкт-Петербург 1911.
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translations of the above-mentioned masterpieces were published 
in Russia during the reign of Anna Ioannovna (1693-1740). At 
the times of Catherine the Great, translating and publishing 
activities flourished: for example, all the works of Jakob Bohme, 
22 volumes, were translated into Russian by Semion Gamaleya, 
although after the French Revolution Catherine II ordered to 
close Novikov’s typography and many books never saw the light 
of the day. Nevertheless, many volumes were carefully stored 
by lodge members, and Bohme’s many texts were circulated as 
manuscripts. The texts of this German philosopher contained 
prayers and this fact influenced their popularity with Russian 
Masons:

It is said that the translation of manuscripts coming from the end 
of the 17th century contained prayers taken from Bohme’s works and 
some of these prayers were later on secretly printed by N. I. Novikov in 
order to use them practically during the gatherings of mystic lodges. 
In Novikov’s time, when mystic groups flourished, i.e. in the second 
half of the i8lh century, in particular in the 80s, Bohme’s works enjoyed 
a huge popularity, they were translated into Russian, written down 
and copied. Schwarz, a famous Moscow professor, who had such 
a great impact on the most talented people of that time, based his 
home lectures on Bohme’s ideas, putting them into practice in his 
social activity. Semion. Gamaleya was another influential promoter 
of Bohme’s thoughts.73

73 Бем или Беме Иаков (in:) И. Э. Андреевский, К.К. Арсеньев (ed.), Эн
циклопедический словарь Ф.А. Брокгауза и И.А. Ефрона, Санкт-Петербург 
1890-1907, http://www.vehi.net/brokgauz/ (30.09.2014). Cf. С. И. Гамалея, 
Письма С.И.Г. в з кн., Репринтное издание 1836-1839, Санкт-Петербург 
2011.

After the period of fascination with West-European thought, 
Russian Masons started writing their own texts. Among the 
most popular ones we can mention the works of Ivan Yelagin, 

http://www.vehi.net/brokgauz/
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A Story about Myself (Повесть о себе самом74), Ivan Lopukhin 
Meditations on Intellect Abuse by Some Writers (Размышления о 
злоупотреблении разума некоторыми писателями, 1781), Spiritual 
Knight or Looking for the Highest Wisdom (Духовный рыцарь или 
ищущий премудрости, 1791), Catechism of the True Freemasons 
(Нравоучительный катехизис истинных франкмасонов, 
1798), On the Internal Orthodox Church (О внутренней церкви, 
1798)75. The magazine Free Masonry Magazine (Магазин свободно- 
каменщический, 1784)76 and the correspondence of Mason lodge 
members constitute a very rich source of information concerning 
the ideological quest of t Russian Masons and their attempts 
to ponder upon West-European thought. It is worth noticing 
that the ideological foundations of many authors of Masonic 
texts, regarded later on as fundamental for Russian Masonry as 
a whole, were formed as a reflection on the secular thought of 
Enlightenment. In his youth, Ivan Lopukhin was fascinated with 
the ideas of Voltaire and Jean Jacques Rousseau; he translated 
a fragment of The System of Nature or about Laws of the Moral and 
Physical World by Paul Holbach. Later on, he was attracted by the 
texts of Louis Claude de Saint-Martin and Johann Arndt. He also 
translated from French Edward Young’s text entitled The Victory 
of Faith over Love (Торжество веры над любовию, 1780) and 
the treaty of Jean Jacques Rousseau On Pleasure (О блаженстве, 
1781). In 1783, Ivan Lopukhin set up his own typography, based 

74 И. П. Елагин, Учение древнего любомудрия и богомудрия, или Наука 
свободных каменщиков; из разных творцов светских, духовных и мистиче
ских собранная и в 5 частях предложенная И. Е., великим российской про
винциальной ложи мастером. Начато в 1786 г. Повесть о себе самом, (in:) 
“Русский архив”, 1864, рр. 93-110. Cf. П.П. Пекарский, Дополнения к истории 
масонства в России XVIII столетия, Москва 2012.

75 В. Ф. Саводник (ed.), Масонские труды И.В. Лопухина, Москва 1913, 
http://imwerden.de/pdf/lopukhin_masonskie_trudy_1913.pdf (30.09.2014.)

76 Магазин свободно-каменщический, Москва 1784, vol. 1, http://www. 
knigafund.ru/b00ks/2408/read (30.09.2014).

http://imwerden.de/pdf/lopukhin_masonskie_trudy_1913.pdf
knigafund.ru/b00ks/2408/read
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on Novikov’s, and here he published the abovementioned Free 
Masonry Magazine. The most well-known texts by Lopukhin at that 
time were Catechism of the True Freemasons and Spiritual Knight. 
He proclaimed the ideas presented there at the lodge meetings 
which he chaired, e.g. in St Petersburg, Oryol and Volgograd.77 
Although all representatives of Russian Masonry were brought 
up with Enlightenment ideas and the cult of rationalism, they 
were different from typical thinkers of the time as they attributed 
the function of ordering human experience to reason. On the 
other hand, they did not make it the main tool of getting to know 
nature, man, God, and it did not guide them in their search for 
happiness. Many Masonic texts contain the opinion that the first 
man possessed inner wisdom and happiness but having followed 
his reason and having sinned he lost that natural bond with God 
and what follows - he deprived himself access to the source of 
cognition and happiness. Lopukhin wrote: “The first man directly 
received from the Creator the highest wisdom to get to know God, 
Nature and the whole Creation,” and he remarked that:

77 For more information on the life and activity of I.V. Lopukhin vide: Н.Д. Ко
четкова, Лопухин Иван Владимирович (in:) Словарь русских писателей 
XVIII в., Санкт-Петербург 1999, http://www.pushkinskijdom.ru/Default. 
aspx?tabid=ii36 (30.09.2014).

78 И. Лопухин, О внутренней церкви (in:) В. Ф. Саводник (ed.), Масонские 
труды И. В. Лопухина, Москва 1913, рр. 5-6.

God created man so that he could enjoy the inexpressible sweetness 
of heaven. To put him even higher, he endowed him with free will. 
God’s Spirit reigned in Adam’s, and it permeated all the features of his 
soul, all his feelings, and wrapped him with its light like with a robe. 
(...) However, abusing this will and disobedience made Adam leave 
heaven and put off the light of heavenly wisdom in his mind. He and 
the human race were thrown in the realm of diseases, hardship and 
death - to the earth covered with thorns.78

http://www.pushkinskijdom.ru/Default
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Yet, the awareness of this source of wisdom and happiness is 
still alive in man, regardless of his fall into sin caused by the hubris 
of reason. The soul is aware of God’s existence as there still lies

the sparkle of the lamp which had illuminated man before he fell. (...) 
His hand, controlling everything and acting everywhere, constantly 
touches man in the most profound depths of his essence . The voice 
of conscience is the echo or the response to this touch. It sounds with 
more or less force in the soul and it depends on the density and volume 
of the expanse of the soul which in its fall is built and developed by 
its desires, thoughts and acts of the body and blood.79 80

79 Ibid., p. 25.
80 Ibid., p. 29.

Apart from conscience, nature is also the source of knowledge 
about God as it lives following the laws given to man by God in the 
Bible. The triad: conscience - word - observation translates into 
the order to listen carefully to the inner voice, which in each man 
is God’s voice, to study the Bible and nature. Nevertheless, in order 
to avoid choosing the wrong path, one must be aware of lurking 
dangers. They derive from excessive self-righteousness: “Man, who 
is by nature of strong spirit and great ambition, overwhelmed with 
pride and desire might repeat Christ’s words, act in the external 
world in His name, as these are the most important expressions of 
charity, but he seeks charity to feed and render famous what belongs 
to him.”8° A true Mason differs from a false one by the intention 
with which he acts, the basis of this intention is giving up one’s own 
ambitions and listening to the voice of one’s conscience - the voice 
of God. The path to real cognition is threatened with dark forces 
against which Ivan Yelagin warned his brothers: “Without hiding 
anything, I warn you that the paths leading to the temple of truth 
are dark, narrow and similar to paths in muddy and dense forests; 
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they wind in different directions in order to mislead the traveller.”81 
The aim and meaning of human life lies in cognition which is getting 
to know God. Thus, out of three kinds of cognition mentioned by 
Schwarz, that is the one which cannot be “gained”, but one should 
open to it and prepare for its reception by self-development:

8] И. П. Елагин, op. cit., p. 95.
“2 Биографический словарь профессоров и преподавателей Мо

сковского Императорского университета, Москва 1855, vol. 2, рр. 594- 
-595-

(...) Cognition motivated by curiosity is the one which feeds our mind 
(ум), but is not necessary for eternal benefit, future life or spiritual 
peace. The cognition motivated by curiosity makes us learn e.g. where 
thunder comes from, what air is, how soil makes plants grow, etc. Such 
cognition satisfies our reason (разум). (...) Pleasurable cognition lies 
in painting, poetry, music, etc. It brings pleasure to our ears, eyes - and 
thanks to imagination it feeds our mind. Useful cognition is necessary 
to man. It teaches us real love, prayer, spiritual aspiration to higher 
concepts. I do not reject sciences completely, although they do not 
serve the strengthening of our spirit; they are also a gift coming from 
God. Man who is devoted to God and who approaches these sciences 
becomes a better tool for God who uses him to summon the fallen. 
Nevertheless, I reject the idea of putting the only hope in sciences 
and I reject oblivion because these are the reasons for which man with 
his mind and strength turns away from God and sentences himself 
to damnation. Man’s fall is nothing else but ignoring God’s actions 
and placing oneself in the centre of attention, pinning one’s hopes 
entirely upon one’s strength.82

The Masonic anthropological conception is both anthropocentric 
and theocentric in its character. Man has God in himself, but, 
overwhelmed by the pride of his mind and fascinated by everything 
which the material world offers; he becomes deaf to the voice of 
conscience and to the voice of God. Adam’s fall brought about the 
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dualism of the body and soul, of the spiritual and the material 
world. Due to this fact, a man who wants to follow the path of 
self-development and real cognition might fall into numerous 
traps: false intentions of his activities, wrong interpretation of the 
Bible’s content and the signs and symbols that are present in nature. 
Sacrificing the fruit of one’s activity to the common good and love 
of one’s neighbour are the symptoms of following the right path. 
Lopukhin emphasised the significance of one’s neighbour’s love: 
“Love is the first sign and the end of Jesus’ kingdom in one’s soul, 
and humbleness should be its throne.”8’ Free Masonry Magazine 
defines the main objective of Masonry as evoking in people their 
natural, innate kindness and the awareness of nature’s laws in 
its whole beauty. The author of the texts added that “The aim of 
religion was the same; all legal state systems try to reach the same 
goal as well. It is possible however that only Freemasonry knows 
how to achieve it.”83 84 85 Looking for the tools of self-development, 
lodge members turned to the rites of the Orthodox Church. As 
Bogolubov noticed: “Russian Masons noticed that the rites of the 
Orthodox Church and Freemasonry had a lot in common. They 
intended to find more useful information in the archives of our 
monasteries and old libraries, but the contemporary Orthodox 
Church did not satisfy them.”®5

83 И. Лопухин, op. cit., p. 46.
83 Магазин свободно-каменщический, vol. 1, p. 29.
85 В. Боголюбов, Н.И. Новиков и его время, Москва 1916, р. 218.

The anthropological conception presented in the texts of 
Russian Masonry differs significantly from the Orthodox one. 
First of all, Masons emphasised their involvement in worldly 
problems and the necessity of putting society and the state 
in the scope of their activity: “Man wandering in the woods, 
ignorant and avoiding society would be less able to fulfil the 
plans of Providence and to achieve the bliss he deserves. He
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flourishes among creatures similar to him, his mind strengthens 
by joining various opinions, and, as a result, he approaches the 
aim defined.”86 Moreover, the worldview of lodge members clearly 
showed the idea of personal responsibility for one’s actions taken 
in order to get to know one’s nature, and what follows, to get to 
know God as well. The eschatological perspective in Masonic 
texts was marginalised and gave floor to the idea of discovering 
the source of light, love and cognition in the human who acted 
“here and now”. Masons rejected ascetism and the idea of life 
in seclusion as they thought one might concentrate on oneself 
too much. The other aspect that made Masonry different from 
the Orthodox Church lay in its transnational character and the 
idea of equality of all people. The quest for truth was the factor 
which brought together the individuals who formed a lodge; the 
fact of spiritual pilgrimage made them equal and aroused the 
feeling of brotherhood:

86 Магазин свободно-каменщический, vol. 1, p. 21.
87 Ibid., pp. 28-29.

All the members of this association are Brothers and neither languages 
nor clothes, opinions, offices and wealth make the smallest difference 
between them. Equality is their first law. According to that system, 
the whole world is considered as a kind of a republic: each nation is 
a family, and each member - its son. As all individual society members 
are Brothers, Brothers whose aim is to act judiciously and virtuously 
should love and help each other; they should treat other people in 
the same way and be good sons for their homeland.87

The Masonic vision of society and a state member sourced 
directly from the anthropological conception and three orders: 
get to know yourself, avoid evil and seek good. The first order was 
to make man aware of his place in nature, his relation with God, 
his duties and obligations towards other people and the ruler 
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who represented the country. According to Masonic teachings 
“Man occupies an intermediate place in the world: he is a superior 
creature in the material world and an inferior one in the spiritual 
world.”88 We think that this very conception “translated” into 
the language of practical tasks for common prosperity resulted 
later on in the mediating role of the Russian intelligentsia. 
Lopukhin’s works contain advice on the proper attitude of the 
a Mason towards his country. Propagating freedom of conscience 
and equality of all people, the author of Catechism of the True 
Freemasons asked: “What is the duty of a real Mason towards the 
tsar?” and answered: “He should worship the tsar and, filled with 
fear, submit to him, no matter whether the tsar is good and lenient 
or impulsive.”89 A Mason should display a similar attitude towards 
any authority which he should submit to, not out of fear of being 
punished but due to the obligation of his conscience. Looking 
from the ideophilosophical perspective, Masonry was an apolitical 
organisation. Nevertheless, at the level of practical activities, 
its spiritual and intellectual potential, which was originally to 
serve to explore the essence of man and God, was used for the 
activities influencing the state’s policy. It is worth remembering 
that any political system consists not only of legislative acts 
and institutions, but also - and maybe first of all - of ideas that 
constitute its foundations. And the latter were different from 
the ones promoted by Masons. The idea of equality of all people 
proclaimed by Masons did not survive the confrontation with the 
reality of tsarist Russia where man was treated like an object, not 
like a subject. Even if we assume that Catherine the Great was 
not able to support Masonic teachings due to the characteristics 
of her mind, it is hard to deny that she appropriately estimated 

88 B. Boronio6oB, op. cit., p. 219.
89 Ibid., p. 221.
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the danger which Masonry was - in its ideological layer - for the 
well-established order of the state-empire.

There were two factors that influenced the empress’s 
attitude towards Masonry understood not as a social or political 
organisation or an activity type, but as the world view. The first was 
Catherine’s personality: not only was she practical and calculating, 
but it would be also difficult to call her a religious person. Although 
she showed her attachment to Orthodox rituals, they served her as 
tools for ruling and strengthening her power. She had not inherited 
deep faith from her childhood and that was one of many features 
that made her different from Novikov and made it impossible for 
her to comprehend the essence of the Masonic world view. Not 
comprehending Masonry, she was unable consciously accept or 
reject its content. That is why in her criticism she concentrated 
on external elements. The second factor was the tension between 
the traditional pattern of patriarchal society and a pattern of 
civil society which was new in Russian culture. In the patriarchal 
system, the tsar is a father figure; he establishes rules, “takes care” 
of his subjects, and if he allows them to speak out, take decisions 
and introduce changes, it is only within a strict framework of his 
choice. Russian Masonry, especially the one gathered around 
Schwarz and Novikov, can be called the beginnings of civil society, 
i.e. such a socio-political system in which grass-roots initiative 
is welcome, and the tsar is perceived as the person who realises 
the majority’s will and protects common prosperity. Although 
the first definition of civil society occurred in Russia only in 
the Decembrists’ programme declarations (1816-1825)90, the way 
of thinking typical for the civil system distinctly surfaced in the 
world view of Moscow Masonic lodges members. Although many 

90 Cf. M. Abassy, Kultura wobec postępu i modernizacji. Rosja i Iran 
w perspektywie porównawczej, Kraków 2013, p. 202.
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people occupying high administrative offices and those constituting 
Catherine’s entourage belonged to Masonic lodges, the tsarina did 
not understand the contradiction between Masonic ideals and her 
policy of an enlightened but absolutist ruler. On the one hand, she 
treated Masonry as a kind of “funny and harmless game”91, on the 
other hand, she viewed it as a strange phenomenon, transported 
from abroad, in order to beguile gullible people with promises of 
instant wealth and controlling everyone’s destiny, magic tricks 
and spells. In her letter to Alexander Bezborodko she proposed 
to issue a special manifesto addressed to Russian society and give 
it a warning:

91 Б. Башилов, “Златой век” Екатерины II. Масонство в царствование
Екатерины, http://rus-sky.eom/history/library/ekatern.htm#IV. (30.09.2014).

92 Екатерина Великая о масонах, "Русский архив" 1908, № 3, http://www. 
vostlit.info/Texts/Dokumenty/Russ/XVIII/EkaterinaII/Russkij_archiv/3/text.  
htm (30.09.2014).

It came to my mind that it would be a good idea to tell my faithful 
nation that it is my duty to warn them against the temptation conceived 
abroad, known under the name of various Masonic lodges, Martinist 
illuminators and other mystical heresy associated with them, aiming 
directly at the destruction of Orthodox Christianity and all successful 
government policy, replacing it with chaos in the shape of apparent 
equality, impossible and not to be found anywhere in the world. We 
could make use of any occasion for this purpose, a public manifesto, 
for example, proclaiming peace or something of that sort, wishing my 
nation to appropriately use and enjoy God given happiness.92

The empress’s manifesto was also meant to inform her society 
that these new associations dealt with looking for gold or cures 
for all diseases or communicating with spirits. Nevertheless, she 
claimed, not all these people were bad, as among them there were 
both “the deceivers” and “the deluded.” The two last terms referred 

http://rus-sky.eom/history/library/ekatern.htm%2523IV
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to the plays of her authorship which aimed at revealing Masonry’s 
true intentions and its harmful influence on society. The letter 
to Bezborodko was written in 1790, two years before Novikov’s 
exile, and it was already a reflection of Catherine’s desperation 
and her reaction to the increasing influence of Moscow Masonry. 
It was not without any significance that the Russian nobility fell 
under the spell of the occult and various forms of esotericism, 
falling victim to deceivers and charlatans. Even the most educated 
among them, like Ivan Yelagin, became attracted to “masters” 
of doubtful provenance. Yelagin would receive Alessandro di 
Cagliostro, a “magician” (his real name was Giuseppe Balsamo)93, 
who gave seances in St Petersburg at the turn of 1779 and 1790. 
Catherine the Great watched the tricks of the foreigner and in 1781 
wrote : “Cagliostro arrived at the best possible moment when some 
Masonic lodges fed with Swedenborg’s teachings wanted to watch 
spirits; thus they jumped at the occasion of meeting Cagliostro.”94 
Count Alexander Stroganov, the empress’s confidant, was also 
among those who did not resist the temptation to contact spirits, 
get familiar with the arcana of alchemy and get rich quickly.

93 Cf. В. Зотов, Каглиостро. Его жизнь и пребывание в России, “Русская 
старина” 1875, vol. 12, № 1, рр. 50-83.

93 В. Боголюбов, op. cit., рр. 355.

Catherine the Great studied Masonic texts quite early, when 
Masonic lodges in Russia were treated by her courtiers as a kind 
of new fashion, amusement, a way of spending free time. The 
impression she got and the opinion on Masonry formed then 
strengthened with time. These are her own words and reflections 
on her reading:

To satisfy the curiosity of the ill (I. I. Shuvalov) I got on to reading all 
these Masonic absurdities and rubbish. As it gave me an opportunity 
to ridicule at least a hundred people a day, members of Masonry 
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rushed to enlighten me even more, thinking they would manage 
to win me over. (...) The form of this hypocrisy, increasing the final 
level of insincerity in this world, links religious rituals with child’s 
play.95

95 Ibid., p. 354.
96 There are some doubts among the researchers concerning the authorship 

of this text. The date of its creation is dubious too; in the manuscript there is the 
year 1759, and in Russia the text was published for the first time in 1780. Cf. В. Бо
голюбов, op. cit., p. 354. Cf. Тайна противо-нелепого общества, открытая 
не причастным оному. [Брошюра 1759, сообщ. М. В. Юзефович, послелов. 
В. А. Бильбасова, “Русский архив" 1890, vol. 65, № 3, рр. 762-774, http://mikvi. 
narod.ru/text/tain_o.htm (30.09.2014).

97 The original title: Le secret de la société anti-absurde dévoilé par quelqu’un 
qui n’en est pas, Cf. Тайна противо-нелепого общества, op. cit.,

98 Тайна противо-нелепого общества, p. 765.

The first anti-Masonic text attributed to Catherine the Great96, 
The Secret of the Anti-Absurd Society (Тайна противонелепого 
общества)97 was published in 1780. It consists of three parts: 
information on the origins of the Anti-Absurd Society, description 
of the initiation ceremony and presentation of the association’s 
principles in the form of a catechism. According to the 
author,

this association was established exactly at the time when all common 
sense in the world was gone. The secret of this phenomenon is revealed 
to a few mortals, in retaliation for the obstinacy with which they follow 
direct reasoning. The leading lodge is located on top of the truth, 
north of the mountain of jokes. It has always been there.98

In the description of the initiation ceremony, the very ritual 
becomes the object of mockery, the ritual which joined the elements 
of apparent mystery represented by the tools lying on the table 
and questions posed to a convert, with the announcement of fun 
seen in the design of the room:

http://mikvi
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A reception lodge should be a chamber, not similar to an inn or 
a paramedic’s street stand. The legs of a fly drawn with chalk, other 
toys and jokes have been banished forever. A convert enters with his 
guide, with his eyes uncovered and fully dressed, as it is regarded rude 
and indecent to stay naked during an honest conversation."

In this way the author makes fun of the ritual of eye-covering 
and presenting a breast naked candidate to the chapter. Other 
elements of the initiation ritual are ridiculed as well, especially 
its ending. When a candidate is accepted as a new lodge member, 
he is informed about the aims of the association:

The members gathered clap their hands and congratulate the new 
member. The head: “Master, our society does not send money to 
foreigners - we feast in a friendly and jolly atmosphere. (...) If there 
is any money left, we help the poor living on the same territory. Never 
forget that common sense is an obstacle to see one’s dreams, and 
reason - an obstacle to engage in incredible things”.99 100

99 Ibid., р. 766.
юо Ibid., р. 767.
ю| Cf. В. Боголюбов, op. cit., р. 357.

Although the authorship of the text has not been explicitly 
confirmed and it is not known whether Catherine the Great wrote 
it or whether she got familiar with some anonymous text, she 
would have undoubtedly agreed with the opinions presented 
there.101 At that time, other plays were also published in Russia, 
ridiculing Masonic rituals and throwing doubt on the truth of 
propagated ideals. One can mention here e.g. A Pug Dog Unleashed 
and Unchained or Revealing the Secrets of the Association Called 
the Pug Dogs (Мопс без ошейника и без цепи или свободное 
и точное открытие таинств общества именующегося Мопсами, 
1784) and A Mason without a Mask (Масон без маски, 1784). 
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A year later Catherine the Great wrote two comedies : The Deceiver 
(Обманщик, 1785)'02 and The Deluded (Обольщенный, 1785)102 103, 
and a little bit later the third one - The Siberian Shaman (Шаман 
Сибирский, 1786)104. They constitute a unity and contain the ideas 
that Catherine the Great wanted to deliver to society, which can 
be summarised in the following way: Beware of deceivers; they are 
funny but might be also very dangerous.

102 Екатерина Великая, Обманщик (in:) Сочинения императрицы 
Екатерины II. Произведения литературные, под ред. А.И. Введенскаго, 
Санкт-Петербург 1893, http://az.lib.rU/e/ekaterina_w/text_02200ldorfo.shtml 
(30.09.2014).

103 Екатерина Великая, Обольщенный (in:) Сочинения императрицы 
Екатерины II. Произведения литературные, под ред. А. И. Введенскаго, 
Санкт-Петербург 1893, http://az.lib.rU/e/ekaterina_w/text_o23ooldorfo.shtml 
(30.09.2014).

10,1 Екатерина Великая, Шаман Сибирский (in:) Сочинения императрицы 
Екатерины II. Произведения литературные, под ред. А.И. Введенскаго, 
Санкт-Петербург 1893, http://az.lib.rU/e/ekaterina_w/text_o24ooldorfo.shtml 
(30.09.2014).

105 Cf. В. Боголюбов, ор. cit., р. 357.
106 Екатерина Великая, Обманщик, р. 229.
107 Ibid, р. 229.

The hero of the first play is a magician with a surname hard to 
pronounce and remember: Kalifalkzherston. He travels through 
Russia and deceives gullible people by using incomprehensible 
words and strange tools. Both the charlatan, whose prototype was 
Alessandro di Cagliostro105, and the whole Masonry become the 
object of ridicule. The empress put the following words into the 
mouth of a maid: “My master knows, but that’s a secret, some people 
called mis..., mess..., moss..., mon..., mun... I’ve almost said a monkey 
(знаком (...) с мартышками).”106 The irony is strengthened by 
Dodin’s reaction (Sophie, the daughter of deceived Samblin, was his 
fiancé): “Ha, ha, ha! Which monkeys? The ones that learn quickly or 
the jesters? What sort of people they are... fooling around or what.”107 
The portrait of Kalifalkzherston consists of a few exaggerated 

http://az.lib.rU/e/ekaterina_w/text_02200ldorfo.shtml
http://az.lib.rU/e/ekaterina_w/text_o23ooldorfo.shtml
http://az.lib.rU/e/ekaterina_w/text_o24ooldorfo.shtml
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features: deep in thought, he strolls in his chamber and gesticulates 
(“Do not approach him, he might hit you”1“8), very moody: thrilled 
to bits, and a moment later sad (“What was he so happy about?” 
(...) Where did this sadness come from so quickly after joy?”108 109). 
When he speaks, he talks in an incomprehensible way, in riddles, 
exaggerating about the seriousness of his teachings: “There are 
only five of us, brothers in the world,” “our knowledge is as large as 
space,” “Our art - with no end,” “Our strength works everywhere,” 
“Power is limitless”110. The characteristics of the magician often 
questions directly or indirectly the state of his mind, suggesting 
that he might be mad: “He is mad, or he is pretending”111, says 
Dodin to himself, watching gesticulating Kalifalkzherston. Dodin 
(to himself): “It looks like madness.”112 * * The deceiver uses any means 
to reach his goal: he pretends he can make gold: “The liquid in the 
cauldron of Mr Samblin has been boiling over the fire for three 
months; in seventeen days’ time, that is, in full moon, I will take 
it off the fire in the company of witnesses and the wealth which 
is growing inside it shall be shown”“3; he suggests he can talk to 
spirits (“Alexander the Great came over for a while”“4) and read 
people’s character from their facial features. He also describes 
a perfect way of upbringing whose aim is to form an “invisible” 
man so that “all the colours of the rainbow” could shine through 
him: one has to give up eating and sleeping. Then, Cagliostro is 
going to prescribe a perfect herbal mixture which is going to feed 
the body with its smell only."5 The word that occurs the most often 

108 Ibid.
109 Ibid.

Ibid. p. 230.
Ibid., p. 229.

111 Ibid., p. 230.
"3 Ibid. p. 234-235.

Ibid., p. 231.
"5 Cf. ibid., p. 239.
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in the description of the magician and his way of behaviour is 
“conceited/pompous.” Dodin unmasks Kalifalkzherston as he does 
not allow him to manipulate him, and as he quotes the definition 
of a charlatan: “Generally, I’ve heard that charlatanism is a vice of 
those who attribute to themselves or things the properties they 
do not possess; it is a mixture of lies and falsehood.”116 In the end, 
Kalifalkzherston turns out to be an ordinary thief: his pockets are 
full of diamonds wangled out of Samblin and many other naive 
people. The play ends with the “conversion” of gullible Samblin: 
“I’ll be glad if my example serves someone as a warning. And I won’t 
stop telling my children to beware of deceivers.”117

116 Ibid., p. 243.
117 Ibid., p. 248.
118 Екатерина Великая, Обольщенный, p. 249.
"9 Cf. ibid., p. 250.

The second play keeps a similar tone, but here the deluded 
becomes the main character. The social background is vast enough 
to present the damage caused by trusting the deceiver. It is not only 
material, but also moral. Kalifalkzherston is a noble who falls under 
mysterious influence and changes completely: he enjoys suffering, 
and he treats disease as a blessing (“He enjoys any pain, both his 
own and that of others”118 *), he avoids things perceived by others as 
good, funny and pleasant, and is often deep in thought. Masons 
were presented in the play as people from “nowhere” - Radotov 
met someone on his way and he invited that person to his house. 
Frequently, their names and financial status stay unknown. These 
people are poorly dressed, speak a strange and incomprehensible 
language, have pale faces as if they have not eaten anything for 
a long time but when they sit at the table their appetites are 
insatiable."9 Similarly to the first play, Masons are associated with 
astrology, spiritual seances, madness of particular members. The 
fascination with ideas brought in by strangers separates Radotov 
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from his family: he does not show any respect towards his mother, 
is immune to the suffering of his relatives, often being its source.

Brityagin120: “In the name of our old friendship, let me tell you that 
you make everyone at home sad and desperate.” Radotov: “Perhaps.” 
Brityagin: “I don’t understand what has changed you that much.” 
Radotov: “I feel very happy... I lead fantastic conversations... For me 
now... wife, children, relatives, friends could die; I would care that 
much (he snaps his fingers)”.'2'

120 Brityagin is Radotov’s brother-in-law, Cf. ibid., p. 249.
121 Ibid., pp. 252-253.
122 Ibid., p. 254.

Happy Radotov is an egocentric, devoid of human feelings, 
unable to feel any emotional attachment. He does not care about 
two young ladies: his niece and daughter who should get married, 
and his influence can be even considered harmful. As a servant, 
Praskovia, remarks while talking to another servant: “(...) one at 
least has a fiance... but both are a bit bizarre. (...) My daughter is 
occupied with boring reasoning... day and night she talks about 
things completely incomprehensible to me.”122 Father has some 
plans concerning her, being far from any common sense: he would 
like her to follow in his footsteps instead of getting married. Against 
the moral background of the epoch, this sort of an idea about the 
future was really shocking. The characteristics of Radotov contains 
the information about Masonry that Catherine the Great exposed 
at every occasion: attachment to the symbolism of colours and 
numbers, making gold, organising spiritual seances, the idea of 
body cleansing via fasting. Similarly to the previous play, Catherine 
the Great presents servants as people with common sense. They 
concentrate on everyday activities instead of listening to nature 
to explore the sense of life.



-¡1 Chapter II

Taisa: “There are still hidden strings which make us move and which 
you cannot see; what you call rubbish today is going to seize your 
mind so that you will not want to talk and think about anything else; 
listen to that teacher more often and pay attention to his words.” 
Praskovia: “What strings? Working in the garden 1 exercise enough, 
why do I need education? I am a young woman; I want to live in the 
world without any worries, serve you faithfully, and when I’m done, 
I want to sing, dance and have fun (,..)”.123

123 Ibid., p. 260.
,2‘' Ibid., p. 265.
125 Ibid., p. 269.

Similarly, Catherine the Great criticises the initiation ritual. 
She depreciates it, bringing it to the level of amusement and folk 
rituals. Her irony is strengthened by Praskovia’s comment: “He 
was walking with his eyes covered and they were playing various 
tricks on him; they made me laugh my head off!”124 The empress 
does not miss any occasion to ridicule Masons and praise her 
own plans and activities at the same time. She uses the situation 
thanks to which she can mislead the readers as to the real reasons 
for keeping charity and educational undertakings of the Moscow 
Masons secret:

Bragin: “They are to secretly set up various charity organisations, 
such as schools, hospitals, etc. and that is why they try to attract rich 
people to their organization.” Brityagin: "Why do it secretly if due 
to good legislation we’ve got many laws which facilitate this type of 
enterprise?”125

The deception is exposed and Radotov ridiculed. Not only 
because he allowed others to rob him but also because in the 
face of substantial financial loss his peace of mind regarding 
the material world is gone: “Radotov: ‘(...) I have been keeping 
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someone else’s money; now I’m going to look like a thief and 
a deceiver.’ Britjagin: ‘Where is this indifference?”’126 Radotov’s 
mother becomes the guardian of traditional values and order in 
the family. In the first acts of the play she is presented as the one 
who leaves her son and daughter-in-law as she feels disrespected. 
In the last scenes she comes back to declare:

126 Ibid., p. 272.
127 Ibid., p. 270.
128 Ibid., p. 275.
,2’ Ibid.

B. BoronioôoB, op. cit., p. 363.

What begins with no sense has little success... We’ve been living for 
a long time... and we’ve seen many things... (...) Some start not knowing 
what, without a penny to their name... (to Taisa and Sophie) Go home, 
there’s nothing to do here; they won’t take you against my will.127

City guards watch social order and just in time arrest the 
deceivers, giving back the stolen property to their rightful owners. 
The play finishes with a comical note, when Praskovia says to 
his fiancé: “I’ll marry you if you declare in writing that you’ll 
not join the little monkeys with sad faces.”12® On the final pages 
of the comedy, Catherine the Great puts an ominous sounding 
moral: it is obvious that history gives credit to common sense, 
not to rubbish, but “Watching the order lies undoubtedly in 
the hands of the ruler.”129 This threatening tone comes back in 
the last comedy, The Siberian Shaman. According to Bogolubov, 
the empress found the justification for it in the opinions of the 
encyclopaedists: “The theosophists would have been able to stifle 
the spirit of research and discovery, and to plunge us into barbarism 
if they had been supported by authorities as they wish.”130 In the 
previous comedies, Catherine the Great ridiculed and exposed 
the features of Masons and those that were deceived. In the last 
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one, she draws the readers’ attention to social harmfulness of the 
activities undertaken by deceivers and emphasizes the necessity of 
the authorities’ intervention. The shaman sets up a school in one 
of the chambers given by the host and “when they discover that his 
teachings do not follow general orders, both he and his host will 
be punished.”13' The host Bobin is one of the deluded: he receives 
a shaman, Amban-Laya, met on his way, who is to heal his wife. The 
list of charges levelled against the charlatan is long: “First of all, he 
lied to the merchant’s wife: he showed her dead husband to her, 
hiring alive people to do it. Secondly, he set up a shamanic school. 
Thirdly, not only did he attract many people with his hocus-pocus 
but also swindled lots of money out of them with his prophecies 
and guessing.”'32 Catherine the Great announced taking decisive 
steps against Masonry, advising Bobin with his friend’s words: “(...) 
take my friendly advice and come over to my place to the country, if 
only for some time.”'33 The warning was directed towards all Moscow 
Masons, Novikov included. Taking this into account, it is worth 
noticing that the reaction of the inhabitants of St Petersburg and 
Moscow to the empress’s comedies was different:

In St Petersburg the comedies of the eminent author were staged; 
the audience understood what was expected from them and received 
the plays warmly. For a long time, St Petersburg magazines ridiculed 
Masons and mixed satire on them with enthusiastic panegyrics on 
Catherine’s literary talent (...) In Moscow the plays were not staged, 
(...) and Moscow press “was grimly silent”.'34

The realisation of the didactic aim of the comedies written by 
the empress fell through as those who had really fallen victim to

131 Екатерина Великая, Шаман Сибирский, р. 304.
132 Ibid., рр. 302-303.
133 Ibid., р. 304. Cf. В. Боголюбов, ор. cit., р. 363.
134 В. Боголюбов, ор. cit., р. 364.
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sophisticated rituals and vague promises of happiness and wealth 
were not able and willing to get the message. On the other hand, 
real Masons were aware of the fact that the essence of Masonry lay 
in its ideas and not in its external manifestations. Nevertheless, the 
empress had already had a well-developed opinion on Masonry. 
Bogolubov described it skilfully:

(...) its (Masonry’s - M. A.) foundations are exclusively lies, whose final 
aim is to make it possible for various charlatans to rob trusting people. 
They do not want anything else but to break into someone’s chest 
and steal its content. But to ingratiate themselves with this wealthy 
society, they fool their minds with mystical literature, they promise to 
teach them how to make gold, in addition establishing various charity 
organizations. In this way Catherine the Great explained the activity 
of all the Masons. She is not inclined to regard them as deceivers: real 
ones in the comedy take the shape of strangers arriving from abroad, 
but she regards all of them as deluded. She wrote her play to give them 
their common sense back.135

1,5 Ibid., p. 361.

The attitude of Catherine the Great towards Masonic 
anthroposophy and theosophy, and Masonry as a representative of 
a new intellectual current, signalling the beginning of a new social 
movement, known later on under the name of intelligentsia, evolved 
together with the challenges of the epoch that the empress had to 
face. Already at the beginning of her reign, when she continued 
working on the directives, Catherine the Great gave up philosophers’ 
works and got inspiration from legal treaties. This move away from 
philosophy was characteristic as it signalled the return to the idea 
of strong, absolute rule, where the nation’s enlightenment and 
education is a tool not an aim. Catherine’s interest in philosophical 
debates weakened. Enlightened men who wanted to seek the 
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ideological foundations of an individual’s happiness and well-being 
became her enemies. Masons were among them, and growing 
distance and antipathy were mutual. Besides, this was one of the 
reasons why, after the initial decisive negation of encyclopaedism 
as a group of materialistic ideas, later on Masonry began to match 
the pragmatism of encyclopaedists with its own mysticism. We 
think that abandoning philosophy by Catherine the Great, and 
concentrating on practical activities within the framework of 
governing the state, made many educated people aware of the 
need to refer to different philosophical sources explaining the 
sense and the aim of human existence in the individual, social 
and political domain. Meanwhile, in 1787, Catherine the Great 
in her conversation with Seguire (CeriopoM) said: "You will learn 
more while talking to ordinary people about their problems than 
talking with scholars who are contaminated with theories (...) 
and in a funny way express their opinions on things they have no 
practical information about. I feel sorry for these poor scholars.”'36 
Bogolubov explains her fascination with Voltaire in this way:

136 “Русский архив” 1899, № 1, p. 27.
137 В. Боголюбов, op. cit., p. 350.

A bit later, in 1790, Catherine explained why she valued Voltaire that 
much: he was the adherent of royal rule and he propagated order and 
peace. That is why for a long time she continued calling Voltaire her 
teacher, and she juxtaposed him with “new” philosophers, but now 
these references to Voltaire appeared out of habit: the empress did 
not visit Voltaire any more.136 137

Anthroposophy and theosophy of Masonic lodges did not go 
hand in hand with the Orthodox vision of man and God and 
perceiving mutual dependence of the spiritual and material worlds 
on account of the anthropocentrism of the first and the collective 
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spirit of the latter. The Masonic world view was also an obstacle to 
realise far-reaching plans of the empress concerning the expansion 
of her Empire.138

138 In 1785, on the eve of the outbreak of the French Revolution Catherine 
the Great stated: “The Russian state cannot fall because we aim at introducing 
order, we find it and we reinforce it, and one must be aware of the fact that this 
state holds together. (...) I will not die till I chase the Turks out of Europe, tame 
the Chinese pride and develop commercial relations with India. (...) If I lived 
for 200 years, undoubtedly the whole Europe would be under Russian rule”. 
Cf. В. Боголюбов, op. cit., p. 352.
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Chapter III

Novikov and Masons. Russian intelligentsia 
in search of tools for developing the society

There is something in human nature that evokes our 
sincere respect and true love.'39

Nicolas Novikov’s character was shaped in his childhood. 
His world view became mature at the times of his early youth, 
and two factors were crucial here: his military service and the 
engagement of his regiment in the coup detat which put Catherine 
the Great on the throne, and his participation in the proceedings 
of the Legislative Commission (Уложенная Комиссия). Joining 
Masonry, his editorial and social activity, i.e. establishing 
educational institutions, hospitals, charity events constituted his 
search for institutional tools with the help of which he could have 
an impact on reality. Novikov, like each creative individual and 
a typical representative of Russian intelligentsia whose precursor 
he was, made an attempt to introduce all that he had discovered 
and internalised as a man into his social environment where he 
used to live and work.

Nicolas Novikov was born on 27 April 1744 in a small village 
Avdotino, near Moscow. Here his father had settled down at the 
times of Elizabeth Pietrovna. The etymology of his surname goes

Л. Будяк, Новиков в Москве и Подмосковье, Москва 1970, р .6, http:// 
imwerden.de/pdf/budyak_novikov_v_moskve_i_podmoskovje_197o_text.pdf 
(30.09.2014).
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back to the word recruit (Rus. HO6UK/Hoeo6paHeif), stressing the 
second ‘o’. His predecessors moved to Moscow during the reign 
of Ivan IV the Terrible.140 His great-grandfather served Ivan IV, 
his grandfather and father were subjects of Peter I; the latter as 
fleet secretary. The Novikov family belonged to the affluent ones: 
the father of the future reformer was in charge of 700 peasants, 
an estate in Avdotino and a wooden house in Moscow, near the 
Serpukhovskaya gate.

140 Ibid., p. 6.
141 Ibid., p. 9.

The biographer of Novikov, Ludmila Budyak, quotes the boy’s 
early childhood memories:

The childhood of Nicolas Ivanovitch passed in the family of prosperous 
landowners, in the bosom of breathtaking Russian nature. (...) Little 
Kola could listen to Lives of Saints all the time. (...) But suddenly 
he could hear his father’s loud voice, full of dissatisfaction, and the 
voice of one of his servants, full of guilt. (...) the boy looks at the door 
in terror: Ivan Vasilevitch, who is trying to teach his son kindness 
and patience, becomes ruthless and strict if - God forbid - one of 
his servants cannot fulfil his wishes. His cruelty towards serfs left in 
Novikov’s soul an indelible mark. (...) Probably at that time, a con
viction was born in the child’s tender heart telling him that all people 
were equal, regardless of their social status: There is something in 
human nature that evokes our sincere respect and true love.141

Nicolas Novikov’s religiousness was also shaped in his childhood. 
He kept it all his life; together with new ideological trends of the 
epoch, it constituted the foundation of his philosophy of man. 
Mikhail Longinov writes:

In the times when people of Novikov’s generation were children, their 
upbringing, began, to a large extent, with teaching them the truths of 
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their faith and Orthodox rituals. Voltaire’s ideas only began to gain 
popularity in Russia. In St Petersburg and Moscow there were some 
followers of his ideas, but they formed a small group. Many godless 
people grew up under their influence in the generation which was 
a few years younger than Novikov. Of course this trend seduced later 
on many of his peers, for example Fonvizin, who left us his confession, 
the evidence of his repentance for the sins of youth. One can also point 
to Radishchev who was a few years younger. Nevertheless, Novikov’s 
initial upbringing was undoubtedly the same as that of Fonvizin’. The 
latter testified that his parents were religious people and that he had 
also frequented the Orthodox Church since his childhood, read holy 
books and listened to his father’s explanations. It is certain that parents 
of that time brought up their children in the fear of God. Later on, it 
depended on one’s good will if he strayed off the initial path, giving 
in to the world’s temptations, like Fonvizin and Radishchev, or if he 
followed it dutifully, like Novikov. All in all, the words of the latter 
are an important proof that the state of his mature soul matched that 
of his childhood.142

42 M. H. Лонгинов, Новиков и московские мартинисты, Москва 1867, 
р. io. http://imwerden.de/pdf/longinov_novikov_i_moskovskie_martinisty_1867. 
pdf (30.09.2014).

In 1757 Novikov;s parents sent him to the gymnasium near the 
University of Moscow, which constituted a promising alternative to 
home education that the Russian nobility had at their disposal as 
the only way of educating their children. Random tutors equipped 
their students with fragmentary knowledge, which shows in literary 
texts of this and the subsequent periods: in the poem Eugene 
Onegin by Alexander Pushkin:

For first madame his wants observed I And then monsieur supplied her 
place I The boy was wild but full of grace. / Monsieur l’Abbe, a starving 
Gaul / Fearing his pupil to annoy / Instructed jestingly the boy / 
Morality taught scarce at all / Gently for pranks he would reprove / 

http://imwerden.de/pdf/longinov_novikov_i_moskovskie_martinisty_1867
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And in the Summer Garden rove. I (...) I We all of us of education I 
A something somehow have obtained.'43

in the comedy The Adolescent (Недоросль) by Denis Fonvizin. 
It is not known if the Novikovs’ hopes to educate their son well 
were fulfilled. Little is known about this period in Nicolas’s life, 
and information in monographs is often contradictory: Budyak 
informs about low standards of this gymnasium, although he 
emphasises that Novikov was a gifted student and his name 
appeared on the list of top rewarded students143 144, whereas 
Longinov claims that Nicolas was expelled from school in 1760 
for “his laziness and truancy.”145 Ryszard Luzny, on the other 
hand, says that the reason for Novikov’s dropping out was his 
father’s death and the obligation to come back to Avdotino146 147. 
Denis Fonvizin (1745-1792) mentioned very low standards of this 
gymnasium, and Novikov himself wrote to Nicolas Karamzin in 
1815: “Let you not forget that you are talking to an ignorant who 
does not know any languages and who has not read any school 
philosophers .”‘47 Karamzin, from the perspective of many years, 
evaluated Novikov’s intellectual potential quite differently. In 
1818 he wrote:

143 A. S. Pushkin, Eugene Oneguine. A Romance of Russian Life in Verse, 
transl. H. Spalding, http://www.gutenberg.org/cache/epub/23997/pg23997. 
html (30.09.2014).

144 71. Будяк, op. cit., p. 13.
145 M. H. Лонгинов, op.cit., p. 11.
46 R. Łużny, Wstęp (in:) Rosyjskie czasopiśmiennictwo satyryczne XVIII w. 

Wybór źródeł, transl. & ed. R. Łużny, Wrocław-Kraków i960, pp. XXX-XXXI.
147 Cf. Л. Будяк, op. cit., p. 15.

Since his early years, Mr Novikov has been known to the society for his 
literary talent; without formal education he wrote in an amusing way, 
pleasantly and for moral purposes. He published many useful works, 
for example, Old Russian Historical Writing (Древняя российская 

http://www.gutenberg.org/cache/epub/23997/pg23997
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вивлиофика), Children’s Reading (Детское чтение), various books 
on economics, coursebooks.148

48 М. Н. Карамзин, Записка о М. И. Новикове (in:) М. Н. Карамзин, Из
бранные сочинения в 2 томах, Москва-Ленинград 1964, http://az.lib.ги/к/
karamzin_n_m/text_o66o.shtml (30.09.2014).

Thus, Novikov’s childhood passed in the religious atmosphere 
typical of the provincial nobility belonging to the middle class. 
Nicolas’s educational path and opportunities to learn more did 
not constitute an element that would distinguish him among his 
peers. It is worth remembering that state educational institutions 
were being established at that time. The University of Moscow was 
only two years old when Novikov began his gymnasium education. 
If we realise that the educational system in each culture, regardless 
of the epoch, constitutes an answer to arising challenges, we shall 
find an answer to the question why the educational programme in 
Russia did not develop comprehensively the intellect of a young 
man. Until the times of Peter I, educational institutions were, 
to a large extent, run by the Orthodox clergy who focused on 
spiritual issues and the question of salvation. At the times of the 
tsar-reformer, practical skills useful for the country were the aim 
of educational programmes. It is obvious that in the country ruled 
by tsars, cultivating one’s mind according to Enlightenment ideas 
was to stay, for a long time, a question of self-development and 
a personal choice of not that much one’s career path but one’s 
lifestyle. Leaving his childhood behind, Novikov did not know 
where his fate would direct him and he was too young to make 
a conscious choice. He followed the path prepared by his father: 
he began his military service in the Izmailovsky regiment, where 
he was enrolled as a child. He was to get new degrees in Table of 
Ranks and enlarge the scope of his influence, strengthen his social 
position and collect privileges. It did not happen, though. 48 * *

http://az.lib.%25d0%25b3%25d0%25b8/%25d0%25ba/
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On 28 June 1762, Catherine the Great staged a coup and 
dethroned Peter III. In her manifesto, published on 6 July, she 
explained the causes of her actions, stating that limitless absolute 
power caused great misery, and that she was going to rule liberally.49 
Catherine the Great was aware of the fact that the collection of legal 
acts regulating the administrative aspects of the Empire constituted 
a random patchwork of directives dating from different times. 
Sobornoye Ulozheniye (Соборное уложение) had not been updated 
since the time of this document’s publication, i.e. 1649. Since 
that time Russia had undergone fundamental changes pertaining 
practically to all spheres of life. In order to strengthen her position, 
gather grateful followers around her, and at the same time obtain 
efficient tools for introducing her own plans, she decided to prepare 
a collection of laws, pretending that it should be done with the 
participation of the society - that is the nobility whose support was 
crucial for her. On 14 December 1766, the directive entitled The 
Directive on Summoning in Moscow the Committee to Draw a New 
Ulozheniye and Elect Its Deputies was published. Here, we can find 
the following pompous words: “We summon the deputies not only 
to learn what the needs and shortages in the places represented by 
them are, but also to see the laws in their full strength and respect, 
and to see how they are respected in our actions.”15“ The aim of * * * * 150 

Cf. Манифест: О вступлении на престол Екатерины 2 от 28 июня
1762 (in:) Полное собрание законов Российской Империи с 1649 года, vol.
XVI, р. 1, http://www.runivers.rU/bookreader/book9824/#page/2/mode/1up
(30.09.2014).

150 Екатерина II, Избранное, составила Г. О. Бабкова, Москва 2010, рр. 216- 
-241. http://sun.tsu.ru/mminf0/2014/000402177/000402177.pdf (04.05.2014). 
The comment on the source text: В. А. Томсинов, Законодательство импера- 
трици Екатерины II. 1762-1782 годы. Комментарии (in:) Законодательство 
императора Петра III: 1761-1762 годы. Законодательство императрицы 
Екатерины ¡1:1762-1782 годы, составитель и автор вступительных статей 
В. А. Томсинов, Москва 2011, с. XXIV-XXXII, http://tomsinov.com/Articles/ 
Misc/zak_imp_ek_ii.pdf (04.05.2014).

http://www.runivers.rU/bookreader/book9824/%2523page/2/mode/1up
http://sun.tsu.ru/mminf0/2014/000402177/000402177.pdf
http://tomsinov.com/Articles/
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that project was described in a specially published instruction - 
Nakaz (Наказ). The document consisted of 22 chapters and 655 
parts, the introduction, the conclusion and two supplements. 
The empress was inspired by Montesquieu’s works, especially his 
Spirit of Laws, the works by Cesare Beccari and other authors'51. 
Among enlightened ideas which stayed on paper only, there was 
the equality of subjects in the eyes of the law, freedom within the 
framework of law, mechanisms preventing the transformation 
of absolutism into tyranny, separation of judicial and executive 
power.151 152 153 As Budyak remarked:

151 СЕ Н. Д. Чечулина (еИ.) Наказ Императрицы Екатерины Второй 
данный Коммиссии о сочинении проекта нового Уложения, Санкт Петербург 
1907, рр. СХХ1Х-СХ1ЛЛ, http://www.runivers.rU/bookreader/book53123/#page/6/ 
шоВе/тр (30.09.2014).

152 СЕ И. И. Дитятин, Екатерининская комиссия 1767 г. “О сочинении 
проекта нового уложения". Ростов-на-Дону, 1905; В. О. Ключевский, Про
исхождение, составление и источники Наказа. Цензура и критика Наказа. 
Содержание Наказа. Мысль Наказа (¡п:) Курс русской истории. Лекция 77, 
Москва 1990, http://bibliotekar.ru/rusKluch/77.htm (04.05.2014).

153 Л. Будяк, ор. Иг., р. 24.

In her inspiration, Catherine was talking about general prosperity, 
humanism, the rights of an individual, mutual trust between the 
ruler and the nation, the necessity of enlightenment. However, it 
was obvious to everyone that the empress aimed at strengthening her 
autocracy in the face of growing discontent of the serfs.’53

In Nakaz one can read:

1. Christianity teaches us to do good to each other whenever possible.
2. Regarding this commandment of faith as the one deeply rooted in 
the heart of the whole nation, we hope that the dream of each honest 
man is (...) to see his homeland flourish, at the peak of popularity, 
blessed and at peace. 3. It is also his dream to see each citizen protected 

http://www.runivers.rU/bookreader/book53123/%2523page/6/
http://bibliotekar.ru/rusKluch/77.htm
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by law which would not limit his well-being but would protect him 
against all obstacles set on his way.'5''

According to the empress, the first step towards reaching 
these noble goals is analysing the true state of the country, which 
she makes the task of the Legislative Commission. Nakaz was 
widely known all over Russia as Catherine the Great cared about 
propagating its content. Andrzej Walicki calls this text “the first 
official declaration of human rights made from the height of the 
throne”'55 and he draws our attention to the paradox: in Russia, 
ruled by the absolute empress the content of the document was 
popularised, and in France - the cradle of freedom - the publication 
of Nakaz was forbidden by the monarch’s decision. That paradox is 
easy to understand in the light of the further fate of the Legislative 
Commission. Before the initiation of its activity, the representatives 
of serfs were excluded from the group of deputies. Not only did not 
they have their representative so they could not defend their rights, 
but two years earlier (1765) Catherine the Great had issued the 
directive which forbade them to file complaints about their lords. 
The words of Nakaz: “The laws should protect the safety of each 
citizen. (...) The equality of all citizens means their equality in the 
eyes of the law”'56 do not sound very convincing. They sound rather 
hypocritical if we take into account the fact that the majority of the 
Empire’s citizens were not regarded as such. The empress explained 
the absolute character of her reign in this way: “A Russian ruler is 
absolute as no other form of power is able to act adequately to the 
size of this huge country. (...) All other types of government would * * * 

,5< Н. Д. Чечулина (ed.), op. cit.
155 A. Walicki, Zarys myśli rosyjskiej. Od Oświecenia do odrodzenia religijno- 

-fdozoficznego, Kraków 2005, pp. 39.
156 H. Д. Чечулина (ed.), op. cit., pp. 7-8.
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be detrimental for Russia, and it would lead to its destruction.”157 158 159 
She understood that the Empire had to grow and that she needed 
“fuel” to pursue this aim in the shape of recruits and financial 
means to maintain a huge army. The sessions of the Commission 
quickly turned into the ring in which the interests of different 
social classes collided:

157 Ibid., p. 3.
158 JI. By/viK, op. cit., p. 26.
159 Ibid., p. 22.

The representatives of merchants wanted (...) to be allowed to own 
serfs. The Cossacks and the clergymen wanted the same. The nobility 
was against as it wanted to strengthen their old privileges and obtain 
new ones. They wanted to abolish Peter’s Table of Ranks, as it gave 
people of non-noble provenance an opportunity to obtain the status 
of the nobility when they finished their service.1’8

Taking over the throne by Catherine the Great abounded 
in indirect but far-reaching consequences for Novikov: he was 
promoted to the rank of an officer within the reward system for 
the army which participated in the coup. Moreover, the empress’s 
success influenced military discipline in a negative way:

In the guard - a historian writes - one celebration followed the other. 
Officers were leading a life of luxury and thoughtless drinking sessions. 
Each of them regarded it as his duty to show his wealth, keep a carriage 
and at least four horses, maintain luxurious mansions and a great 
number of servants. Poor ones, afraid of their colleagues’ mockery, 
tried to keep up with the Joneses and fell into debts.'59

With his lifestyle Novikov stood out from the crowd: instead of 
partying, playing cards and duels, he spent his time reading books. 
In the archives of the First Cadet Corps there is a note of 5 November 
1766 about “printing at the expense of the commanding officer 
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of Izmailovsky Cadet Corps, Nicolas Novikov, on his own paper, 
a thousand copies of the book entitled The Spirit of Pythagoras 
or His Lesson on Morality in Golden Verses (Дух Пифагоров, или 
нравоучения его, состоящие в золотых стихах). The publisher 
did not reveal his surname, only in the preface he wrote that he 
found “a text at his friend’s, among old notebooks, without the 
translator’s name and, (...) he took it upon himself to correct all 
the mistakes and to publish it for the benefit of the society and its 
amusement. The society shall estimate whether it is worth their 
attention.”'60 No wonder that Novikov stood out with his wide 
reading and erudition, while his colleagues “were only proficient 
in three things - wine, women and horses.”'61 Due to his versatile 
knowledge, in 1767, the young officer was named the secretary of 
the Legislative Commission. It was at that time that the empress 
got to know Novikov personally and appreciated his intelligence, 
though “sometimes the look of his dark eyes seemed to her too 
piercing, and in his calm voice, devoid of emotions, one could hear 
hardly confined anger.”'62 The future satirist was then 22 years old 
and against the background of influential individuals like prince 
Mikhail Shcherbatov, Semion Naryshkin, prince Ivan Stepanov or 
count Ernst von Minich he was not someone to be reckoned with. 
The proceedings of the Commission did not yield the expected 
practical results. They were suspended in December 1768 and never 
resumed again. The war with Turkey was the official reason; off the 
record - it was the empress’s dissatisfaction and awareness that she 
would not manage to strengthen her power and create the myth of 
an enlightened ruler. Nevertheless, 203 meetings of the Commission 
during eighteen months and the fact of gathering in one place the * * * 

160 Ibid.
161 Ibid.
162 Ibid., p. 26.
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representatives of different social classes fighting for their interest 
had a big impact on this ideological unrest. It was mentioned above 
that Novikov was aware of the existence of important problems and 
the necessity of looking for solutions out of the stream of official 
politics. He was not alone in his observation: “Some believed in 
the possibility of changes, some felt like important activists, others 
were afraid of novelties and supported the ‘tradition’. And some... 
Some decided to fight to the end. To fight for truth and justice.”163 
Watching the Commission’s proceedings and the conclusions 
drawn on the basis of the documents’ content brought to Novikov 
a turnabout in his current career, which so far had been typical for 
a child who came from a noble family - an officer’s career, hoping 
for further promotion. He could have given up his military career 
and settle down in Avdotino, becoming a master of 400 peasants 
- he had just come into an inheritance. Rejecting two options in 
favour of the third one: serving the common prosperity - a risky but 
promising personal fulfilment task - was not an ill-judged decision. 
It seems that he was preparing for it during his eighteen-month 
work as a secretary of the Commission. Now he had to outline an 
activity plan and get means for its realisation - both material and 
human: comrades devoted to the idea of Enlightenment, common 
prosperity and self-development.

163 Ibid., p. 27.

A day before joining Masonry, Novikov found himself at the 
crossroads; he was looking for a coherent religious-ethical system 
which he could combine with his deep religiousness and the ideas of 
Enlightenment. His scepticism towards Masonry, which provoked 
different, often contradictory opinions in Russia, deepened his 
anxieties and made his quest more difficult. As he stated himself: 
“I had no basis on which to work, no cornerstone on which to 
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built spiritual tranquility, and therefore I unexpectedly fell into 
the society.”16'’ Novikov was not the only one who looked for the 
framework for his spirituality. He also attracted Masons’ attention 
as a young satirist and magazine editor. Until 1755, when he received 
a proposal to join the “Astreya” lodge in St Petersburg, he had 
already published successfully many periodicals: “The Drone” 
(Трутень, 1669-1670), “The Tattler” (Пустомеля, 1770), “The 
Painter” (Живописец, 1772-1773), “The Purse” (Кошелек, 1774), 
and also A Concise Historical Dictionary of Russian Writers (Опыт 
исторического словаря о русских писателях, since 1772), Old 
Russian Historical Writing (Древняя российская вивлиофика, 
1773-1775). Joining the “Astreya” lodge, Novikov made two conditions:
1. he would be allowed to leave it if he decided that Masonic ideals 
were not close to his, i.e. contradictory to those followed by him,
2. he would be received as a master without the obligation to 
go through two previous stages: an apprentice and a comrade:

I did not join the so-called English Masonry because of my personal 
quest or reasons, but I was invited, if I remember well in 1775. The 
conditions were favourable for me: I did not have to take any oath, 
three first degrees of initiation were revealed to me; and if I found 
something against my conscience, I could leave the organisation.* 165

16,1 Лонгинов, op. cit, p. 99.
165 Ibid., p. 74.
166 Cf. A. H. Попов, Новые документы по делу Н. И. Новикова (in:) Сбор

ник русского исторического общества, vol. 2, Санкт-Петербург 1868, р. 156. 
Cf. Бумаги А. А. Прозоровского по делу Н. И. Новикова, р. 571, http://feb-web. 
ru/feb/rosarc/rai/rai-567-.htm (30.09.2014).

The Yelagin system did not satisfy Novikov as he found it too 
focused on superficial rituals and social life, and too little on the 
ideological side and self-development of its members.166 Further 
quest and studying various systems of Masonic organizations made 

http://feb-web
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him join the Reichel system. Novikov characterised this type of 
organization and its ideological foundation in the following way: 
“We understood true Masonry as the one which leads to moral 
improvement in the shortest possible way, via self-cognition and 
enlightenment, and by following Christian morality.”167 168 Russian 
Masons got familiar with the ideals of Rosicrucians via Johann 
Schwarz who was regarded as a trustworthy man and a precursor 
of the mystical current within the ranks of Russian Masonry. As 
James Billington accurately noticed:

167 Лонгинов, op. citp. 77.
168 J. H. Billington, op. cit., pp. 250-251.

He played an important innovating role in the development of Russian 
thought even though he spent less than five of his thirty-three years 
in Russia and never formally enjoyed noble status. (...) At the same 
time he was the first of the long line of German idealistic philosophers 
to impart to Russia a thirst for philosophic absolutes, insisting that 
perfection could be realised through the special knowledge and 
dedication of a select brotherhood. The Moscow Rosicrucians of the 
eighties began the tradition of semi-secret philosophic circles which 
became so important in the intellectual life of Russia. They introduced 
practices which were to become characteristic in varying forms of such 
circles: assumed names, bonds of friendship and mutual aid, secret 
discussion and mutual criticism, and an obligatory system of quarterly 
confession to the grand master of the order. The casual moralism and 
philanthropy that had dominated early Masonry was, under Schwarz, 
transformed into a seductive belief in the realisability of heaven on 
earth through the concentrated effort of consecrated thinkers.'68

Novikov recollects his inquiries concerning the character of 
the order:

Seizing this occasion (of Schwarz going to Berlin - M. A.) I asked 
him to explain in detail what the order and its aim were. He told me 
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that his aim was to know God, nature and himself in the shortest and 
truest way. I asked whether the order did not go against the Christian 
teaching. He denied. The order follows the Christian teaching and it 
requires its members to be better Christians, citizens, fathers, etc. than 
they were when they joined the order. I asked if there was anything 
against the ruling ones. He said no and he swore saying that.169 170 171

169 СЕ Лонгинов, ор. ск. р. 84.
170 В. Боголюбов, ор. ск., р. 260.
171 Материалы для биографии Н. И. Новикова (¡п:) Сборник издаваемый 

студентами Императорского Санкт-Петербургского университета, вып. 
1, Санкт-Петербург 1857, р. 323.

Reassured with the words of the man he trusted, Novikov joined 
Masonry, but he did not become involved in the issues concerning 
the lodge. He directed his energy towards his publishing activity, 
feeling that his spiritual needs were satisfied. He often mentioned 
the fact that due to his lack of devotion to Masonry, his relations 
with Schwarz temporarily cooled.'70 It was in Moscow where Novikov 
met influential Masonry members like Nicolas Trubetskoy, Mikhail 
Kheraskov, Aleksey M. Kutuzov, Semion Gamaleya and Johann 
Schwarz. He recalled the meeting with Schwarz in the following 
way: “One day a German came over, we talked and made friends. 
Till the end of his life we were inseparable.”'71

A characteristic feature of Moscow Masons, Novikov included, 
was the aspiration to institutionalise their ideas, i.e. to form 
institutions which would allow them to spread knowledge and moral 
improvement directed towards the broadly conceived prosperity 
and well-being of all people. These ideas were spread orally - and 
here Schwarz came to the foreground as a lecturer. His lectures were 
popular not only with young students - Schwarz himself was very 
young at that time, though he enjoyed unquestionable authority 
- but also with guests, among whom there were crowned heads: 
“Schwarz’s lectures at Moscow University on philology, mystical
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philology, and the philosophy of history attracted the attention 
of a host of admirers, including two prominent visitors of 1780: 
Joseph II of Austria and Prince Frederic William of Prussia.”172 
Various associations, often of a friendly character, like “The 
Gathering of University Foster Children” - the first secret students 
society in Russian history173 174 - were the next tool for spreading ideas 
and an opportunity to develop them fully. The bond between the 
members of these groups was based on the community of ideas, 
opinions, ideals, set goals and the resulting lifestyle. The ideological 
foundation as the basis of the group was a new element in Russian 
patriarchal culture, where so far kinship had been a factor which 
held group members together. Russian culture was permeated by 
the ideals of Western chivalry, such as a sense of honour and the 
idea of self-improvement. In the later period, at the beginning of 
the 19th century, the chivalric ideals gave birth to craving for fame 
and the desire to be remembered by posterity. In Novikov’s times, 
that craving for earthly fame was not as evident as at the times of 
the Decembrists - people who were just one generation older. In 
1782 an opportunity to make a partial reform of the educational 
system occurred. Schwarz

172 J. H. Billington, op. cit., p. 249.
171 Cf. ibid., p. 249.
174 Ibid.

was made inspector of a new “pedagogical seminary” to train teachers 
for the expected expansion of Russia’s educational system and to 
reorganise the preparatory curriculum for the university. From this 
position Schwarz tried in effect to integrate Russian higher education 
with higher Masonry.'74

It was a step not to be underestimated: forming an intellectual 
elite was a real opportunity to exercise influence on the way of 
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thinking of those who could occupy high administrative positions 
in the future and as such have an influence on the content of legal 
acts: laws, codes, regulations, etc. Educational institutions had 
a task to spread Masonic ideas among as many gifted people as 
possible. Many of them, like the above-mentioned pedagogical 
seminary, were maintained with private funds.'75 In 1782, due to 
Schwarz’s attempts, the Fraternal Learned Society (Дружеское 
ученое общество) was formally established. Moscow Masons 
attached a lot of weight to the publishing activity. The written 
texts were vehicles for ideas, much more permanent than oral 
statements. The above-mentioned Fraternal Learned Society 
defined its aims as follows: “printing coursebooks, and also 
studying and spreading philosophical, historical, pedagogical 
knowledge, teaching about nature; in other words - (spreading 
- M. A.) knowledge in society.”'76 The pedagogical seminary also 
welcomed representatives of the clergy as their students, to make 
them the teachers of their society: among the students there 
were M. M. Desnitsky and S. V. Glagolevsky (future archbishops 
Mikhail and Seraphin)175 176 177 178. Still in 1779 Novikov took lease of the 
typography of Moscow University, a bookstore and a magazine 
“Moscow News” (Московские ведомости). In 1784 Catherine 
the Great issued a directive on free typographies’78, which was an 

175 Cf. В. С. Брачев, op. cit., p. 62.
176 M. H. Лонгинов, Новиков и Шварц. Материалы для истории русской 

литературы в конце VIII века, “Русский вестник” 1857, vol. 11, р. 551, http:// 
cult-knigi.net/6287-novikov-i-shvarc-m-n-longinov.html (30.09.2014).

177 Г. В. Вернадский, Русское масонство в царствование Екатерины II, 
Петроград 1917, р. 207. http://relig-library.pstu.ru/catalog/i868/book-i868. 
djvu (30.09.2014).

178 О позволении во всех городах и столицах заводить типографии и пе
чатать книги на российском и иностранных языках с освидетельствова
нием оных от Управы Благочиния (in:) Полное собрание законов Российской 
Империи, vol. XXI, р. http://www.runivers.rU/bookreader/book9829/#page/786/ 
mode/iup (30.09.2014).

http://relig-library.pstu.ru/catalog/i868/book-i868
http://www.runivers.rU/bookreader/book9829/%2523page/786/
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opportunity for the members of the Fraternal Learned Society to 
establish the Typographic Company. The enterprise turned out to 
be exceptionally fruitful, although its foundations consisted of the 
capital of only 14 members.179 180 Novikov himself played a major role 
as well thanks to his organizational and trade talents:

179 Cf. В. С. Брачев, op. cit., p. 71.
180 Г. П. Макогоненко, Николай Новиков и русское просвещение VIII века, 

Москва-Ленинград 1952, р. 507.

(...) not devoid of a flair for entrepreneurship, he developed direct 
contacts with shops, sold books on credit. In Moscow alone, thanks 
to Novikov, the number of bookshops increased tenfold: there had 
been 2, then 20. He also established the first public library in Moscow. 
During only 8 years (1784-1791) of its activity, the Typographic Company 
managed to publish 554 titles.'80

Books printed there were addressed to two groups of readers 
- a big circle of readers and a specialised group of brothers-Masons. 
The first ones were to popularise general humanist knowledge. One 
can find the translations of works by Voltaire, Diderot, Rousseau, 
coursebooks, grammars, historical books and how-to books among 
them. The texts translated and aimed at Masons contained works 
such as: On Errors and Truth (О заблуждениях в истине) by 
Louise-Claude de Saint-Martin and The True Christian Religion 
(Небесные тайны) by Emanuel Swedenborg. The latter was printed 
in the so-called “secret” typography of Ivan Lopukhin where also 
hagiographic texts about Orthodox saints were published. In his 
memoir Lopukhin wrote:

The aim of the association was to publish spiritual books and the ones 
which guide (man - M. A.) towards morality and evangelical truth (...), 
to favour good upbringing and to help especially those who prepare to 
preach the word of God; so that they can gain knowledge and qualities 
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necessary for this task with the help of the best possible means; that 
is why over fifty seminar students completed their education in our 
institution.181

181 И. В. Лопухин, Записки из некоторых обстоятельств жизни и службы 
действительного тайного советника и сенатора И.В. Допухина составлен
ные им самим, Лондон 186о, р. 20, http://dlib.rsl.гu/viewer/olooз564986#?page=2 
(30.09.2014).

The publishing activity of the association proved that Novikov 
and his colleagues had taken up a mediating role which was 
realized in two ways: by propagating knowledge among people 
of a similar intellectual potential and similar interests and by 
teaching those who were completely ignorant. In the second case, 
both the way of teaching and the content had to be adjusted to the 
students’ intellectual potential and their level of self-awareness. An 
intermediary’s role is typical for an educated person: by becoming 
a teacher he takes upon his shoulders the task to enlighten the 
society and accepts responsibility for those who know less and 
can do less. The analysis of Novikov’s and other Masons’ works 
lets us conclude that they believed they had a mission which 
consisted in enlightening and educating the society. Apart from 
this objective, Masons, as it has been already mentioned several 
times, emphasized the necessity of self-cognition and regarded an 
individual as the prime mover of social changes. Thus, the features 
that lay the foundations of ethos for the Russian intelligentsia 
were as follows: an intermediary attitude, the desire to educate the 
society, the quest for self-awareness, the feeling of a social mission 
and acting selflessly for the common good, often accompanied 
with one’s financial contribution. At the times of Catherine the 
Great the Russian intelligentsia, as a social group, had a lot in 
common with West-European intellectuals, but, at the same time, 
it differed from them by the features which had to develop as 

http://dlib.rsl.%25d0%25b3u/viewer/oloo%25d0%25b7564986%2523?page=2
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a result of a different sociopolitical context. Serfs constituted the 
majority of the Russian society, private property did not exist, the 
patrimonial system dominated - these factors made a Russian 
intellectual act within the framework defined by his ruler or go 
against the current. Not only could not the Russian tsars make 
use of the intellectual potential of the intelligentsia, but they 
had never appreciated its cultural capital - it was the group that 
could distinguish basic cultural paradigms and modify them, by 
adjusting them to the challenges of the contemporary period.182 
Alexander Lipatov claimed that “The phenomenon of the Russian 
intelligentsia derives from the phenomenon of the Russian state 
power. It is its consequence and counterbalance, its indispensable 
functional link, its unruly child, its internal systemic need and 
its internal ideological reflection.”183 184 Nevertheless, one crucial 
fact has to be emphasized: Lipatov’s remark refers to a part of 
the Russian intelligentsia, not to the whole group. At the times 
of Catherine the Great, the Russian intelligentsia was born as 
a group of intelligent people, i.e. possessing intellectual and 
psychological predispositions to judge phenomena and events 
adequately, and looking for some sort of consensus between the 
authority and an individual. As Billington remarked, it was Schwarz 
- and, let us add, Novikov too - who comprehended intelligence 
in a philosophical sense of the word as “the higher state of man, 
as a mental essence, free from all base, earthly perishable matter, 
eternally and imperceptibly capable of influencing and acting on 
all things.”1811 We shall find in these words the neo-Platonic meaning 

182 For more on this subject vide: В. Б. Власова, Невостребованные возлюсти 
русского духа, Москва 1995, http://mirknig.com/knigi/guman_nauki/1181547028- 
nevostrebovannye-vozmozhnosti-russkogo-duha.html (30.09.2014).

185 A. Lipatow, Rosyjska inteligencja wobec władzy: od samostanowienia do 
samozagłady (in:) H. Kowalska (ed.), Inteligencja: tradycja i nowe czasy, Kraków 
2001, p. 219.

184 Quotation in: J. H. Billington, op. cit., p. 251.

http://mirknig.com/knigi/guman_nauki/1181547028-nevostrebovannye-vozmozhnosti-russkogo-duha.html


98 Chapter III

of “intelligence” as “the unity of consciousness and empirical 
objects, thought and content, rational order of the world and pure 
spirituality, taking intellectual and esthetic pleasure both from 
exploring rationality of the world and from self-cognition”'85; the 
meaning enriched with a mystical element.

Staying religious, Novikov and Masonry, paradoxically, 
contributed to the secularisation of the society’s world view. The 
undertaken activities and the ideophilosophical framework in 
which Novikov placed his religious yearning, predestined him to 
the title of a spiritual guide for people like him in the past - looking 
for ways to reconcile elements of Enlightenment world view which 
they acquired as adults, with their religious upbringing in the spirit 
of the Orthodox faith which they experienced in their childhood.

It was Peter I who deprived the Orthodox clergy of their influence 
on the state’s policy and undermined the material status of this 
group, but it was Russian Masonry who became the opponent of 
the Orthodox clergy perceived as teachers and guides of the society. 
Catherine the Great was right when she doubted the convergence 
of Masonic ideals with the Orthodox current which part of the 
Russian Orthodox clergy adhered to:

In January 1786, she referred to the Masons as “that crowd of the 
notorious new schism” and in a special note to the Metropolitan 
of Moscow, she suggested that they lay “hidden in their reasoning 
incompatibilities with the simple and pure rules of faith of our 
Orthodox and civil duty.”’86

There were both sworn opponents and devoted followers of 
Masonry among the Orthodox clergy. A detailed description of * * 

185 И. В. Кондаков, Культурология XXвек. Энциклопедия в 2 томах, http:// 
yanko.lib.ru/books/encycl/cult/XXalli&2.volumes.htm (30.09.2014).

,в6 Quotation in: J. H. Billington, op. cit., p. 254.
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mutual relations of Masonic organisations and the Orthodox 
clergy exceeds the thematic scope of this book.187 Nevertheless, 
it is worth mentioning that among Masons one could also find 
people whose religiousness was not homogenous. It would be 
even more difficult to assess the character of this religiousness - it 
would have to be performed by a person who is an expert both in 
the Orthodox theology and in the philosophical and ideological 
foundations of Masonry.

187 Ю. Л. Халтурин, Отношение русских масонов к православной церкви 
вXVIII-XIXвеках. Типологический подход, http://www.academia.edu/1468344/ 
Attitude_of_Russian_Freemasons_to_Russian_Orthodox_Church (30.09.2014).

188 Именный, данный Главнокомандующему в Москве графу Брюсу: Об 
определении духовных особ вместе со светскими для освидетельствования 
книг (...), (in:) Полное собрание законов Российской Империи, vol. XX, р. 502, 
http://www.runivers.rU/bookreader/book983o/#page/5o2/mode/1up (30.09.2014).

189 Cf. М. Лонгинов, Новиков и Шварц. Материалы для истории русской 
литературы, Москва 1858, р. 32.

Since 1785, Catherine the Great began to issue official directives 
pertaining to limiting Novikov’s activity. On 23 December she wrote 
to count Yakov Alexandrovitch Brius

Taking into account the fact that Novikov’s typography publishes many 
strange books, let the province attorney make their list which should 
be sent, together with the books, to the Archbishop of Moscow, who 
has our special order to examine Novikov if he observes our law, and 
to examine the books published in his typography. Afterwards the 
Archibishop should advise us and the Synod of the results.188

In the second directive for Brius, dated 28 January 1786, the 
empress ordered to inspect Moscow schools and hospitals.189 Brius’s 
report for Catherine the Great contained information on the results 
of that inspection and had a direct influence on limiting Novikov’s 
publishing, educational and charity activity. Brius wrote that 

http://www.academia.edu/1468344/
http://www.runivers.rU/bookreader/book983o/%2523page/5o2/mode/1up
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(...) typographies were established in order to print books which were 
useful and necessary for the society, and not to support the publication 
of books full of a new split, to deceive and attract ignorant people; as 
Novikov’s typography was the source of many such books, he should 
be interrogated and asked about the reasons for publishing them.'90

On the other hand, Archbishop Platon (Levshin), who was 
unwilling to jeopardise Novikov, and who at the same time tried 
to fulfil the empress’s order, assessed the content of the books, 
dividing them into three groups:

The first one contains purely literary works and as our literature is 
still very poor, it is desired that such books be widely spread and that 
they contribute to education. The second group includes mystical 
books which I do not understand and that is why I cannot give my 
opinion on them. The third one contains the most harmful books 
which undermine good habits and the foundations of our sacred faith. 
These wicked and beastly productions of the so-called encyclopaedists 
should be eliminated as the ones which contaminate pure waters of 
our reason.19'

190 Quotation in: M. Лонгинов, op. cit., p. 34.
,9' Ibid., p. 36.
192 Ibid.

The Archbishop’s task was also to check whether and to what 
extent Novikov was a religious person. The tone of Platon’s 
statement proves his deep respect for Novikov and lack of doubt 
that the owner of the Typographical Company is a deeply religious 
man: “Your Majesty, I have an honour, in accordance with my 
conscience and dignity, to let you know that I pray to God for (...) 
more Christians like Novikov in this world.”190 * 192

An Orthodox Russian of the Age of Enlightenment in the 
person of Novikov and a transnational organisation like Masonry 
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completed each other. Taking into account Masonry’s internal 
diversity, both in the ideological and philosophical domain and in 
the sphere of customs and rituals, each Russian who was a seeker 
could satisfy his spiritual yearnings. Novikov had a critical attitude 
towards Masonry, which was reflected in the circumstances of his 
initiation to “Astreya” and the conditions made by him. He was 
unwaveringly following the path of religiousness and rationalism, 
when they set up the “Harmony” lodge (1780) together with Schwarz 
and defined their goal: “returning the society to Christianity”193 and 
developing science in close relation to faith, as in their opinion 
“science without Christianity becomes evil and deadly poison.”194 
Novikov believed in God, but contrary to the Orthodox Church, 
he also believed in man and his ability to transform himself. The 
fact that man is a sinful creature did not occupy the first plan 
both in Masonic anthroposophy and that of Novikov’s. Here lay 
a fundamental difference between the Orthodox tradition with its 
emphasis on the sinfulness of body and the vanity of material world 
combined with the appeal to humbly give in to the sentences of 
Providence, and the ideas propagated by Novikov. This very subtle 
difference was difficult to discern and that is why at the time of 
Catherine the Great religious ideas did not constitute the subject 
of the dispute. Man as an object of education was the essence of 
the conflict. At the beginning of her newspaper polemics with 
Novikov, Catherine the Great assumed that the dispute shall be 
led at the level of intellects. Soon enough though she made use of 
her favourite and efficient tool of conflict solving - power.

193 J. H. Billington, op. cit., p. 249.
,9< Ibid.

Peter I put Russia on the path of development so that it could 
get closer to Western Europe. Brought up in the West, Catherine 
could use the tools that were available to her: the Orthodox faith, 
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Table of Ranks, the Synod and the administrative structures of the 
Russian Orthodox Church. Nevertheless, taking into account her 
mind and spirituality, she was far from the Russian mentality, i.e. 
that specific way of perceiving the world intuitively that Nicolas 
Berdyayev called “the Russian soul.”195 Regardless of this fact, she 
set about educating her nation and invited the greatest minds of 
her times to cooperate. Novikov accepted her invitation, but his 
vision of education distinctly differed from that of the Catherine’s.

195 H. BepflueB, Cydbôa Poccuu, MocKBa 1990,
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Chapter IV

Man — society — state. Old and new patterns 
of Russian culture in the works of N. I. Novikov

4.1. Bringing up a subject and bringing up a human.

Pedagogical and educational issues in the works of Novikov 

against the background of the educational activity 

of Catherine the Great

In September 1777, Novikov started publishing a monthly 
magazine “Morning Light” where the Masonic idea of self-cognition 
was expressed. The magazine also outlined the anthropological 
conception: “let the soul and spirit be our only goals.”’96 In its 
editorial we read that “man is a noble creature full of dignity.”’97 
Man’s reason, his ability to differentiate and his numerous talents 
make him different from the animal world: “Human nature contains 
many features that evoke in us real respect and true love.”’9® However, 
man forgot what his true nature is and he concentrates on external 
circumstances which stimulate his passions such as fear, envy and 
greed. The fall of man into the sphere of matter and forgetting about 
his soul together with its appurtenance to God make him live his 
life below his potential and do evil instead of good, chaos instead 
of order, transitory instead of eternal. Focusing on one’s soul may 196 197 

196 “Утренний свет” 1777, ч. i (сентябрь - декабрь), Санкт Петербург 1777, 
р. IX.

197 Ibid., р. XV.
1,8 Ibid., р. 272.
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motivate one to noble deeds, but Novikov perceives the possibility of 
a reverse activity: noble deeds provoked by proper upbringing since 
one’s childhood shall help man to develop contact with his true, 
divine nature. These deeds may also make man seek happiness and 
fulfilment not in the external world but within himself and share it 
with others. “Morning Light” offers a recipe for happiness, expressed 
in a poetic form: happiness always accompanies man, but he is 
unable to enter into any relation with it, looks for it in ranks, tsar’s 
chambers, in power and authority, in fame; meanwhile, happiness 
lives in the human heart.1" The way to fulfilment leads through 
charity, thanks to which each man is regarded as a neighbour in 
need, not as a rival or an enemy. Doing good gives man the feeling 
of inner wealth, he has got a lot to share, thus he is free from fear 
of loss or the feeling of privation - he is the one who gives as he 
draws from the eternal source of abundance. He is also aware of 
the fact that each good deed makes him more perfect and closer to 
the aim which is discovering one’s unity with God: “the man who 
does good and is knowledgeable cannot be unhappy, even if his 
dignity is jeopardised and he is handcuffed.”199 200 The Masonic ideal of 
self-development and love of one’s neighbour does not require 
however, the rejection of the material world and leading an 
ascetic lifestyle. The essence of seeking perfection lies in the inner 
transformation, not in observing rituals and leading any special 
lifestyle. Feeling the bond with everything that surrounds man 
is important as the material world constitutes a unity thanks to 
the spirit which fills all creatures. This feeling of unity with other 
creatures arouses compassion and makes it impossible to do evil 
- being the unity we do good to ourselves while doing it to others, 
similarly, we hurt ourselves while hurting others: “If we examine 

199 Cf. ibid., pp. 252-253.
юл “утренний свет” 1778, ч. 2 (январь — апрель), р. 9.
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the relation of people with any other creatures and with the whole 
world, we have to admit that all things in the world are united with 
each other like rivers with the ocean which mutually exchange 
waters. Everything in the world constitutes the aim of all the others 
and the centre of all the others.”201 In other words, man is unable 
to make himself happy without aiming at the happiness of other 
people, and he is bound to hurt himself while hurting others. In 
“Morning Light” Novikov does not suggest the rejection of ascetism 
because, according to him, man is also a passionate creature. 
Depriving him of passions lying at the foundation of his yearnings 
would be like depriving him of his creative potential. Man, devoid 
of passions, is like a creature suspended in time and space: he does 
not feel anything, he does not need anything, so he does not possess 
any strength that would be fuel for his actions: “Passions are like the 
wind that makes our ship sail, the ship whose captain is common 
sense (...) When there is no wind, the ship cannot sail, and when 
the captain is not proficient (in what he does - M. A.), the ship shall 
perish.”202 Passions shall be subject to the power of common sense, 
i.e. the ability to distinguish noble and wicked deeds, good and bad 
ones. Developing common sense which is subject to reason is man’s 
task and the essence of the upbringing process. This ability shall 
make it also possible to distinguish different types of joy, love and 
contentment. What are man’s passions if not the desire for eternal, 
everlasting joy, and not the temporary one which is the satisfaction 
of an immediate need? However, it is difficult to recognise true 
joy if one has never experienced it before. Defining the aim of 
human life as its quest for happiness and joy Novikov does not 
make do with a statement that these passions should be rooted in 
the conviction that man constitutes unity with the whole universe.

201 “Утренний свет” 1777, ч. i, p. 279.
202 Ibid., p. 200-201.
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The editor of “Morning Light” also instructs the reader where to 
look for the feeling of happiness. Man is a spiritual creature but he 
also constitutes a part of nature which is, in turn, in all its richness, 
versatility and harmony a proof of God’s love and generosity: “The 
universe in all its beauty and order, together with pre-established 
rights is a miracle wh“ich we watch constantly.”203 Being the proof 
of God’s existence, nature constitutes the source of undisturbed 
tranquility. Due to its harmony and unity, it is also an example how 
to join beauty and usefulness: “Teach your eyes the whole beauty 
of nature... Try to reflect the mark of nature in all the work of your 
hands and the outcome of your reason.”204 Therefore, man does not 
establish the canons of beauty, bur discovers them and uses this 
perfect pattern to express his own creative potential. In this way 
he becomes a co-creator, discovers and expresses his divine nature. 
Watching nature strengthens Novikov’s conviction about the limits 
of reason in relation to the limitless faith in God; an individual 
is confined in time and space, nature - as a reflection of divinity 
- has no limits: “We always impose borders with our cognition, 
borders which do not exist in nature; we distinguish and separate 
everything, while everything is mixed and unified.”205 Denying the 
separation of reason and faith, Novikov was against the opinions 
of many Orthodox priests, who, already during the reign of Peter 
I, had rejected reason and rationalism as misleading, preventing 
the religious man from contemplating God’s wonders. Novikov 
is of an opinion that all one-sidedness is harmful and sooner or 
later it shall lead to corruption, loss of the innate feeling of order 
and to the feeling of being lost in the world of moral ambiguity. 
Due to this fact, Novikov is against the opinions both of Orthodox 

“Утренний свет” 1779, ч. 7 (сентябрь - декабрь), Москва 1779, р. 62. 
http://leb.nlr.ru/fullpage/329941 (30.09.2014).

204 “Утренний свет”, 1778, ч. 4 (сентябрь - декабрь), Москва 1778, р. 368.
205 Quotation in: В. Боголюбов, ор. cit., р. 274.

http://leb.nlr.ru/fullpage/329941
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priests and encyclopaedists. The path to happiness does not lead 
through mortifying oneself, blindly following dogmas or trusting 
one’s reason only. The fusion of science and faith shall lead to 
man’s eternal happiness and well-being of the whole society. It 
is worth noticing that reason and faith were not equal; Novikov 
gave a secondary role to the first one. It was the very faith in soul’s 
immortality that ordered temporary actions and helped reason to 
manage them in the right way. By opposing the encyclopaedists, 
Novikov emphasised that philosophy was not to justify giving in 
to passions. It should be used to direct them towards a higher goal 
defined by faith:

Reason is the foundation of faith (...) it loses its strength as the power 
of feelings spreads, and, in consequence, one’s predilection to reck
less amusement leads in a natural way to lack of faith. On the other 
hand, man who stopped believing in future life shall feel attached to 
this earthly life and greedily absorb all the entertainment it brings. 
As a result, lack of faith breaks any borders of indecency and passes 
them over to lawlessness.“6

Watching Russia in the second half of the 18th century, Novikov 
was aware of the fact that educating society was a difficult and 
a long-term project. He did not doubt, however, that it was possible 
to achieve this goal with perseverance and consistent actions. 
Admitting that man does not know his own heart, he assumed at 
the same time that the human heart was the seat of all profound 
passions, yearning for beauty, good and truth - i.e. yearning for God. 
On the pages of “Morning Light” the reformer outlined the main 
principles of the educational programme, publishing his articles 
and the articles of Masons who were close to him. Mason’s ideas of 
moral self-improvement, self-cognition and exercising one’s will * 

206 “yTpeHHHH CBef" h. 7, p. 94.
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were the foundation of the pedagogical ideal. A kind heart, people’s 
kindness towards each other, the desire to serve one’s country and 
follow the tsar shall not help much without the ability to reason 
critically and asking questions, about the essence of things instead 
of judging by appearances. It also requires a character which is able 
to face adversities. Novikov attributed the biggest importance to 
ethics as he believed that without moral foundations each type of 
knowledge shall be misleading, and lack of self-awareness shall 
not allow man to make use of his abilities and talents so that 
they serve the common good. As we have mentioned above, in 
Novikov’s anthropological conception, due to man’s unity with 
the whole universe, concentrating on oneself was short-sighted 
and harmful in the long run. In one of the articles we find these 
meaningful words: “learning morality is learning current and future 
blessing for earthly and eternal life.”207 In another place Novikov 
writes: “all sciences are limited, whereas man’s heart is an abyss 
difficult and almost impossible to explore.”208 Believing in the 
importance of moral education, Novikov defined its conception 
and place in the educational system: “Moral education brings us 
up, gears our activities towards success and perfection. Morality 
instils in us our true obligations towards our Creator, our greatest 
benefactor, towards our neighbours and towards ourselves. It shows 
us how to fulfil them.”209 Novikov's advice does not oppose the one 
coming from the Bible; on the contrary - the thinker claims that the 
veracity of all sciences arriving in Russia can be examined by their 
conformity to the content of the Bible. Novikov and other Masons 
advised us to follow Christ in our moral conduct and behaviour 
towards our neighbours.

ют “уТренний свет" 1780, ч. 9 (май - август), Москва 1780, р. 212.
208 “Утренний свет” 1779, ч. 6 (май - сентябрь), Москва 1803, р. 92, http:// 

leb.nlr.ru/fullpage/331239 (30.09.2014).
209 “Утренний свет” 1780, ч. 9, р. 208.

leb.nlr.ru/fullpage/331239
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Man’s dignity and his nobility derive from the fact that man owns 
the immortal soul, which predestines him to be free and equal to 
others. As Bogolubov remarks: “(...) ‘Morning Light’ makes use 
of religious and moral foundations to make a demand for man’s 
freedom, freedom of conscience, necessity of moral equality of 
all people, common brotherhood of all nations, i.e. it obtains 
the same results as the Enlightenment philosophy drawing from 
natural law science.”210 Nevertheless, the conclusions should not 
be equated with the essence of opinions proclaimed. In the case of 
encyclopaedists, freedom was a goal in itself, whereas for Novikov 
it constituted a tool for the realisation of an individual’s spiritual 
potential and abandoning personal interests to join the society and 
in this way experience the feeling of limitless bond with nature and 
God. The immortality of the soul asks man, limited by his body 
and earthly conditions, to overcome these limitations.

210 В. Боголюбов, op. cit., p. 277.
211 H. В. Гоголь, Сочинения H.B. Гоголя, Н.С. Тихонравова (ed.), Санкт- 

-Петербург 1910, vol. 7, р. 78.

Enlightenment (просвещение) was the motto of Novikov’s 
period. It seems though that the researchers have not devoted 
sufficient attention to the semantics of this word so far. Its meaning 
became the object of reflection only in the 1840s. Nevertheless, 
already in the 18th century one can notice the discrepancy of content 
and related theoretical and practical solutions pertaining to the 
upbringing and education of Russian society.

In the 19th century, Russian Slavophiles explained the 
term “enlightenment” following Nicolas Gogol: “To enlighten 
(prosvetit') does not mean to direct or to educate, or even to 
lighten, but (it means - M. A.) to expose in man all his strengths, 
not only intellectual ones; to lead all human nature through 
a kind of purifying fire.”211 Gogol was a strictly religious man. 
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Another Slavophile, Aleksey Khomiakov defined enlightenment 
in a similar way: “True enlightenment is to lighten wisely the 
whole spirituality in man and in nature.”212 Then, he added: 
“To change society (...) to make it focus on itself so that it 
comprehends its emptiness and egoism, its weakness - it is 
a question of true enlightenment thanks to which our Russian 
land can and shall lead other nations.”213 Vissarion Belinsky, 
a representative of Occidentalism, can be put on the opposite end: 
for him education and enlightenment (просвещение) equalled 
forming one’s “personality” - a man aware of his dignity, a man 
thinking rationally and having influence on events due to his 
understanding and critical analysis of these events: “The spirit 
of analysis and inquiry is the spirit of our times.”214 Both ways of 
comprehending the essence of enlightenment were juxtaposed 
with the conception of educating the nation, was prevalent at the 
times of Peter I and expressed accurately by the Russian Minister 
of Education, Sergey Uvarov. In his report for tsar Nicolas I, dated 
19th Novemeber 1833, he wrote: “After I had been appointed the 
Minister of National Education by the order of Your Highness, 
I made the following words the main guidelines of my activity: 
Bringing up the nation shall be performed in the common 
spirit of the Orthodox faith, tsarist absolutism and folk spirit 
(narodnost’) ”215 Uvarov also expressed the dilemma of Russian 
tsars, including Catherine the Great:

2,2 А. Хомяков, Полное собрание сочинений в 8 томах, Москва 1904, 
vol. 1, р. 26.

213 Quotation in: A. Walicki, W kręgu konserwatywnej utopii. Struktura 
i przemiany rosyjskiego słowianofilstwa, Warszawa 2002, p. 170.

24 W. Bieliński, Mowa o krytyce (in:) W. Bieliński, Wybór artykułów, 
E. Korzeniewska (ed.), Warszawa 1953, p. 59.

2,5 С. Уваров, Доклады министра народного просвещения С. С. Уварова 
императору Николаю I, р. 69, http://krotoc.info/act/19/183o/1833119.html 
(30.09.2014).

http://krotoc.info/act/19/183o/1833119.html
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How to initiate our nation’s education (народное воспитание) so that 
it observes our order of things and is not far from the European spirit? 
Which rules shall we rely on in relation to European Enlightenment 
and ideas which we cannot do without and which, without taming 
them skilfully, might lead to a catastrophe? Whose hand, strong 
and experienced, can keep these minds’ aspirations in order and 
peace, moving away everything which might threaten the common 
foundation?2'6

Living in the country ruled by the tsarina who regarded herself as 
enlightened, Novikov defined the essence and goals of enlightenment 
in a different way than she did. Catherine the Great wanted to 
strengthen her power and Russia’s position on the international 
arena, and win the nobility’s support at the same time. She differed 
from other Russian rulers with the choice of tools, not the aim - and 
these were defined by the historical and socio-political context; 
they were also conditioned by the cultural determinants. Novikov 
combined the religious and secular aspects of Enlightenment, but 
the emphasis on self-awareness, will-strengthening, man’s relation 
with his family, society, humankind and nature led to the situation 
in which the educational system propagated by him favoured an 
independent and critically thinking individual, both noble and 
uncompromising. These elements did not match the conception 
of a subject promoted by Catherine the Great.

Educational ideas propagated in “Morning Light” enjoyed 
popularity not only among secular layers of society - the nobility, 
merchants, the bourgeoisie - but they also evoked some interest 
among the clergy. Already during the first year of its publication, 
18 priests were its subscribers, which was a substantial number 
at that time; some of them recommended the magazine to their 
parishioners as useful reading; the magazine also constituted * 

2,6 Ibid.
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a source of topics for their sermons.217 The profits from this 
publication provided financial means for the establishment of two 
primary schools in St Petersburg - one for girls and one for boys - 
Novikov’s pedagogical activity at last took on an institutionalised 
form. Bogolubov rightly remarked that “in these schools children 
were not only taught but also brought up: teachers instilled 
good manners in them, they were instructed how to consciously 
participate in working together, they were familiarized with working 
for charity (...).”218 Students’ active participation in the process 
of gaining knowledge and developing moral features through 
reflection and posing questions was the characteristic feature 
of Novikov’s educational programme. Tutors, on their part, were 
expected to be ready to monitor their students carefully and give 
answers to questions.

217 Cf. В. Боголюбов, op. cit., p. 277.
218 Ibid., p. 278.
219 Ibid., p. 279.

The monthly “Morning Light” ceased to be edited in August 1780. 
In its last issue Novikov announced that there was a subscription for 
a new magazine, “The Moscow Monthly Publication” (Московское 
ежемесячное издание), which, in principle, continued the subject 
matter of the previous one, enriching it with articles on geography, 
history and political life.

Emphasising the educational role of the publishing activity, 
Novikov also decided to adjust the language and the standards of 
published articles to the intellectual level of their readers. In the 
editorial, we read that the aim of the monthly is “to fulfil the needs 
of both those who long for solemn, that is not amusing and pleasant 
content, and, at the same time, not to take away pleasure from 
those who benefit from moral teaching and elevated thoughts.”219 
Describing the ideal of man, the authors began with a depiction of 
an imperfect form of human personality. Envy of one’s neighbours’ 
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possessions is on top of the list of those passions which do not 
constitute a positive driving force. Such feelings stem from the 
conviction of a lack of honours, titles, material possessions, etc.; 
their essence lies in comparing with others and forgetting that all 
people have the same nature and have been generously endowed. 
In “The Moscow Monthly Publication” we read:

Desire for honours is like a vulture attached to one’s heart which is 
incessantly pecked by the bird. Kings are envious of their neighbours’ 
wealth, ministers - of their king’s wealth, courtiers wish they were 
respected like ministers; simple courtiers die of despair as they cannot 
enter the ranks of the latter and obtain the highest ranks in the country; 
merchants and the bourgeoisie work and their only aspiration is to 
serve at the court; landowners perform their duties and envy the 
bourgeoisie who they regard as noble. And in this way man’s life 
passes in constant anxiety, and when death comes, instead of saying 
that he has lived his life to the full, he has to admit that his whole life 
has been accompanied with unfulfilled desires.220

220 “Московское ежемесячное издание” 1781, ч. 2 (май-август), Москва 
1781, р. 242-243, https://vivaldi.nlr.ru/bvoooo30783/view (30.09.2014).

Lack of recognition of one’s place on earth and the inability to 
enjoy one’s work derives from adopting a wrong reference point 
for assessing success and failure in life, and from a similarly false 
assumption concerning the final aim of human existence. From 
the perspective of Table of Ranks this aim is brought down to 
an earthly and practical dimension. Financial wealth and the 
scope of power and various influences deriving from one’s social 
position which is determined by one’s place in Table of Ranks is 
a measure of success and, what follows, happiness. By suggesting 
the change of this reference point, the authors of “The Moscow 
Monthly Publication” implied a far-reaching modification of the 
cultural pattern which had been established as a consequence of 

https://vivaldi.nlr.ru/bvoooo30783/view
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introducing Table of Ranks. It should be emphasised that making 
man a reference point to define the direction of his activities and 
their usefulness points to a double modification of his position with 
regard to the reality which surrounds him: from external control to 
the internal one, and from systemocentrism to anthropocentrism. 
Both types of changes constituted potential danger for the pattern 
of the empire, which, like it has been mentioned above, is based 
on the primacy of the system over an individual. In “The Moscow 
Monthly Publication” we find the words which frankly say that 
man should not be judged according to the rank he holds. The 
proper criterion of assessment is the awareness of human dignity 
and acting in accordance with one’s virtues:

People possess power which disperses and eliminates desire for 
honours: a wealthy man feels worse and useless in front of the tsar, 
a simple nobleman becomes a courtier’s slave; a bourgeois patiently 
tolerates the pride of a courtier, and a serf s existence is defined by his 
slavery towards other social groups. In this way, against the laws of 
nature, people are surrendered to slavery which exists because of their 
own weakness. The smallest mental work eradicates all positions and 
influences of the mighty, and all inflated opinions that each simple 
courtier has about them.“'

The awareness of actions and motives leads to prosperity and 
fulfilment, ignorance is the source of many immoral deeds and 
lack of happiness in private and political life. This is the main 
reason why Novikov in his published articles puts so much stress 
on exposing vices and wicked deeds. Alleviating the general picture 
of corruption or treating immoral actions with a good dose of 
leniency and playfulness - as Catherine the Great recommended 
and what led to the polemics between “All Sorts of Things” and “The

221 Ibid.
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Drone” - would not cause deepening one’s consciousness. Aspiring 
to knowledge about the motives of one’s actions and their potential 
results requires overcoming widely held behavioural patterns, so 
it requires a lot of perseverance. A big shock can put an immoral 
man off his track and make him think, whereas leniency would not 
yield such results. “Ignorance is the source of all human mistakes, 
and knowledge is (the source of - M. A.) perfection”222 - runs the 
Introduction to “The Moscow Monthly Publication.” Significance 
of human life is not based on seeking influence and achieving 
high material status. Taking the perspective of the immortality of 
the soul, the horizon of one’s quest goes far beyond the material 
borders of reality. Although man is the being who possesses a body 
and act in the world of matter, he should aspire to self-cognition, 
cognition of the surrounding reality and God who is omnipresent. 
The meaning of human life formulated in such a way lets one 
achieve fulfilment which encompasses both worldly and eternal life.

The object of all cognition and sciences is triple: man, nature and the 
Creator. If a scholar does not combine these three elements and does 
not direct all his efforts towards the final solution of a riddle: why 
man is born, lives and dies; and if he is wicked at heart, he deserves 
pity as despite of his whole knowledge he is a true ignorant, posing 
a treat to himself, his neighbours and society.223

Education without the awareness of the aim of cognition is 
nothing else but useless, and sometimes harmful, storing of 
information. Knowledge protects faith against extremes - lack 
of faith and superstition, whereas faith protects real knowledge 
which aims at discovering mysteries hidden behind the discernible 
material world, instead of providing arguments to justify following 
one’s desires which are no different from animal instincts. The

Quotation in: В. Боголюбов, op. citp. 281. 
Ibid.
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division into two types of desires: those that put man close to 
animals and those that indicate his superiority, also constitutes 
a hint while choosing a motivating factor for noble deeds - love 
passes the test, desire does not. The articles published in “The 
Moscow Monthly Publication” read as follows: “Faith is surrounded 
by two abysses: superstition and lack of faith”222 * 224, and “where 
superstition and weakness rule, there are desires and a whims.”225 

The discrepancy between the aim of human life defined in this 
way and the Empire’s mission was much more serious that it would 
have seemed at first sight. Monk Philotheus formed judgments 
that lay at the foundation of the idea of Moscow - the Third Rome 
- and made it possible to introduce Russia in the history guided 
by Providence. According to Orthodox priests History has been 
already written and it is unveiled in the form of divine revelation. 
While keeping some external forms of Orthodox rituals in the 
realm of the state, Peter I broke the old pattern. In his opinion, 
History was written by an eminent individual - the tsar, which he 
often showed by his activities. By postulating the highest dignity 
of an individual, Novikov broke both patterns - the traditional 
Orthodox one and the new one - formed by Peter I and developed 
by Catherine the Great. According to Novikov, the boarders between 
people, countries and rites were becoming more and more blurred. 
If we tried to define a mission, it would consist in becoming aware 
that everything constitutes a unity. Nothing more is needed to do 
good in the world and achieve the aim formed by all the religions 
in the world - eternal life.

222 “Московское ежемесячное издание” 1781, ч. 2, р. 256.
215 “Московское ежемесячное издание” 1781, ч. i (январь - апрель), Москва

1781, рр. 236-237, http://leb.nlr.ru/fullpage/329950 (30.09.2014).

As it has been mentioned above, “The Moscow Monthly 
Publication” was to combine a high literary level of published texts 
with their didactic-moralising function and their wide influence. 

http://leb.nlr.ru/fullpage/329950
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Many texts discussed serious issues using a light form. An article 
telling a story of a ghost who is in the Orthodox church during 
a service and reads the thoughts of praying people can be an 
example. It turns out that their thoughts are not geared towards 
important issues concerning sacrum, but they concentrate on 
earthly problems - one woman is thinking about a recent visit of 
her lover-officer. Bogolubov emphasises the fact that in comparison 
with the morality of contemporary Russian higher social classes, 
where an erotic element in many cases was in the foreground, the 
tone of the article can be regarded as restrained.226 Texts based on 
historical events, e.g. the marriage ceremony of Henry VIII with 
Ann Boleyn aimed at similar goals - showing moral decay.

226 В. Боголюбов, op. cit., p. 286.

“The Moscow Monthly Publication” does not abound in mystical 
content referring to Masonic teaching. We can find it in the 
introductory part of the publication. Only two more articles were 
devoted to the perfection of the first man and his unity with the 
universe: Exercising Free Time (Праздного времени упражнение) 
and The State of Man Before the Fall (Состояние человека перед 
грехопадением). Nevertheless, the content of the magazine is 
saturated with ideals characteristic of Masonry and Enlightenment: 
the cult of science, aspiring to get to know human nature and the 
surrounding world, engagement in shaping the reality, following 
the ideal of widespread happiness and prosperity. It is worth paying 
attention to the fact that, in the light of the articles on ancient times 
and Egyptian hieroglyphs, knowledge is to be discovered again. 
Man is regarded as a creature who has lost perfection, thus he is 
also devoid of his profound wisdom. Novikov does not deal with the 
problem of a historical process as such, he does not ask questions 
about the laws governing the historical development of nations - 
these shall become central issues for Russian thinkers in the 19th 
century. The thing that really interests the editor of “The Moscow 
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Monthly Publication” is the lost knowledge about the eternal laws 
that governing the life of Creation which constitutes a unity.

As time went on, Novikov’s magazines uncovered more and 
more mystical, purely Masonic content. This fact shows how the 
editor’s opinions on the essence of Masonic teaching evolved. It 
also shows his conviction that the ideas taught in lodges can be 
successfully used as a tool for enlightening and educating society. 
In the years 1782-1783 “The Moscow Monthly Publication” was 
replaced with a new monthly - “Twilight Glow” (Вечерняя заря). 
Some content from the previous magazine was still dealt with, 
but the tone of that new publication was completely different. As 
Bogolubov accurately remarked:

The religious and mystical note permeates all its volumes. The 
organisation of each one has the same structure: at the beginning, there 
are detailed articles on philosophy and psychology, then a rhymed 
translation of a psalm, further on a morality story, madrigals, epigrams, 
riddles and other small poems, and finally a Masonic article. Moralizing 
articles differ from the ones in “The Moscow Monthly Publication”: 
there is no trace of piquancy and morality is not attached as an external 
image.227

227 Ibid., p. 290.

Bogolubov attributes this change to the fact that Schwarz 
engaged seriously in the magazine’s publication and he created 
a group of devoted employees, fascinated with the ideas of a mystic, 
Jakob Bohme. The main masterpiece of the latter The Mysterium 
Magnum (Misterium magnum или изъяснение на первую книгу 
Моисееву об откровении Божественного слова через три начала 
Божественного существа и о проичхождении мира и творения) 
was translated into Russian at the beginning of the 18th century, 
and it became popular with Russian Masons under the influence 
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of Saint-Martin’s book entitled Lost in the truth (О заблуждениях 
в истине, 1775). The full title of Saint-Martin’s book defined its 
content and it was as follows: Lost in the truth or summoning the 
human race to the universal source of knowledge. The book in which 
knowledge becomes uncovered to the seeking. The uncertainty of 
their quest and constant wandering are accompanied with the 
presentation of the path they should follow to obtain a tangible proof 
of the origins of good and evil, information on man, nature of material 
and immaterial things, nature of sanctity, foundations of political 
systems, tsars'rule, civil and criminal law, sciences, languages and 
arts (О заблуждениях в истине, или возвание человеческого 
рода ко всеобщему началу знания. Сочинение, в котором 
открывается примечателям сомнительность изысканий их 
и непрестанные их погрешности, и вместе указывается путь, 
по которому должно бы им шествовать к приобретению 
физической очевидности и происхождении добра и зла, 
о человеке, о натуре вещественной, о натуре невещественной 
и о натуре священной, об основании политических правлений, 
о власти государей, о правосудии гражданском и уголовном, 
о науках, языках и художествах). The title of the magazine, 
i.e. “Twilight Glow” was not accidental. It referred to the state 
of human mind after Adam’s fall and losing his bond with God, 
and what follows, with the pure source of knowledge. “Twilight 
Glow” is a metaphor on the mental power of man who looks for 
perfection, who is not completely devoid of light, but does not 
walk in its full brightness. The magazine defines three aims each 
man should face: 1. self-cognition, i.e. analysing and developing 
one’s moral deeds, 2. exploring nature in which the mightiness 
of its Creator is reflected, 3. studying the Bible where heavenly 
secrets are hidden.228

228 Cf. ibid., p. 292.
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Taking into account the cultural patterns, the conception of 
man’s education and the perception of the essence of humanity 
outlined in “Twilight Glow” do not differ from those postulated by 
Novikov in “Morning Light” and “The Moscow Monthly Publication”. 
The mystical element is treated in more detail, but the perception 
of man as a free creature who possesses the inner source of wisdom 
and truth does not change. Free will allows human beings to direct 
their quest and activities. Wisdom shall be uncovered to them 
through divine revelation, but it depends on man only whether 
he will be prepared for the perception of this revelation. Knowing 
that man remains a decision-maker and it depends on his effort 
whether the source of morality will be revealed to him makes it 
possible to outline the anthropocentric vision of the world once 
again: “Rebirth and salvation depends to more extent on man that 
on God.”229 Practical advice given by the authors to the readers also 
points to the anthropocentric vision of the world: “it is necessary to 
concentrate on oneself to seize in one’s soul that harmony which 
is usually drowned out by the noise of the world, it is necessary 
to combat one’s desires, to control them, to fast and to pray.”230 
Thus, the way to God leads through man: mental development, 
controlling one’s body and the consciousness of one’s actions.

229 “Вечерняя заря” 1782, ч. 2 (май - август), Москва 1782, р. 319. http:// 
mirknig.com/jurnaly/gumanitarnye_jurnaly/1181662997-utrenniy-svet- 
vechernyaya-zarya-pokoyaschiysya-trudolyubec.html (30.09.2014).

230 В. Боголюбов, ор. cit., р. 301.

In the years 1783-1784 there was a new monthly published 
in Moscow, “Supplement to Moscow News” (Прибавление к 
Московским ведомостям). Contrary to the previous magazines, 
it contained articles of a scientific character on many topics. We 
focus on pedagogical issues though we cannot ignore the fact that 
the magazine contributed to the popularising of knowledge about 
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trade, industry, geography, ethnography, natural sciences, history, 
foreign politics and biographies of famous people.

This big article On Children’s Upbringing and Education 
Aiming at Spreading Universally Useful Knowledge and Prosperity 
(О воспитании и наставлении детей для распространения 
общеполезных знаний и всеобщего благополучия) and many 
small ones were devoted to the subject of upbringing. Drawing 
from two pedagogical conceptions fashionable at that time - the 
one propounded by J. J. Rousseau and the one by J. Locke - the 
author prepared a system combining the highest achievements of 
these two thinkers: he thought one should pay a lot of attention to 
a child’s natural predilections - like Rousseau did - and, at the same 
time, choose and develop those features which might be helpful in 
self-development, disciplining one’s body and mind - according to 
Locke’s ideas. The author of the article mentions three, mutually 
connected elements of the upbringing process: physical education, 
moral education and mental development. The basic precondition 
of success is making the child familiar with the needs of its body, 
recognising and satisfying them properly. The author emphasises 
the importance of hygiene. This way he rejects the contempt for 
corporeality which was characteristic of the Orthodox faith. In 
his articles , the human body is treated as the temple of the soul, 
a part of the natural world and the essence of cognition. A part of 
the article entitled On Bodily or Physical Upbringing (О телесном 
или физыческом воспитании) contains detailed advice on how 
to look after the baby’s hygiene and its health from the moment 
of its birth: “(...) the child should not be wrapped up too tightly, 
one should not use pillows and such things, but soft and large 
nappies which leave the baby’s limbs free and are not too heavy 
to limit all its movements, and not too warm to cause sweating 
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and heat.”23' Further on, other elements of the child’s physical 
upbringing were discussed: feeding, teething, healthy sleep, going 
outdoors, clothes, etc. Emphasising the child’s needs conditioned 
by natural instincts clearly points to inspiration by Rousseau’s ideas. 
Nevertheless, the author refers to previous philosophers as well.* 232 
When it comes to moral upbringing, one should “shape the child’s 
mind and heart so that it can be directed towards charity, religion 
and Christianity in the best possible way”233, use the child's natural 
curiosity and satisfy it by providing the child with substantial 
information about the surrounding world, and encourage the child 
to examine and evaluate phenomena.234 The author presents the 
guidelines pertaining to mental development in five points which 
he called the main rules. They were as follows:

2J1 Н. И. Новиков, О воспитании и наставлении детей. Для распростра
нения общеполезных знаний и всеобщего благополучия (in:) Н. И. Новиков, 
Избранные сочинения, подготовка текста, вступительная статья и коммен
тарии Г. П. Макогоненко, Москва-Ленинград 1954, р. 439.

232 Cf. ibid., рр. 445-446.
233 Ibid., р. 456.
233 Ibid., р. 457.
235 Ibid., рр. 457-461.

Rule one: do not quench the curiosity of your children or pupils. 
(...) Rule two: practise with your children or pupils how to recognise 
different feelings; teach them to feel properly. (...) Rule three: beware 
of giving children false or imprecisely defined information about 
anything, even if it is not so significant. It is better for them not to 
know many things than to have a false idea about them. (...) Rule four 
is tightly connected with the previous one and reads as follows: Do 
not teach children anything that they are not able to comprehend 
because of their age or lack of other, necessary knowledge. Do not 
measure children’s talents by your own standards. (...) Rule five, also 
very important, derives from the previous one: Try not only to enrich 
and broaden their knowledge, but make it solid and lasting.235
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Mental development in the author’s pedagogical conception is 
linked with moulding one’s heart, that is combining the feeling 
of duty with pleasure deriving from it: “Try to turn their duty into 
pleasure. Teach them how to combine duty and pleasure in their 
thoughts as strictly tightly as they are combined by nature. Show 
them, both with your example and with words that each duty should 
be fulfilled with willingness and joy, and it shall be awarded with 
satisfaction."2’6

Bringing up children, one should teach them first of all to love 
their neighbours, and it should be active love towards “all people 
regardless of one’s status, religion, nationality or external marks of 
wealth.”2’7 Love of one’s neighbour takes its beginning in self-love, 
hence the author’s emphasis on the image of religion, God and man 
presented to children by clergymen. If fear of God’s punishment 
and the conviction that man is above all sinful and weak constitute 
the foundations of one’s faith, that person will never get strength 
to reach the source of their greatness and will not be able to love 
their neighbour.

The author of the article is outraged at the way religion is usually 
taught to children: all the time they are told that God is menacing and 
punishing, they are forced to memorise difficult and incomprehensible 
prayers. That is why truly religious people are hard to find, and people 
are brought up to be superstitious, goody-goodies or completely 
atheist. (...) Instead of memorizing prayers and explaining dogma, 
children should be showed first the moral order of the world, wisdom 
with which it was created, loving God’s concern for this world. They 
should also be given the example of Christ.2’8

Similarly to the previous parts of the article, the author presents 
his outlines in the form of main points. The first one is about making * * * 

46 Ibid., p. 471.
2.7 В. Боголюбов, op. cit., p. 305.
2.8 Ibid., p. 306. Cf. also: H. И. Новиков, op. cit., p. 490.
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children believe that religion is a very important element of one’s 
life, and fear of God, understood as the awareness of the existence 
of superior law, helps us to follow the path of truth and good: “Since 
their early years, teach your children and pupils how important 
and true religion and Christianity are.”239 The second rule shows 
religion as an important tool, but in this case the author advises 
to show how it functions with one’s own behaviour and example:

2,9 H. K. Hobmkob, op. cit., p. 487.
2j,° Ibid., pp. 488-489.
241 Ibid., p. 491.

On the one hand, show them (children - M. A.) by your wise, 
charitable, Christian behaviour how much religion can contribute 
to the upbringing of those who follow in its footsteps, helping them 
become good, noble, useful people, fathers of families and friends. 
(...) On the other hand, show them what comfort religion can be and 
how it makes the man happy. Do it, by using your bravery and joy, 
unshakeable spiritual peace, putting all hope in God, perseverance 
in suffering, cheerfulness in the face of failure.240 241

A child is not able to generate love towards God if He stays 
abstract and distant to him. The author of the article advises the 
readers to evoke in children love towards God by analogy to the 
feelings to their parents or tutors:

Present God not as a ruthless and merciless judge, but as a father who 
loves all his children and cares for them, doing more good to them than 
the best parents can do to their children, loving them not blindly, but 
demanding obedience for their own good, and whose mercy we can 
be granted by doing what is good and right. (...) Tell them sometimes: 
“I can see that you love me because you know how much 1 love you 
and how I care for your good. Shouldn’t you love more our Heavenly 
Father, whose Providence takes care of you and me? My strength to 
do good to you comes exclusively from Him”?4'
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Inspiring in children love towards God and dependence on 
Him, understood as the feeling of unity, because - as we learn from 
a quoted fragment - it is not a strict and just God, but a loving and 
just one, lets man stay alert to receive God’s gifts. Thanksgiving and 
expecting goodness constitute the foundation of broadly conceived 
prosperity of an individual and society. By teaching a child words 
of a simple prayer, already in his early years, we give him a tool 
for communicating with God: “Heavenly Father! I am glad I am 
still alive and well. 1 thank you for my life and my health. Protect 
me today against everything that might hurt me. Help me not to 
say and not to do anything bad, and give me willingness to obey 
my parents and teachers, to fulfil my duties well and hour after 
hour become wiser and better, so that I can please You (..,).”242 
The mystical aspect of religiousness is linked with its practical 
dimension, which was also shown in the text:

242 Ibid., p. 494.
243 Ibid., p. 495.

Try to pass on to your children and pupils a conviction concerning 
the true aim of religion and Christianity. Tell them that Christian 
teaching is practical in its character, that it is about truth leading to 
bliss. (...) Tell them and show them that deeds are more important 
than knowledge, life is more important than faith, and that the best 
Christian is not the one who is able to explain Christian teaching 
clearly and appropriately and protects it fervently, but the one whose 
thoughts and deeds are closest to Christ’s thoughts and deeds (,..).243

A tutor chosen by one’s parents plays an essential role in the 
upbringing process. He is the one who should discover the child’s 
natural predilections, its main features of character, temperament, 
and show it the way. In the time when corporal punishment was 
regarded as one of basic upbringing tools, the author’s words 
pertaining to the unacceptability of violence towards children 
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sounded shocking; however, they complied with the idea of the 
inviolability of human dignity: “a child has the same rights like 
we adults do, and the only difference is that it needs someone’s 
help more than we do. We know, on the basis of natural law, that 
no one has the right to force another man to obey him against 
his will.”244

Ibid.
245 Ibid., p. 423.

We can assess the ideological foundation of Novikov’s 
educational and upbringing activity in the context of two already 
existing patterns, interpenetrating one another: the first one 
was created by Catherine the Great as the continuation of tsar 
Peter’s idea, and the other one created by the Russian nobility 
as a kind of fashion for “foreign trends”, especially in its French 
version. The second upbringing style becomes the object of open 
criticism in “Supplement to Moscow News”. The inability to verify 
the teacher’s qualifications by parents who employ him makes 
the author of the texts give priority to public teaching over home 
teaching. The teacher’s personality, his decency and stable moral 
rules, engagement in self-development, the ability to put himself 
into the child’s psyche, and conveying profound thoughts in 
a comprehensible way to the child’s immature mind constitute 
the basis of pedagogical success whose final aim is bringing up 
“happy people and useful citizens.”245 Novikov's holistic attitude 
to the issue of upbringing is illustrated by the fact that he did 
not separate parents’ duties and pedagogical ones. A low level of 
parents’ awareness, lack of any aspiration for moral development 
were considered by him as the biggest obstacles on the way to bring 
up a happy man who would be able to increase society’s prosperity. 
In the article On Children’s Upbringing we find ominous words 
referring to these major obstacles in upbringing:
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In general, we can enumerate here: 1) parents’ lifestyle, 2) inner 
organisation of family life, 3) parents’ attitude towards tutors and 
governesses (“hofmeisters”) and finally 4) choosing these people. (...) 
First of all, parents’ lifestyle is an obstacle in upbringing if they have 
some serious vices or live carelessly and have no time to exercise their 
pedagogical influence on their children.246

246 Ibid., p. 427.

The author develops the thought about special meaning of 
parents’ figures in the child’s life, noticing that there is a natural 
bond between parents and children and it determines the latter 
imitating the first. Children will imitate both noble and wicked 
deeds of their parents - including the attitude towards their inferior: 
tutors, servants. Respect towards one’s parents derives from their 
behaviour and shall apply to other people that children have contact 
with, also in their adult life. Parents’ behaviour provides their 
children with an indelible pattern of respect or its lack, towards 
their own person. The author devotes a lot of attention to parents’ 
attitude towards their child’s private teacher as it is one of the 
most important persons in the child’s life. Taking into account 
contemporary social norms pertaining to the relations between 
parents and children, one can draw a conclusion that the bond 
between the child and the teacher was stronger than the one between 
the child and its parents, and the frequency of their contacts and 
time spent together also exceeded those pertaining to its parents. 
Ideas are as important as tools, and words should be reflected in 
deeds. Respect towards the teacher, reflected in paying his salary 
regularly and catering for his needs, is also reflected in respect 
towards his work and his necessary tools: “Parents’ deeds might 
go against the educational process if they refuse to buy necessary 
books or other indispensable teaching aids. One could write 
a long book enumerating all harmful consequences resulting from 
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ill-comprehended thriftiness: health, order, cleanliness, children’s 
upbringing, home-dwellers’ peace of mind.”247 The article which can 
be treated as a detailed instruction of holistic upbringing finishes 
with a short fragment devoted to general rules. The content of the 
article was expressed explicitly in its title: General Rules (Всеобщие 
правила). The rules can be summarised as follows: one should 
not forget that children are human being who deserve respect and 
attention, parents and teachers should be consistent towards them. 
Drawing an upbringing plan does not differ much from forming 
a path for an adult’s self-improvement.

247 Ibid., p. 431.
2,18 "Трутень”. Еженедельное издание за 1769 год. Лист Vмая 26 дня (in:) 

Н. И. Новиков, Избранные соченения, подготовка текста, вступительная 
статья и комментарии Г. П. Макогоненко, Москва-Ленинград 1951, р. 19.

2<9 “Трутень”, ор. cit., Лист VI июня 26 дня, (in:) Н. И. Новиков, Избран
ные соченения, р. 27.

The upbringing of a young generation was also the subject of 
the articles published in “The Drone” and it became the cause 
of a lively polemics with Catherine the Great who expressed her 
opinions in “All Sorts of Things”. During the polemics of “All 
Sorts of Things” and “The Drone,” the empress called for “love 
of man”, “mercy,” and “Christian humility,” accusing Novikov of 
being merciless and cruel towards those criticised by him. The 
empress claimed that in this way he blocks their improvement. 
Novikov answered: “I think that the person who corrects people’s 
vices loves them more than the one who is lenient towards them, 
or (speaking Russian) nods in agreement to anything they do.”248 
To make his argumentation even more persuasive, he writes in 
the next issue: “A piggy who travelled in foreign lands to form 
his mind, having benefited from visiting many places, has come 
back as a fully formed pig and can be spotted on many streets 
of the city (announcement from Kronstad).”249 The criticism on 
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young people’s upbringing was inseparably linked with the satire 
on the lifestyle of court nobility which blindly followed French 
fashion. This trend concerned not only men, but also women, who 
acquired their manners in boarding schools and entered adult 
life unprepared to perform consciously the roles of mothers and 
wives.”250 Catherine the Great initiated her educational project 
to “overcome the superstitions of previous ages, and present 
her nation with new upbringing and (...) to make it be born 
again.”25' However, the aim of the empress’s educational activity 
was not to develop human personality in a versatile way, but to 
concentrate on some selected elements leading to superficial 
Europeisation and fitting in the cultural pattern of the Empire 
and Table of Ranks. It was not without any reason that Vasily 
Rozanov, the author of a book with a telling title The Twilight of 
Enlightenment, wrote that the educational style in the Smolny 
Institute matched “the spirit (...) and practical habits formed in 
the golden age of the nobility culture.”252 The aim of that education 
was not to encourage young girls to overcome their limitations, 
but to make them glitter in company, to give the finishing touches 
to their formation and to prepare them to the role of wives and 
mothers. Having finished school, girls did not know any rules 
governing real life and showed a wide scope of infantile behaviour. 
As Katarzyna Kosowska writes:

250 More about girls’ upbringing at the times of Catherine the Great in: 
K. Kosowska, Obraz życia szlachcianek rosyjskich w literaturze. Od Piotra I do 
Mikołaja I, Kraków 2012, pp. 113-156.

251 Quotation in: К. Kosowska, op. cit., p. 113.
252 В. В. Розанов, Сумерки просвещения, Москва 1990, р. 58.

The accumulation (...) of “afflictions” in young alumnae - timidity, 
limited trust in one’s abilities, lack of experience and practical attitude 
to life, childishness - was the basis of their antisocial attitude. Real 
life, which was in their dreams like a never-ending celebration, 
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disappointed them cruelly. (...) The majority of them associated an 
invitation to mazurek at the ball with initial courtship. When a young 
man tried to shrink from responsibility, the young woman concerned 
told her brother to challenge him to a duel. Conviction that every 
young man who was refused the hand of a young boarding school 
alumna should commit suicide in despair led to many comical but 
also tragic incidents.253

253 K. Kosowska, op. cit., p. 131.
254 “Трутень”. Еженедельное издание за 1770 год. Лист VI Февраля 9 дня 

(in:) Н. И. Новиков, Избранные сочинения, р. 20.
255 Ibid.

Novikov described how the environment of the capital city 
influenced the personality of young noblewomen, depriving them 
of values instilled in their childhood which could constitute a solid 
foundation for their development. He was sorry for the fact that 
the tie with nature, socharacteristic of living in the country, feeling 
the rhythm of nature and instinctive knowledge of its laws are 
lost due to pressure to fit in with the urban company of ladies 
and dandies. In the article of 9th February 1770 Novikov included 
a letter from a young noblewoman who describes her childhood and 
upbringing: “My late daddy had it his own way. He brought me up 
so badly. I only knew when and how to sow cereals, plant cabbage, 
cucumbers, beetroot, peas, broad beans - all that a stupid steward 
should know - horrible education! But I didn’t know anything about 
what makes my sister perfect.”254 The next fragment describes the 
arrival to Moscow: “After dad’s death I came to Moscow and I saw 
that I was a great idiot. I didn’t know how to dance, how to dress 
and I didn’t know what fash ion was. That’s how fathers like mine 
lead their children to stupidity.”255 The fragment also deals with 
gradual “progress” in learning that skills which were regarded as 
really important:
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(...) fortunately I met a French madame, one of many in Moscow. 
Even before 1 asked her to do it, she offered her services: she told 
me how ignorant 1 was and that she was able to turn me into the 
most fashionable lady (щеголиха). That is the revolution that the 
French make here! Only a French person can transform a country 
fool into a fashionable lady. How grateful we are: they enlighten us, 
offer their services even when we do not want them. The moment 
I left my teacher, I had a debut in high society. They looked at me in 
a totally different way (...). That is when it dawned on me that with 
all these cereals and money but without the French we would have 
been stupid fools.2’6

Novikov does not share the noblewoman’s admiration and in 
gentle words he tries to talk her out of admiring superficial values 
of French things and glamour of high society: “(...) I am a frank 
man so please do not take offence when I say that I do not like 
your deeds at all. Listen to my honest advice! Leave them alone, 
they humiliate your beauty.”* 257 He advises her to read books and to 
remember her father who through his upbringing had endowed 
her with the foundations for good and fulfilling life.

156 Ibid., pp. 20-21.
257 Ibid., p. 21.

There were many practical obstacles to introduce educational 
programme which would allow to achieve the aim defined by 
Novikov. They were identical with those encountered by the 
empress herself: lack of well-qualified tutors, financial problems, 
indifferent or even unfriendly attitude of society to acquire 
knowledge. Catherine’s attitude to social initiatives was dominated 
by a patriarchal attitude - only her ideas were valid. Grass-roots 
initiatives were perceived as a threat to her power and she was 
not alone to think like that: the opponents and the adherents of 
the initiative who worked in the commission and talked about 
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educating the lowest social classes and establishing schools for 
serfs, were divided into two groups258 *; the attack on Novikov started 
with an anonymous letter.

258 П. Ф. Каптерев, История русской педагогии, Петроград 1915, рр. 280-
-282, http://ushinskiy.rU/jspui/handle/123456789/8 (30.09.2014). Cf. also: А. Зме
ев, Сборник материалов для истории просвещения в России, т.1, Учебные 
заведения в западных губернях 1783-1803, Санкт-Петербург 1893, http://www. 
knigafund.ru/b00ks/120673/read (30.09.2014); Cf. also: П. Ф. Каптерев, op. cit., 
рр. 270-271.

Depriving the Orthodox clergy of their teaching and guiding role 
for the nation resulted in confusion about authorities. As a matter 
of fact, not only Peter I and his followers should be blamed. The 
elite of the clergy itself did not care for developing its potential: 
when the traditional way of teaching via one’s authority, imitation, 
personal relation between the spiritual guide and the student got 
obsolete in the light of the new period and its challenges, Orthodox 
priests, except for a few, did not make any effort to adjust their 
cultural message to the needs of society which was getting more 
and more modern and was directed towards Western Europe. 
Russia’s fascination with Masonic ideas shows how much the
Russians needed new spiritual guides and how big the vacuum 
left by Orthodox priests was. A detailed analysis lets one notice 
many parallels between the style of teaching which dominated in 
the Orthodox Church and the one practised in lodges: the master 
- student relation, personal example as a teaching aid, confession 
and reports handed in to the Master of the Order, hierarchy. They 
should not be considered identical. Nevertheless, it is difficult not 
to notice this similarity and not to see that deep spiritual need 
standing behind the wish to spread and acquire knowledge.

Novikov prepared pedagogical staff and together with Schwarz 
reckoned that the Orthodox clergy should engage in the process 
of educating the society. At the same time, he assumed that the 
clergy should also engage in self-development to combine their 

http://ushinskiy.rU/jspui/handle/123456789/8
knigafund.ru/b00ks/120673/read
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religiousness with humanism. Masons constituted a group of people 
for whom teaching the others was a mission and an honour - a value 
constituting the ethos of the Russian intelligentsia. A teaching job 
in the tsarist Russia was not prestigious, did not enjoy society’s 
respect and did not give any hope for quick promotion.259 It was 
one of the reasons why the Russians had to be taught by foreigners, 
detached from Russian values. Novikov hoped that the involvement 
of the Orthodox clergy would change the situation and make it 
possible to bring up not only educated people but also patriots 
who know and value their tradition and the current needs of their 
country. Novikov noticed that the clergy was deeply rooted in their 
culture; he also noticed the religiousness of that social group. 
Catherine the Great also wanted to use the Orthodox clergy as 
teachers, for the lack of better candidates: “After the reform of 
Catherine the Great, when it was necessary to prepare teachers 
for planned schools, candidates were taken from seminars and the 
Academy of Moscow. (...) In fact, the seminarians often turned out 
insufficiently prepared, especially when it came to maths, but better 
prepared ones did not exist and were nowhere to be found.”260 The 
empress was also interested in oversimplifying the clergy’s interest 
with religion and subordinating that group to the interest of the 
Empire as much as it was possible. The clergy had no influence 
on the content of school curriculum.261

159 А. Змеев, op. cit., pp. 103-108.
2b° П. Ф. Каптерев, op. cit., p. 259.
261 Cf. ibid., p. 261.
262 Detailed description of Catherine the Great’s sources of inspiration, vide: 

П. Ф. Каптерев, op. cit.

Without a thorough analysis of the pedagogical ideas of 
Catherine the Great and their sources, we shall notice that they came 
from Western Europe and constituted an internally contradictory 
group of ideas on “How to bring up a Russian.”262 The empress got 
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familiar with the works of foreign teachersand philosophers, made 
many attempts to invite one of them to Russia in order to prepare 
an educational programme for schools, wrote various texts of an 
educational and moralizing character263. Eventually the task of 
preparing the abovementioned programme went to Ivan Betskoy.264 
Fyodor Ivanovich Yankovich (de Mirevo) was the other theorist 
of the official educational system. Peter Kapterev accurately 
pointed to these elements of West-European conceptions which 
interested the empress and her advisors the most: “(...) the world 
view of the followers of enlightened absolutism was closest to their 
hearts; they thought that education is a great force but it should 
be supervised by the state only and the state should use schools 
and pedagogy in its own interest - bringing up good citizens, 
fathers and mothers.”265 The thought pertaining to the education 
of her subjects lay at the foundation of the whole conception of 
education and had its reflection in the institutions established by 
Catherine the Great. Rousseau’s idea to protect children and their 
inner goodness and morality against the decay of the adult world 
was modified: children were to be isolated from their parents at the 
age of 5-6 and brought up in boarding schools till their 18th or 21st 
birthday. The influence of this educational style on a girl’s psyche 
was described by already quoted Kosowska266: the graduates of 
such institutions as the Smolny Institute (Смольный институт 

263 Among those texts there were also two fairy tales for Alexander I: Екате
рина II, Аллегорические сказки (in:) Сочинения императрицы Екатерины /I, 
А. В. Введениский (ed.) Санкт-Петербург 1893, http://az.lib.rU/e/ekaterina_w/ 
text_o29ooldorfo.shtml (30.09.2014).

264 I. Betskoy’s ideas, vide: И. И. Бецкой, Собрание учреждений и предпи
саний касательно воспитания в России обоего пола благородного и мещан
ского юношества, Санкт-Петербург 1789, http://www.litres.ru/ivan-beckoy/ 
sobranie-uchrezhdeniy-i-predpisaniy-kasatelno-vospitaniya-v-rossii-oboego- 
pola-blagorodnago-i-meschanskago-unoshestva-t-i/ (30.09.2014);

265 Ibid., р. 228.
266 К. Kosowska, op. cit.

http://az.lib.rU/e/ekaterina_w/
http://www.litres.ru/ivan-beckoy/
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благородных девиц) were infantile and submissive women, good at 
heart and oversensitive but completely immature and unprepared 
to fulfil responsible social roles; still dependent on their fathers or 
husbands. Intellectual development in these institutions gave way 
to teaching good manners, refinement, foreign languages, playing 
the piano. Undertaking the aim of educating “a new species of men,” 
Catherine the Great took into account the Empire’s interest. In 1793, 
St Petersburg witnessed the publication of a book On Duties of Man 
and Citizen (О должностях человека и гражданина), printed on 
the basis of the empress’s directive.267 The introduction is entitled 
General Remarks on Prosperity (О благополучии вообще), and 
is followed by parts pertaining to spiritual development, caring 
about one’s body and social relations with other society members, 
spouses and children. Opinions presented here do not differ much 
from Novikov’s concepts, except for the relations between parents 
and children - as it has been mentioned above, parents are not 
perceived as the main tutors of their children. The next part of 
the book entitled On the Relation Between Lords and Servants 
(О союзе господ и слуг) is quite different. Its content can be shortly 
summarized as follows: “Know your place and do not question 
your position”. The author of the text gives advice to enjoy the 
situation, no matter whether it is pleasant or difficult, as nothing 
happens without God’s Providence. The statement that a society 
which consists of lords and servants is not unpleasant to God was 
supported with examples and quotations from the Bible: “St. Paul 
in his first letter to the Corinthians (...) clearly mentions slaves 
and free people.”268 Apart from humbleness, servants are advised 

267 О должностях человека и гражданина. Книга к чтению определенная 
в народных городских училищах Российской Империи, Санкт-Петербург 
1783, http://arch.rgdb.rU/xmlui/handle/123456789/3343o#page/5/mode/2up 
(30.09.2014.).

268 Ibid., р. 83.

http://arch.rgdb.rU/xmlui/handle/123456789/3343o%2523page/5/mode/2up
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to show sincere respect and love towards their superiors: “Slaves 
and servants should love and respect their masters and hosts (...) 
not only superficially but honestly and with their whole heart.”269 
In the chapter concerning the citizen’s duties, the author refers to 
the readiness of a true son to serve his homeland with all his might: 
“People who were given this honourable title of the homelands 
sons showed their love in many ways: some of them took up useful 
but difficult tasks for the good of their homeland.”27“ The very 
term “the homeland’s son” points to the relation of a patriarchal 
type: if a subject is a son, he has got a father, a tsar in this case, 
representing the empire and its interests. Actually, it derives from 
the very definition of a subject, given in the previous chapter of the 
book: “Subjects are all the people in the country who submit to the 
tsar or his officials.”271 Both those high and low born shall be obedient 
to the ruler, respect him and pray to God for his prosperity. There 
are more such examples which emphasize not human dignity and 
a citizen’s duty - as the title of this peculiar coursebook on education 
would suggest - but a citizen’s submission to his superior in the 
social hierarchy. In spite of Catherine the Great’s enlightenment 
inclinations and her practical attitude to the issues of ruling, in 
the suggested political model the old Orthodox pattern of ruling is 
revived. In this pattern, God is on top, below we find the tsar who 
is above his subjects arranged according to the ranks attributed to 
each person. The conviction that God decides on the order in the 
country and the ruler is only a tool in His hands, combined with 
a ban on judging any authority and an order of absolute trust in this 
authority’s actions points explicitly to a politicised theocratic model. 
The only difference is that the ruling group is not the Orthodox 
clergy but secular authority who appropriated religious symbolism 

269 Ibid., pp. 85-86.
270 Ibid., p. 11.
271 Ibid., p. 97.
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and rhetoric to legitimize their actions. Particular points in the 
coursebook show clearly that the educational process should lead to 
bringing up an obedient subject, not a legitimate society member, 
as the foundation of the relation subject - authority is to be trusted 
blindly. Kapterev noticed that the word “citizen” (гражданин) 
does not figure at all in the content of the book. “Is it appropriate 
to write in the title of the book about the duties of a man and 
a citizen and, in fact, to talk about the duties of a homeland’s son and 
a subject?”272 According to the author of On Duties, the inhabitants 
of the empire are not to become politically aware but to stay at the 
level of kids who are told by the state what their needs are and who 
have these needs satisfied by their country. Respect, love, obedience 
and trust are the features that children project on their parents. 
The very same features were mentioned in the texts as the duties 
of a Russian subject. Although the author of the book emphasizes 
that the aim is an individual’s happiness, the content of the text 
goes against his declarations as in the proposed educational process 
there is no place for development of such a man who is conscious 
of his desires and duties, able to make a choice and has enough 
will and bravery to defend it.

272 П. Ф. Каптерев, op. cit., p. 276.

When it comes to fundamental issues concerning the essence 
and the aim of education, Novikov’s ideas differed considerably 
from those of Catherine the Great. The editor of “Morning Light” 
wanted to educate a person the man who is responsible for one’s 
own fate, aware of one’s dignity and united with the whole world - 
regardless of one’s social status, nationality, religion. The empress 
aimed at educating the subject whose fate was bound with the needs 
of the Empire, with all the consequences of this fact. These were 
contradictory aims and regardless of the convergence of opinions 
pertaining to moral upbringing and caring for physical health, 
they were hard to reconcile in the long run.
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4.2. In the defense of the weak and deprived of their own voice. 

The polemics of “The Drone” and “All Sorts of Things”

The polemics of Catherine the Great and Nicolas Novikov was 
a springboard for the discussions that were to echo till the times 
of the October Revolution of 1917. It had different shapes: from 
opinion exchange in the above-mentioned magazines, through 
poetry and literary texts, often written in Aesopian language 
to avoid censorship, to armed riots. Nevertheless its character 
remained unchanged and it pertained to freedom of an individual 
which was impossible to achieve in the political system of the tsars’ 
regime. Novikov was aware that all freedom has its source in man’s 
consciousness: if an individual feels free and respects freedom of 
other people, only then they are able to form social and political 
structures which would support that yearning for freedom and not 
hinder it. Thanks to his opinions popularised in the magazines, 
Novikov made the voice of Alexander Radishchev and his shocking 
novel Journey from St Petersburg to Moscow (Путешествие из 
Петербурга в Москву, 1790) well heard. The vision of serfdom in 
Russia in all its abomination was the first, necessary step towards 
changes. Both Novikov and Radishchev thought that the conscience 
of the governing body had to be shaken so the more moving image 
of social relations they presented, the bigger the chance was to 
achieve this goal. The changes they wanted to introduce had one 
aim: to make the man able to decide about his life and death. In his 
Journey Radishchev put these characteristic words: “If abominable 
happiness uses all its arrows against you, if your virtue has no shelter 
on earth, if it comes to the push and you cannot protect yourself 
against oppression - remember then that you are a human being, 
remember about your mightiness, seize the laurel of happiness 
they try to take away from you. Die.”273 Man has the right to decide 

273 A. Radiszczew, Podróż z Petersburga do Moskwy, Wroclaw 1954, pp. 123-124.
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about his fate. However, to be able to do it he has to be aware of 
his humanity. Radischev lamented the plight of serfs, but he also 
thought that there was a potential to build a happy society in this 
oppressed nation. “If these slaves, handcuffed, furious in their 
despair, smashed our heads with iron that confines them, heads 
of merciless lords, if they soaked their land with our blood, what 
would the state lose? Soon they would replace the eradicated tribe; 
however, they would perceive themselves differently and they would 
have no right to oppress the others.”274 The October Revolution 
showed how wrong he had been. The people, idealised by several 
generations of the Russian intelligentsia, destroyed everything that 
was dear to it and trampled on the ideals of freedom. It happened 
not only because all educational plans directed towards the people 
were nothing more but incomplete projects and private initiatives. 
It was the nobility who was responsible for Russia’s tragedy. This 
social class was the origin of the Russian intelligentsia but when 
the people from lower social ranks joined in, the old intelligentsia 
was unable to pass on their ideals to them. The serfs’ plight in the 
tsarist state was inseparably linked with the position of the nobility 
- the more privileges went to the latter, the worse was the fate of 
the first group. Evoking “human dignity” in the people - which 
was Belinsky’s dream in the 1840’s275 - required, first of all, evoking 
conscience in their lords. Novikov’s voice in the defense and in the 
name of serfs was an appeal to the nobility. Both social groups: 
serfs and the nobility were servile in their character and as such 
they should be perceived as the Empire’s victims . Serfs regarded 
the nobility as their bitter enemy, which had its reflection in the 
wave of riots, especially the one led by Yemelyan Pugachov that 

1711 Ibid.,
275 Cf. W. Bieliński, Pisma filozoficzne, transl. W. Anisimow-Bieńskowaska, 

Warszawa 1956, vol. 2, p. 236.
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shook the empire in the initial period of Catherine the Great’s rule. 
Hobroader perspective shows clearlyhowever, that both groups 
were the victims of the political system which was impossible to 
be changed top-down. Changes had to be initiated from the level 
of an individual, consisting in outlining new paths on the cultural 
map unless they become wide, frequented roads.

The works of the Legislative Commission were the beginning 
of the reflection on serfs’ fate and their participation in building 
the power of the Empire. Although Novikov was only performing 
the function of the secretary, he had an opportunity to study the 
relation between the nobility’s financial situation and the misery 
of the serfs. Catherine the Great summoned the commission to 
have one more tool to strengthen her image of an “enlightened 
ruler”. We are not mistaken when we think that these activities 
had a superficial character. Similarly to Peter I, she wanted to have 
her own Theophan Prokopovich and to go down in history as the 
tsarina-reformer, spreading enlightenment and supporting good 
morals. However, all her efforts fell through. Novikov concluded 
that it was time to take action, independently of the official reform 
plan. The Commission ceased its activity in December 1768, and 
Novikov decided to make public the disputes that had taken place 
during its proceedings. For that purpose, he started publishing 
a satirical magazine “The Drone” whose motto defined the subject 
matter he wanted to deal with. It was taken from the fable by 
Alexandr Sumarokov entitled Beetles and Bees: “They work and 
you consume their effort.”276

276 А. Сумароков, Жуки и пчелы (in:) Полное собрание всех сочинений 
в стихах и прозе покойного (...) Александра Петровича Сумарокова, Н. Но
виков (ed.), Москва 1787, http://az.lib.rU/s/sumarokow_a_p/text_04600ldorfo. 
shtml (30.09.2014).

In 1767 Catherine the Great issued a directive which forbade 
serfs to file any complaints on their masters under the threat of 

http://az.lib.rU/s/sumarokow_a_p/text_04600ldorfo
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exile to Siberia. Novikov’s publication of “The Drone” was the voice 
in their defense, a moving complaint about the nobility’s cruelty 
and the serfs’ defenselessness. It should be emphasised however, 
that the articles did not bear any marks of political fight, although 
finally they struck the political system. Their content showed 
moral decay and the necessity to educate society on the basis of 
new rules, including respect for man - both the subject and the 
master. Novikov showed that people are related and trampling 
on the someone’s dignity is giving up one’s own humanity. It was 
not an exclusively critical and satirical image of the nobility. The 
existing social hierarchy made one perceive social order as the 
reflection of opinions and actions of those in charge. The tsarina 
was on top of this hierarchy, then there was the nobility of birth, 
courtiers, officials, the bourgeoisie and serfs. Novikov analysed the 
clergy separately. Appealing to middle classes for moral rebirth, 
the editor of “The Drone” also unmasked the tsarina as the one 
who only wants to introduce superficial changes and to keep the 
appearances.

The defense of serfs begins with drawing a grotesque image of 
their tyrants. In the second issue of “The Drone” Novikov presents 
a picture of a foolish landowner Unreasonable (Be3paccyfl), who 
suffers from “the conviction that serfs are not human beings.”277 278 
“I am the master, they are my slaves - he thinks - that is why 
they were created: to suffer from poverty and work day and night, 
fulfilling my will (...).”27® The words of the text make the author pose 
an indirect question: what is the truth about the fate of serfs - either 
the conclusions drawn from Unreasonable’s Novikov’s analysis, 
or the opinions about a parental attitude of the masters towards 
their serfs and the limitless trust and love of the latter towards 

277 “Truteń” 6 października 1769, (in:) Rosyjskie czasopiśmiennictwo satyryczne 
w VIII w. Wybór źródeł, transl. & ed. R. Luźny, Wrocław-Kraków i960, p. 82.

278 Ibid., p. 83.
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the first which are widespread by the court writers? Catherine the 
Great decided to smother the revealing zeal of the young author, 
as she cared for the influential nobility’s support. In the conflict 
of interests of these two groups, so uneven in power, the empress 
took the side of power, not justice. She needed the nobility to 
strengthen the absolute power. That is why she endowed them 
with economic privileges.

It is hard to say whether Novikov was not aware that he could 
fall into the disfavour of the empress who openly propagated liberal 
views and encouraged her subjects to express their opinions, or 
he did not care about it, being fully devoted to the idea of serving 
his society and enlightening it. Novikov’s audacity was noticed at 
the court: “In court circles there have been many opinions that 
the editor of ‘The Drone’ goes too far (not being in his shoes) and 
that his audacity is inexcusable - writing satires on higher social 
classes, boyars, ladies, judges and all distinguished people.”279

279 JI. ByAHK, op. cit., p. 37.

“All Sorts of Things” began to be published in 1769. Its official 
editor was the empress’s secretary, G. P. Kozitsky, but it was not 
a secret for the readers that its publication was supervised by 
Catherine the Great. The Commission’s failure and the conflict 
of interests of different social groups forced the empress to take 
steps that would alleviate these moods. She chose to ignore the 
trouble, passing over the problem of serfdom and the plight of 
serfs, and focusing on moral issues. In order to stop the satirists’ 
revealing zeal, in the 7th issue of the above-mentioned magazine, 
she published a letter containing outlines for people who wanted 
to influence society with the help of their pens. This very text 
initiated the polemics with “The Drone”.

On 1 May 1769, “All Sorts of Things” published the article 
persuading the satirists to criticise society’s vices in moderation: 
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“It seems to us that his (the author of the letter of 26 March 1769 
i.e. ‘The Drone’ - M. A.) attitude to man is expressed rather in his 
desire to improve him than in tolerance and love towards him; 
the one who sees vices only and lacks love cannot give advice to 
someone else.”280 The author who signs his texts as Atenogenes the 
Scribbler, enumerates rules for criticizing the others in a useful 
and inoffensive way:

280 "Różne Różności”, 1 maja 1769 (in:) Rosyjskie czasopiśmiennictwo satyryczne 
w VIII w., p. 3.

281 Ibid., p. 5.
282 Ibid., p. 6.

1. Never call weaknesses offences; 2. Show love towards people in all 
circumstances; 3. Do not judge, as a perfect person cannot be found 
and that is why; 4. ask God to give you the spirit of gentleness and 
understanding. These rules seem so good to me that I consider it 
my duty to publish them in “All Sorts of Things.” (...) P.S. Tomorrow, 
I would like to present the fifth rule: do not form opinions on things 
you do not understand, and the sixth one: do not think you can im
prove the world on your own.281

Through the mouth of a fictional character, the Truthseeker 
(npaBflymoboB), Novikov expresses his opposition to the trend of 
justifying vices and offenses, and being tolerant towards something 
which should be explicitly described as an immoral deed: “I am 
also of an opinion that human weakness deserves pity; however, 
I would never think that it deserves praise. (...) Many weak-willed 
people never talk about an offence not mentioning at the same 
time the love of man.”282 He mentions the following vices of the 
nobility: immoral conduct of spouses, disloyalty towards friends, 
bribery and all dishonest means of enriching oneself, and also 
giving in to addictions. These are not petty vices, but features that 
look like offences: they influence not only the one who follows his 
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desire for amusement or money, but the whole group of people 
indirectly and directly related to this person:

Today it is most often called a weakness when someone falls in love 
with someone else’s wife or daughter; this apparent weakness ends up 
in bringing dishonour to one’s house, and driving a wedge between 
husband and wife or father and children. Is it not an offence? Some 
who looks at it in a more serious way calls it anarchy. Desire for money 
is also a weakness; hence our tolerance towards a weak man who 
accepts bribes and becomes rich through pillage. Drunkenness is also 
a weakness, or even a habit; and a drunkard may batter his wife and 
children senseless and fight with his best friend.283 * 285 286 287 288

193 “Truteń”, 26 maja 1769, p. 7.
283 “Grandmother" signifies Catherine the Great; the empress called herself

like that in relation to the other publishers, and Novikov also makes an allusion 
to her age. Cf. R. Luźny, op. cit., p. XXXV.

285 “Truteń", 26 maja 1769, pp. 7-8.
286 “Różne Różności”, 29 maja 1769, p. 9.
287 Ibid., p. 8.
288 Cf. R. Łużny, op. cit., p. XXXVI.

The author of the letter addresses Catherine the Great directly 
in the last lines of his text: “(...) I think that it is wiser and more 
useful to be a drone which destroys bad works, than a bee which 
flies everywhere but cannot understand or find anything. I wanted 
to send this letter to your grandmother2®4, but she does not like 
reading melancholic letters and this letter, I reckon, does not 
contain anything that would make her clutch her sides laughing 
for three days.”2®5 The tone of Catherine’s response in “All Sorts of 
Things” shows her growing irritation. She states she will not react 
to “insults published in ‘The Drone’.”2®6 Ryszard Luzny emphasises 
the fact of using the expression “annihilating them” by the author2®7, 
discerning here Novikov’s future fate.2®8 The editor of “The Drone” 
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gives as good as he gets, making an allusion to her poor command 
of Russian and her age:

Dear "All Sorts of Things” got angry at us and call our moral delibera
tions insults. However, I can see now that they are less guilty than 
I thought. All their guilt lies in the inability to express themselves in 
Russian and to understand Russian well. (...) A Russian person read
ing the words of article 52 shall only get the impression that Mr. A is 
right saying that dear “All Sorts of Things” criticised him unjustly.289 290

289 “Truten”, 16 czerwca 1769, pp. 9-10.
290 Ibid.

He also unmasks the author of the article suggesting that it is 
an absolute ruler, as only a person who has unlimited power can 
sentence a given phenomenon to annihilation . Soon, he corrects 
his statement, emphasizing the significance of the word which 
had already reached public opinion: the ideas accepted by society 
cannot be annihilated as they live and develop in the readers’ minds. 
Novikov suggests that a word has more power than the absolute 
tsarina. The article of 19 June 1769 reads as follows:

Dear “All Sorts of Things” wrote that they annihilate the fifth issue of 
“The Drone”. Even this is formed clumsily in Russian; to annihilate - 
which means to turn into nothing - is an appropriate word for absolute 
power, and such a trifle like our publication deserves no power. Only 
supreme power annihilates one law via another one. It would suffice if 
dear “All Sorts of Things” used a word “despise” and not “annihilate” in 
reference to my criticism. Many issues of this publication got distributed 
among people and it is impossible to annihilate all of them.299

The empress included threats in the next article, this time 
warning the editor of “The Drone” against insulting influential 
people who might feel offended by the tone of Truthseeker’s 
statement. A fictional author, Truthteller (HncTocepflOB) writes: 
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The difficulty lies in the fact that more than one magnate inspects 
himself in your mirror called the “The Drone.” (...) 1 will be very sorry if 
someone takes offense because of it. And I already know what it means 
to deal with an angry man and a great lord. (...) One can boldly say that 
it is better to deal with a wild tiger than with a rich but angry man; the 
first one as a wild and dangerous beast takes your life only, the latter, 
not taking your life, deprives you of inner peace and balance (...).291

291 Ibid., pp. 13-14.
292 Ibid., p. 14.
293 Ibid., p. 17.
293 Ibid.

This half-humorous, half-serious warning is followed by a threat: 
The author of the letter mentions a conversation with a certain man 
who opposed the satire of "The Drone.” He warned that in the past 
the editor would be exiled to “make an effort for the country and 
describe the customs of some remote part of the Russian empire.292 
In the following issues of “All Sort of Things” the voice is given 
to Mr. Goodadvice (/JodpocoBeTOB) who represents the opinion 
of the empress expressed since the beginning of her publishing 
activity: the best cure for the vices of the society is a gentle remark 
and a sense of humour. A writer can set an example by his own 
conduct and depict portraits of morally impeccable people that 
could inspire the readers. The conception of Catherine the Great’s 
attitude towards people makes us conclude that the empress wants 
her subjects to be like foolish children who shall be praised to 
make them behave well, ignoring the conduct which should be 
pointed out and reviled. A writer who fulfils his mission well: 
“While preaching, is himself an example of a man full of perfection, 
that is refined and just (,..).”293 The author does not hesitate to 
add more to these features: “he praises the son of the homeland, 
burning with love and fidelity towards the monarch and society.”294 
“The Drone” answers in the form of a very critical letter of Uncle 
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to his nephew. The text describes norms of behaviour of a typical 
nobleman: a promising and gifted child, brought up in the “fear of 
God” who was sent to school to prepare for a clerical career. Another 
important element of the letter is the criticism of the educational 
system which Uncle perceives as a tool for destroying deeply rooted 
religious rules: “Stop keeping company with scientists, as you call 
them: for us they are ignorant (...) Why do you need to ponder on 
the godless question how and what the world is made of?”295 The 
text, like no other one, is saturated with the criticism of naively 
comprehended religiousness: lack of any reflection, focusing on 
rituals: fasting and prayers, excusing one’s sin by saying that man 
is weak. Uncle persuades us to read holy scriptures as the only that 
contain advice on appropriate behaviour:

2.5 Ibid., p. 22.
2.6 Ibid.

It is written straight away that fasting, vigil and prayers combat Satan. 
I obey Orthodox laws, listen to preaching with my repentant heart, 
fast on Wednesdays and Fridays not only myself but I make all my 
family members fast too. (...) Here is what reading the lives of saints 
gives you! One can read there that hot tears and prayers might lead us 
out of the infernal abyss into Abraham’s realm; you deprive yourself 
of this grace.296

Rejecting responsibility for one’s own deeds was for Novikov in 
contradiction with human dignity; the acceptance of helplessness 
in the face of temptations and following them not only made self- 
-development impossible, but were also in opposition to the true 
teaching of the Bible. Faith explained in this way is harmful and 
leads to close-mindedness, definitely despised by the editor of 
“The Drone”. Man makes a decision to act or to give up, and the 
Uncle’s words shall be red in the context of this conviction of “The 
Drone”'s editor:
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Many people say, “I wouldn’t take bribes” Do you know that these words 
are nothing less but the original sin, the sin of arrogance? Do you think 
you are more powerful and better than Adam? If the first man could 
not resist the temptation, how can you, so much weaker and living on 
earth for a short time, boast off with strength so unbecoming to your 
nature? How can you become someone else than you really are?297

297 Ibid., pp. 21-22.
298 "Różne Różności”, 28 sierpnia 1769, p. 24.

Answering Novikov’s accusations, Catherine the Great con
sistently tries to create her own image as a just tsarina who is 
interested in her subjects’ prosperity, wants to discover the source 
of evil and eliminate it. In the letter of a fictional author, Patrick 
Justing, she discusses a problem of courts and legal order of the 
Russian Empire. The empress wanted to persuade herself and 
society that her reign was an example of enlightened ruling and if 
legislative projects had not rendered the desired results, the cause 
lay in human nature, not in the existing administrative and judicial 
system. Propagating the necessity of working on one’s weaknesses, 
the empress tried to divert people’s attention from the drawbacks 
of the system she was creating. Mr. Justing writes:

I’ve heard many times some of my colleagues say: there is no just 
courts. That inspired me to get to know where this evil comes from 
and whether these complaints are justified. Are they justified right 
now when each decent citizen must admit that never before has the 
ruler, like our monarch, cared so much about their subjects, in which, 
as it is widely known, other powerful rulers try to imitate her. No one 
should doubt that for her, the great empress, justice is dear. (...) It is 
confirmed by numerous manifestos, especially Nakaz where article 
520 states that a nation that is not just cannot develop (...).298

As Łużny accurately remarked, once again in Catherine’s eyes 
the problem comes down to the weakness of human character, its 
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institutional dimension is ignored, just like the possibility of using 
practical solutions; she moralises instead of stigmatising the vices 
in question2". Mr. Justing concludes: “From what has been said 
here it appears that nowhere is so much unfairness and injustice as 
in ourselves. Dear citizens! Let us not be bad and there shall be no 
reasons for complaining about justice.”300 However, it was the next 
article in “All Sorts of Things” that made Novikov attack Catherine 
the Great as a satirist. In the letter of 21 August, the empress wrote 
that people reach for newspapers and magazines because of thirst 
for something new and that the belief that vices can be remedied 
by making reference to the texts of ancient authors is completely 
false. Novikov’s response in “The Drone” contained many allusions 
to the features of Catherine-the author and an accusation that 
the only reason for the magazine’s publication was her self-love 
and the magazine’s popularity should be explained by the fact 
that the readers like to laugh: “The reader finally understood why 
initially thousands of issues of some magazines were bought. Do 
you want to know why? I’m afraid someone might be offended: 
they only wanted to laugh at the author’s self-love. One more 
thought came to her mind; she intends to write a book entitled 
All Sorts of Absurdities.”30' Making allusions to the fragments 
of Catherine’s articles in “All Sorts of Things” Novikov criticises 
the empress’s mindless imitation: “That person copies articles 
from famous English ‘Spectator’ and calling them her own she 
screams: ‘and we, the apples, flow.’ Novikov also accuses her of 
two-facedness - under the mask of a gentle and understanding 
person there is a dangerous beast: “That one pretends to be a great 
teacher of young people and a dedicated defender of virtue; 
but under that innocent mask she bites everyone worse than * 3 

199 R. Luźny, op. cit., p. 27.
J°° “Różne Różności”, 8 września 1769, p. 27.
3°' “Truteń”, Zeszyt XX, 16 czerwca 1769, p. 33.
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Cerberus.”3“2 Catherine the Great expresses her indignation at 
these words: “It is impossible to satisfy everyone” and she lets 
the readers judge the argument between “All Sorts of Things” 
and “The Drone.” It is hard to say whether the empress was really 
convinced about the rightness of her opinions or she did not reflect 
on the state of society and kept the illusion of herself as the ruler 
contributing to constant improvement of life conditions of the 
Empire’s inhabitants. In 1770, the tone of the polemics changed. 
Novikov already knew that there were troubles to be faced and he 
started publishing articles in “The Drone” that were to prepare the 
readers for the closure of the magazine: “Dear new ‘The Drone’, 
become your old version again and be our best amusement. You 
will see that you benefit from it as well as I am afraid you are 
threatened by serious losses.”3“3 At the end of April 1770 “All Sorts 
of Things” is not issued any more. “The Drone” informs about this 
event: “Mr. Publisher! Watch out! I’ve got sad news for you! (...) 
Your great-grandmother ‘All Sorts of Things’ died. They are still 
keeping it secret but in a week’s time everyone will know.”3“4 In 
another fragment he also predicts the end of “The Drone”: “I am 
grateful for compassion. Although, my pain after the death of‘All 
Sorts of Things’ is not to be ignored, it is not as big as to make me 
forget the fact that all of us are mortal. Anyway, too much mercy...”3“5 
Saying goodbye to the readers Novikov uses the occasion once 
again to draw their attention to society’s vices.

Which suffering can my pain be compared to? It could be the lover’s 
suffering, separated forever from his beloved, or the clerk’s outrage 
when he reads a directive about corruption which makes him say forever

302 “Różne Różności”, 8 września 1769, p. 34.
303 “Truteń”, 13 kwietnia 1770, p. 41.
30,1 Ibid.
305 Ibid., p. 44.
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goodbye to bribes, the sadness of a Jesuit who has not managed to sell 
even one pardon during the whole year, or who has already managed to 
persuade a man on his deathbed, for the sake of his soul, to deprive his 
heirs of his property, make them bankrupt, and to give all his property, 
obtained or pillaged, to the monastery (...) when the man recovers and 
changes his plans; suffering of Tightfisted when illegally obtained 
property goes back to it owner; fury of a hostile and jealous man when 
someone else is praised in his company (...); suffering of a poet whose 
poems haven’t been appreciated, a dandy’s indignation when a tailor 
spoils his outfit (...); suffering of a coquette when she is abandoned 
for another woman, or when she doesn’t hear any compliments... No, 
suffering of the whole world cannot be compared to mine!’06

The January issue of “The Drone” of 1770 also criticises the 
nobility. The author presents a few model characters giving them 
distinctive names: Tightfisted, Delightful, Delicious, Amorous. 
The character of Truthteller is the opportunity to criticize the 
nobility’s morality which demands to treat feelings and relations 
as a kind of a game. Happiness is associated with the ability to 
deceive oneself and the others:

In his youth he read many love stories and his head is full of them. 
Now he is in love and it seems to him that he is the happiest man in the 
world because his lover loves him so much. (...) Many contemporary 
women do not see anything improper in loving one man and deceiving 
the other six, saying that true love requires faith or blind trust, i.e. 
the lover should see and be blind. Fashionable lovers do it exactly like 
this: they pretend they trust their lovers completely, although they 
think something else.’07

Tightfisted, in his turn, is an example of a nobleman who decided 
to make an office career and to get rich by means of bribes and

J°6 Ibid., p. 46.
’°7 “Truteń”, 5 stycznia 1770, pp. 93-94. 
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fraud. When he was dismissed, he found other ways to get money 
illegally. It is worth adding that enrichment is an aim in itself as 
Tightfisted does not spend even a part of his money, and he does 
not have any heirs: “(...) he is happy only when his wealth grows 
though he does not have any close heirs, and he does not use more 
than a tenth of his annual interest.”308 Nobleman Delightful lives 
in wealth and luxury, believing at the same time that other people 
have more things that could be objects of desire. Drinkfroth is 
motivated in his actions by the feeling of injustice and fear that he 
has got too small a property and he won’t have enough to leave it to 
his children. These deliberations on the vices of nobility constitute 
a pretext for Novikov to present a way of obtaining happiness. 
In spite of appearances, it is very simple and limited to enjoying 
what one has and differentiating between pleasant and useful. 
Pursuing what is desired never leads to fulfilled life, as illusion is 
insatiable and has its own laws one of which says that the essence 
of happiness is chasing one’s favourite amusement; let it be love, 
great wealth, or applause and society’s respect. Novikov poses 
a question: “Is it possible to enumerate everyone’s wishes? Everyone 
has different opinion on happiness. The majority wants what they 
will never achieve - those shall not be happy. Happiness affects 
those who are pleased with what they have and whose wishes are 
modest. They want only what is necessary for their well-being, and 
not fulfilling their desires.”309 Happiness of one and every person 
requires conscious actions from the side of those who are at the 
top of the social hierarchy. Novikov presents his programme of 
changes in the shape of wishes for rich noblemen, the middle class, 
the bourgeoisie and serfs. The wishes for the richest and the most 
influential are as follows: “Let you be loved by your subjects and 
simple people. Let your deeds and work reflect their needs so that 

308 Ibid., p. 95.
309 Ibid., p. 96.
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they can call you protectors, not tyrants. (...) Let your goodness 
prevent you from harassing the poor (...) Do not listen to flatterers 
who deceive you and make use of your weaknesses and in your 
name oppress the others who see your hand in their misery.”310 The 
author emphasizes the fact that the nobility is a social group that 
can make a lot of evil and a lot of good. Due to their big influence 
there is no one to judge them, and that is why they should judge 
their deeds on their own. In their case, doing good is an easy thing 
as: “(...) apoorman thinks that a nobleman is virtuous even when 
he merely does not oppress him.”3“

3,0 Ibid.
“Truteń", 12 stycznia 1770, p. 95. 
Ibid., p. 97.

People from middle classes are destined to bridge the gap 
between higher and lowers classes. The mentality of this group 
was formed, similarly like in case of other social classes, under the 
influence of Table of Ranks, but in a specific way: they learnt to 
serve and flatter those who stood above them, and to take revenge 
for their humiliation on those who are below them. Novikov gives 
the following advice:

Your position demands that both the rich and the poor love you (...) 
Tell the truth to the first group, without any vulgarity, show them 
their mistakes, adore them for their deeds, not offices, judge their 
deeds fairly. (...) Never flatter them to win their favour; such favour is 
usually short-lived. Remind the lowers classes about their duties and 
encourage them to fulfil them with your own example.3'2

When it comes to the poorest who depend the most on other 
social classes, he wishes them freedom from any form of oppression. 
The character of the wishes points to the helplessness of the poorest 
and the necessity to stay humble and cheerful: “Let your masters be 
like fathers to you, and let you be their children. Let you be physically 
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strong, healthy and hardworking. You should be happy with this. 
And your happiness leads to the prosperity of the whole country.”313

3,3 Ibid., p. 98.

Besides the criticism of social vices and the way of social and 
moral rebirth proposed by “All Sorts of Things,” “The Drone” deals 
with an important aspect of social life, i.e. the problems concerning 
the fate of serfs. It is shown in the motto of the magazine which 
juxtaposes the nobility - layabouts - with those who work and 
do not benefit from the fruit of their effort. As we showed in the 
previous chapters of this monograph, serfdom was the result of 
complicated social relations and constituted the foundation of 
the Empire. Not only was the biggest social group deprived of 
their voice, but it was also refused humanity. “The Drone” sharply 
criticises the nobility, a privileged social group, as the one despising 
the others. Novikov did not suggest abolishing serfdom but called 
for recognising human dignity. We can conclude that his actions 
had their source in the wish to realise the ideals of humanism, and 
not in the transformation of the sociopolitical system. The latter 
was to proceed on its own as a result of growing human awareness 
and increasing freedom of an individual in the system. The satire 
on the nobility and the description of serfs’ plight constitute two 
main topics of “The Drone” and two other magazines issued a bit 
later: “TheTattler” (Пустомеля) and “The Painter” (Живописец). 
In the second issue of “The Drone” of 5 May 1769, Novikov ridicules 
the outcome of the directive forbidding to take bribes, which was 
issued by Catherine the Great a short while after her assuming the 
throne in 1762. A fictional cousin whose Uncle persuades him to 
take an office job learns the following from his relative:

My dear, if you think that due to current directives this office job is not 
profitable, you are mistaken. You know that when I became voivode 
(the supervisor of a city and a region - M. A.) I had only sixty servants 
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and serfs, and today (...) I have got three hundred, not including my 
money, silverware and other affluence, and I would have got even 
richer if 1 had managed to come to an agreement with our prosecutor. 
However, God punished me for my faults with such an unobliging 
prosecutor. No persuasion helped - he was as stubborn as a mule; if 
I hadn’t managed to bribe his assistant, secretary and the others, my 
pouch would have been empty.3'4

The young prosecutor’s education does not evoke. Uncle’s 
respect because as he claims: “One who is right is so without 
being educated. It should be enough to know how to run a case 
and bend directives to one’s needs (...).”3’5 Buying privileges was 
a common practice; that is why in the article entitled The News. 
From a Certain Office, “The Drone” criticised the practice describing 
three candidates for the job: one of them is “a dull nobleman 
with no education, virtue and manners (...). He is the owner of 
two thousand souls but he does not have his own soul. All his 
virtues only consist in being a nobleman and a relative of many 
influential magnates”316; the second candidate is also a nobleman, 
poorer than the first one and without any influential patrons, but 
“He understands people, punishes his inferiors only when they 
are guilty, does not pillage them, lives without excessive luxury as 
his income allows him, does not cheat like other noblemen and 
merchants.”317 The third candidate “as some stupid landowners say, 
is a contemptible person as his parents were virtuous and good 
townsmen.”318 Novikov criticizes the snobbishness of the nobility 
and a social convention that regards as attention-worthy only people 
of the same rank, a higher one and those who are wealthy. The third 

“Truteń”, 5 maja 1769, pp. 51-52.
3.5 Ibid., p. 52.
3.6 “Truteń", 19 maja 1769, p. 55.
3.7 Ibid., pp. 55-56.
3.8 Ibid., p. 56.
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candidate was portrayed as a wise and educated man, “a defender 
of truth, protector of the poor, opponent of bad habits and luxury; 
loves people, justice, sciences, honour and his country. He is also 
a loyal friend, a sagacious father, an understanding neighbour, 
a prudent and objective judge.”319 It would seem that there is no 
doubt about the choice of the candidate who shall honestly and 
dutifully serve society and his country; even more as we read in 
the first lines of the article that “the office requires a wise man, 
educated and diligent, as he would have life and prosperity of many 
people in his hands.”320 However, Novikov has no doubt that the 
office will be offered to the candidate who has the most influential 
patrons. He ends the text with a rhetorical question: “Guess, dear 
reader, what shall be favoured: stupidity supported with blood 
relations, or one’s merits and virtue?”321

Ibid.
320 Ibid., p. 55.
321 Ibid., p. 57.
322 "Truteń" 2 czerwca 1769, pp. 59-60.
323 Ibid., p. 61.

The News published in the 6th issue of “The Drone” of 2 June 
1769 presents a colourful picture of higher social classes in Russia, 
a picture that leads to bitter conclusions. The reader learns that at 
Borough street there lives a woman who “has already been married 
twice, but has not loved any of her husbands as contemporary 
fashion would have it. Here are her virtues: plain, stupid, stubborn, 
overspending, quarrelsome, drinking herself senseless, powdering 
herself twice a day, putting her make up five times a day. She 
would like to get married, but she does not have any dowry”322, as 
there is a ship put into port in Kronstadt bringing “the following 
necessary French goods: swords of different kind, tortoiseshell, 
engraved and lacquer snuffboxes, lace of different kind, fringes, 
sleeves, ribbons, stockings (...)”323, and taking “various silly things
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like: hemp, ores, yuft, suet, candles, linen and others."324 It is 
painful for Novikov to watch how natural resources and everyday 
objects are traded in for worthless trinkets which are regarded as 
exceptionally precious. Fascination with French fashion represents 
for him not only society’s moral decay, but also a real threat to 
Russia’s material prosperity. Alienation from one’s own culture 
by superficial education abroad and acquiring foreign manners 
via imitation leads to the formation of a new Russian: “young, 
Russian piggy (...) that has come home (from abroad - M. A.) as 
a complete pig.”325 This review of different human types leads to 
a sad conclusion about Russian society: everything can be sold 
and everything can be bought: “To fill the vacancies created by 
a certain superannuated coquette for her lovers, one needs about 
two hundred appropriate young and fine-looking noblemen or 
townsmen”, “In one court, there is lack of about ten poods of 
justice: those who would like to deliver them are asked to come 
forward”, “A young poet needs as much common sense, knowledge, 
talent as is needed to write all these poems he’s going to write” (...) 
“A recently appointed voivode goes to a commissioned place and 
to keep his baggage light he sells his conscience (...).”326 It turns 
out that demand brings about supply: “An announcement about 
the delivery of lovers for a superannuated coquette (...) turned the 
heads of many dandies; now they are borrowing money (...) and 
then they go to St Petersburg by a mail coach so as not to lose such 
a splendid occasion.”327 Vice is accompanied with religiousness for 
show. “The Drone” published a description of nobleman Spiteful 
who had accumulated great wealth by making others bankrupt. He 
would not issue any order to his inferiors without saying first “In 

w Ibid.
J25 Ibid., pp. 61-62.
,16 Ibid., pp. 62-63.
J27 “Truteń”, 11 sierpnia 1769, pp. 62-63.
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the name of God” and saying a prayer. He would not drink vodka 
even with his guests, he signed his documents crossing himself 
and murmuring: “The cross shall defeat enemies.”328

328 "Truteń”, 23 czerwca 1769, p. 67.
329 "Truteń”, 22 września 1769, p. 77.
330 “Truteń” 29 września 1769, p. 78.
331 Ibid., p. 79.
332 Ibid., p. 78.

There are many noblemen who abandon their country life and 
go to St Petersburg or Moscow to look for a lucrative job. Novikov 
portrays them in the person of Mr. Foolish: a nobleman “rich but 
narrow-minded, who, being already retired, decided to start his 
service”. Not acquainted with the rules of “the big world,” he listened 
to empty promises, until he lost all his money. Finally: “Unemployed, 
the nobleman comes back to the country to make up for his loss at 
the expense of his serfs; twenty thousand roubles thrown down the 
drain shows everyone clearly that Mr. Foolish is as thick as a plank.”329 
The most moving lines of “The Drone” describe the results of serfs’ 
dependence on their masters. The next issue of the magazine portrays 
Mr. Daft who “suffers constantly from extolling the virtues of his 
family.”330 This fictional hero serves the author to mercifully ridicule 
such features as attributing man’s virtue to material things and 
to his social position resulting from his birth. Moreover, one can 
notice a trace of cruelty in the character of Mr. Daft: “He wishes 
that the whole world hosted only noblemen and ordinary people 
were completely eradicated; he even thought of various ways to do 
it.”331 The fear of meeting someone from a lower social class turns 
Mr Daft into a prisoner in his own house: “he does not go to the 
Orthodox church, he doesn’t drive along roads as he fears that he 
might meet a low-born man.”332 He also despises all learning. The 
editor of “The Drone” presents a prescription for a medicament 
that could treat the ailment of noblemen like Mr. Daft: “The patient 
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should be vaccinated with a big portion of common sense and love 
towards man. That should destroy his empty arrogance and proud 
contempt for other people; good birth is an advantage but becomes 
a disgrace if it is not accompanied with virtue and considerable 
services for his country.”333 Moreover, Novikov prescribes the judge 
and officer love toward other people and selflessness linked with 
pursuing knowledge and working on one’s character.

Ibid., p. 80.
354 “Truteń”, 6 października 1769, p. 80.
355 Ibid., p. 83.
336 Ibid.

As mentioned above, in his texts Novikov emphasises many 
times that contempt for other people equals feeling contempt for 
one’s own person, whereas respecting one’s dignity involuntarily 
brings about respect and love towards others. Mr. Nonsensical 
introduced in the next issue of “The Drone” knows only one thing, 
i.e. that serfs should work for him: “he thinks that a serf is not 
a human being but a serf, and he knows such creatures only because 
they are his serfs.”334 Novikov rebukes the nobleman: “Thoughtless 
man! Did you forget that you were created as man, or do you want to 
despise yourself in your serfs? Don’t you know they are more human 
than you are?”335 “The Drone” prescribes a simple but effective 
medicament for this malicious disease: “Mr. Nonsensical should 
look at a nobleman’s bones and a serf’s bones long enough to find 
the difference between the two.”336

Fictitious Copies of Serfs’Letters and Copies of the Landowner’s 
Letters constitute a shocking description of the serfs’ plight. In the 
24th issue of “The Drone” of October 1769 fictional Mr. Truthful 
writes: “I’m sending you letters to the landowner and his directive 
for serfs. Thanks to these documents you will learn how landowners 
abuse their authority towards serfs and you will understand that 
such landowners do not even deserve to be the slaves of their 
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inferiors, not to mention about being their masters.”337 A village 
leader writes a report in which he explains why, in spite of great 
effort, his village did not manage to collect the whole sum of its rent:

337 "Truteń”, 20 październik 1769, p. 84.
338 Ibid., p. 85.
339 Ibid., p. 86.
330 “Truteń", 17 listopada 1769, p. 88.

Poor peasants, they have nothing to give as there was crop failure in 
the summer (...) And God also sent us a cattle plague (...) What shall 
I do with Philatene? He doesn’t give any money, he says he doesn’t have 
any: he was ill all the summer, his eldest son died (...) The council said 
that if you have no mercy on him, they will pay for that cow but they 
will not allow to starve the children to death and ruin them. Thus, 
an appeal for mercy was sent to you: what you will do is up to you.33®

Moreover, the village leader writes that Mr. Insolent, their 
neighbour, took the land, and the trial ate up the money collected by 
the village. Thus, he begs foryour intercession: “Master, stand up for 
your orphans: if you do not intercede, they will destroy us completely 
and Mr. Insolent will reduce us to beggary.”339 The letters of the 
above-mentioned Philatene to his lord constitute a heartbreaking 
proof of a serfs helplessness in the face of injustice experienced 
both from the fate and from the hands of people stronger than him:

Philatene, your humble servant, bows down before you and complains. 
According to your will, 1, your humble servant, was lashed in everyone’s 
presence, they sold my raccoons and my cow for a song, they took 
money for the rent, and the village leader wants more; but I have 
nothing to give, 1 was left alone with four kids, one smaller than the 
other (...).340

We can also find confidence here: a peasant addresses his lord as 
his protector and master to whom he owes obedience and certain 
services:
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(...) I shall become a beggar if you, my Master, have no pity on my 
plight. Order to spare my debt and to give me one of your horses so 
that 1 can rise slowly and be your obedient servant again. As long as 
God and you, my Master, were not angry with me, I had no debts 
and paid my rent first. Now I’ve fallen into poverty and by accident 
become your debtor.341

Ibid.
541 Ibid., p. 89.

Philatene’s begging does not move the landowner’s heart, and 
the directive issued by him shows extreme cruelty of this serfs’ 
owner. In the context of the directive, Philatene’s words become 
even more tragic: “Our peasants know the proverb ‘God and the 
tsar are far away’, so we beg your mercy.”342 It turns out, however, 
that the fact of being the only authority to which the peasant can 
address, leads to impunity and cruelty and makes it possible for 
the master to be unfair to his peasants without any fear of God’s 
or the tsar’s anger. Philatene has nothing to lose, as he has lost 
everything. Thus, the master directs his anger toward the village 
leader who dared to talk about the difficulties with rent collection. 
We learn from a particular point of the directive that the village 
leader is to pay all administrative costs of debt collection, will be 
lashed in the presence of peasants, becomes deprived of his office, 
and finally will be exiled to a remote village. The whole village 
shall pay for Philatene’s debts, which, as it is not difficult to guess, 
will evoke the villagers’ antipathy towards the poor man, and will 
make everyone’s life even more difficult than before. The directive 
also contains a point describing the recruitment procedure for the 
tsar’s army. The landowner orders as follows: “In the recruitment 
process initiated now, do not recruit anyone from our village as 
Gzhela Fiodorov has been already recruited as a punishment for 
getting drunk frequently; instead of recruiting someone, collect 
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2 roubles from each soul.”343 Recruiting a serf equals smaller labour 
force for the landowner, that is why he prefers to keep his serf in 
the village, but he makes the whole village pay for his decision.

m Ibid., pp. 90-91.
344 R. Łużny, op. cit., p. LXX.
345 More about the authorship of Fragmenty... vide: R. Łużny, op. cit., 

pp. LXXV-LXXXV.
346 “Malarz” 1772, Zeszyt V (in:) Rosyjskie czasopiśmiennictwo satyryczne 

w XVIII w., p. 105.

The text entitled A Fragment ofa Journey of I..T.. to... published 
in “The Painter” became a summary of Novikov’s deliberations 
on the plight of the serfs and the characteristics of the Russian 
sociopolitical system responsible for the situation. It consisted 
of two parts, published in the 5th and 14th issue of the magazine. 
Both parts of A Fragment... were separated by an article entitled 
An English Stroll (Английская прогулка), which constitutes 
a comment on the first part and an introduction to the second one. 
“The Painter” itself was, in a sense, a continuation of “The Drone” 
and “The Tattler.” Novikov issued his magazine in the years 1772- 
1773. Łużny stated that the editor’s programme at the beginning of 
a new stage of his activity was to be presented much more gently 
than in “The Drone”: “His magazine, ‘The Painter’ shall not be 
a brush but via pen it shall ‘present vices hidden deeply in human 
hearts’ in a gentle way - that was Novikov’s programme at the 
beginning of his new enterprise.”344 Taking into account the image 
of the Russian village presented by the author345 in A Fragment..., it 
is difficult to call it gentle. The work in not as much a satire but an 
accusation of social relations based on false morality and consent 
to the degeneration of behavioural norms. A fictional traveller 
talks about his journey through Russian villages and he comments: 
“I have been travelling for three days and I haven't found anything 
that would deserve praise. The encountered peasants were the 
epitomes of Misery and Slavery.”346 Writing these nouns with capital 
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letters points to the personification of the main features of visited 
places. Misery and slavery come to the forefront, obscuring the 
landscape and people; they are omnipresent. Among those thatched 
houses and the cattle’s misery, the traveller discovers the sources 
of the poverty “of these miserable creatures who shall constitute 
the wealth and might of the whole country.”347 He also discovers 
the cause of this state of affairs: “Listening to their words I always 
concluded with great pain that their masters were responsible for 
it. Human empathy! You are not known in this land. Lords! You 
are tyrants for people who do not differ from you.”34® The village 
has a symbolic name, Ruined. In one of the houses the traveller 
finds infants left without any care:

347 Ibid.
3,8 Ibid.
349 Ibid., p. 107.
350 Ibid., p. 108.

(...) One lost its rag soaked in milk, I put it into its mouth and it calmed 
down. The other one was lying face down on a pillow that was stuffed 
with straw and covered with thick linen, I turned it back and noticed 
that without my help it would have suffocated (...) Approaching the 
third one, I saw it was not wrapped: swarms of flies sat on its body 
and face, tormenting it unbearably; the straw it was lying on was 
uncomfortable.349

The fate of the children, although terrifying, was not considered 
as the worst thing that can happen to someone who was unlucky 
enough to be born as a serf. The author claims that infants can 
at least complain about their fate by crying; when they grow up 
they shall be deprived of this possibility: “Cry as much as you can, 
complain, enjoy your last infant pleasure; when you grow up, you 
will lose even this comfort.”350 One of these noble men who owes his 
dignity not to his name but to the integrity of his heart met during 
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the author’s walk, congratulates him on A Fragment's popularity 
and asks why its next parts have not been published. This encounter 
with a fictional gentleman gives Novikov an opportunity to justify 
his words and depict a wider context of the described events; it also 
lets him soften the message of his work with these words:

Besides, I do not understand - he continued - why some think that 
this issue is insulting to all noblemen. It describes the landowner 
who lacks both his common sense and love towards other people, 
and compassion towards creatures similar to him, so it presents the 
landowner abusing his power and privileges (...) Who would dare to 
claim that such abuse does not deserve condemnation? Who would 
not say that lack of landlords’ care for their serfs is not harmful for the 
whole country? It is enough to use one’s common sense to understand 
why state taxes are not paid regularly and why so many lag behind; 
why our serf is poor, and why bad landowners and their serfs so often 
experience crop failure.351

351 Ibid., p. 113.

The prosperity of the Empire as a such political unit whose 
greatest need is territorial expansion is based on the exploitation 
of its subjects, regardless of their social position. The well-being 
of the homeland as the common good shall make it possible for 
all citizens to benefit from its fruits. Novikov’s voice in the defense 
of serfs is, in fact, a cry for united effort to restore dignity in man. 
That is the beginning of prosperity and auspiciousness.

4.3. An individual in the face of the Empire

Novikov started working as a secretary for the Commission 
and he realised two facts: first of all, the fate of a part of society 
was miserable and the other part of the very same society did not 
want and was not able to take responsibility for themselves and 
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the others; secondly, it dawned on him that he did not want to 
follow the well-established paths of serving the society and the 
state. He had to face a question: how to serve one’s country and 
realise one’s humanity? Making a good use of the privilege given 
to the nobility which let them give up serving the state, Novikov 
gave up his military career. Emphasizing the necessity of obedience 
and loyalty towards the tsarina, the young editor defined his own 
path of development and hammered out the tools to reach these 
aims. Doing this, he went against the well-established pattern 
which so far had offered two lifestyles to each nobleman: layabout 
life which made it possible to exploit serfs’ labour force and spend 
one’s time on pursuing various amusements, and military life based 
on the rules determined by Table of Ranks. Novikov found a way 
of serving his society, avoiding at the same time a servile attitude 
towards the empress and the Empire.

The first issue of “The Drone” was published on 2 May 1769. 
Respecting a contemporary trend of presenting the authors352, 
and, at the same time, expressing his hesitations and dilemmas, 
Novikov wrote in the periodical’s introductory article:

352 Cf. 71. Будяк, op. cit., p. 32.
353 “Трутень". Еженедельное издание за 1769 год. Месяц май. Предисловие 

(in:) Н. И. Новиков, Избранные соченения, подготовка текста, вступительная 
статья и комментарии Г.П. Макогоненко, Москва-ТТенинград 1951, р. 3. http:// 
rvb.ru/i8vek/novikov/oitext/oiprose/oi.htm (30.09.2014).

I know that laziness is the greatest enemy of diligence. This vice has 
taken such great possession of me that I cannot set on to any activity. 
Out of laziness I have not chosen any service yet. 1 considered being 
useful by writing an educative text, but my upbringing and spiritual 
talents constitute the main obstacle here. Finally, I had an idea 
that 1 could serve the citizens by publishing works of other people. 
And in this way I had an idea to publish a weekly entitled “The 
Drone.”353
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By these words Novikov signalled his independence from 
Table of Ranks, looking for his place beyond its tight structure 
and behavioural norms that followed. He was not interested in 
careerism, flattering the potential and current patrons, abusing 
his privileges. Situating himself outside Table of Ranks, Novikov 
also distanced himself from the norms of the patriarchal society: 
hierarchy, and adopting the “son’s” position. Serving society and the 
desire to be useful became the tools for developing an individual’s 
sense of life; they were also the goals, chosen by Novikov himself, 
and not resulting from pre-established social norms. “The Service” 
that the author decided to take up, allegedly out of his laziness, is 
completely different from the desire to serve the Empire. The latter 
requires fitting in, whereas the first one is linked with self-reliance 
and engagement; it makes one adopt an authentic attitude towards 
life, according to the semantics of a Greek word authentikos.™ Being 
authentic, that is the originator of events, entails self-awareness and 
readiness to take responsibility for one’s own actions, and points 
to the style of life in which individual initiative and readiness to 
exercise influence on reality are appreciated. It does not mean, 
however, that Novikov was not aware of society’s passivity, its 
aversion to any changes and attachment to its well-known lifestyle. 
In the article of 1 December 1769, the editor’s plans and anxieties 
were presented in the form of a conversation:

Me: Mr. Drone! Tell me please, why are you publishing your periodical? 
The Drone: To provide my citizens with something useful and amusing. 
Me: Very good. It’s a mighty goal. And how shall you benefit from 
it? The Drone: My benefit shall be great if I only deserve the praise 
and attention of wise and objective readers and the support of the 
influential ones. (...) Me: You do not know them well. Contrary to your * 

™ Cf.: W. Kopaliński, Słownik wyrazów obcych i zwrotów obcojęzycznych, 
Warszawa 1988, p. 52.
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expectations, you can get the support of some important people only 
if you indulge them with legal or illegal means. They protect those 
who pander to their weaknesses; they praise shamelessly those who 
they secretly consider no more than animals (...).355

355 "Трутень”. Еженедельное издание за 1769 год. Лист XXXII. Декабрь 
I дня (in:) Н.И. Новиков, Избранные сочинения, р. 7.

356 “Трутень”. Еженедельное издание за 1769 год. Месяц май, р. 4.

The author did not deny that among people of the highest rank 
one could find noble individuals, but they are lost in the crowd of 
careerists and flatterers. Mentioning the reasons why the author of 
the text had not chosen any available career paths, he emphasised 
the word “laziness” which should be understood as a desire to 
overcome the limitations set by the norms and acceptable forms 
of behaviour in each environment:

Visiting boyars on free days is regarded as a necessity: those who do that 
find happiness more quickly, but I am prevented by my laziness from 
doing that (...). Military service seems very rough and overbearing for 
a man: it is necessary and it is impossible to do without it, it deserves 
respect but I have no penchant for it. A clerical career - troublesome, 
full of running to and fro; one has to know by heart all laws and 
directives, without it you get into trouble as a result of a wrong decision. 
(...) Being a courtier would be the most peaceful and lightest career, if 
one did not have to excel in pretending (...). A courtier flatters everyone, 
does not say what he thinks, seems friendly and understanding 
to everyone although he is an exceptionally pompous buffoon.356

The introductory part of “The Drone” gives a tone of the 
whole periodical: they shall include a satire on mores, rules and 
convictions of the Russian nobility. It shall also constitute a proof of 
going beyond established cultural norms and creating the author’s 
own pattern of behaviour. It shall juxtapose an individual’s desires 
with a sociopolitical system and its rules.
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Due to the fact that the language of the articles in “The 
Drone” was much more crude than the one used by the author 
of “All Sorts of Things,” and the description of numerous vices of 
those belonging to the “big world” left no hope for the feeling of 
understanding towards moral decay of those who should constitute 
the elite of the nation, Novikov faced Catherine the Great as a tough 
opponent of her educational methods, not as their follower. Moral 
decay of higher social classes was clearly outlined by juxtaposing 
them with the representatives of simple people: “It seems that it 
is better to be poor... and useful for the country than a drone of 
a noble provenance, known for his stupidity, his house, carriage 
and livery.”357 A carriage and livery are the symbols of the status 
guaranteed by loyal service to the Empire. Novikov gave up this 
sort of privileges, and he made one step forward: instead of settling 
down in the country and indulging in a provincial nobleman’s 
pastimes like balls and hunting, he made an effort to influence 
people’s minds, which made him not only an opponent but also 
an enemy of absolutism.

Ibid.

How did Novikov see, in the light of the conception of an 
authentic individual, the ideal of a ruler and their duties leading 
to the formation of a state where prosperity reigns and human 
dignity is protected by respecting his freedom and creating the 
conditions for self-development and pursuing knowledge? In the 
article On Rulers (О государях) we read that the tsar’s greatness 
derives from his wisdom and just rule:

One who bases their rule on disloyalty opens an abyss which should 
swallow them and their heirs. The biggest and the most brutal riots 
took their beginnings nowhere else but in the immorality and brutality 
of the ruling. (...) A big country can be ruled in a better way by an 
idle ruler than by the one who gives in to his desires. If the first one 



Man - society - state. Old and new patterns of Russian culture... 169

has a gifted minister, then his idleness can turn out beneficial for the 
nation; on the other hand, the second ruler is not able to exercise his 
power and being a slave gives in to his lover’s will, not being able to 
issue any order on his own. If a ruler surrenders to love, his whole 
court feels obliged to follow suit. Favourites, ministers, courtiers, all in 
all everybody shows they are tender at heart. What shall be the result 
of this contagious love? The ruler’s lovers, ministers and favourites 
shall get together and start distributing ranks and manage the whole 
business at their whim.358

358 Ibid.
359 Cf. В. Боголюбов, ор. cit., р. 349.
360 Н. И. Новиков, Пословицы российские, München 2005, р. 12, http:// 

imwerden.de/pdf/novikov_poslovicy_rossijskie.pdf (30.09.2014).

Knowing the biography of Catherine the Great we should have 
no difficulty in finding the criticism of her lifestyle in the author’s 
words. Novikov does not write directly if this recommended idleness 
refers to the empress’s personal life, or her reforming zeal whose 
traces we find in the documents of the period. The report of 
Catherine the Great’s achievements prepared in 1781 by Alexander 
Bezborodko shows us that during 19 years of her reign she built 
144 cities and she issued almost the same number of “directives to 
relieve the nation’s misery” - 123359. The series of stories entitled 
Russian Proverbs (Пословицы русские), published in the monthly 
“Urban and Rural Library” (Городская и деревенская библиотека) 
in 1782, contains open and merciless criticism of the empress. 
One story reads as follows: “There was a woman whose wrinkles 
and grey hair marred her looks, but at a fiend’s instigation, she 
believed she was still 18”360; Novikov also opposed the basic tool of 
the Empire’s expansion: the army and wars. According to the editor 
of “The Drone,” the ruler who cares for their nation’s prosperity 
shall avoid wars as they provoke serious expenses and, as each war 
leads to bloodshed, they are also immoral.
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Terrified by the spectre of the French Revolution, the empress 
did not neglect any mean to stop what she considered a “plague” 
- the spreading of freethinking ideas, questioning the authority 
of the tsar and the Orthodox Church. Budding civil awareness 
posed a deadly threat to her authoritarian rule. She decided, 
from the height of her throne, to take her unruly subject to task. 
She was not alone to be worried by Novikov’s ideas and activity. 
Another important factor, mentioned rather seldom in historical 
monographs but as important as the first one, the factor which 
brought about trouble to the editor of “The Drone” was human 
jealousy, which can be interpreted as society’s reaction to changes 
threatening the comfortable status quo. The problems of the 
editor and the promoter of enlightenment began in 1784, when 
the governor of Moscow, count Zakhar Grigorievitch Tschernyshov 
received a letter, a denunciation of Novikov, accusing him of illegal 
printing of two books: Short Catechism (Сокращенный катехизис) 
and Correct Writing Manual (Руководство к чистописпнию). 
Tchernyshov, who was a wise and educated man, died on 29 August 
1784, and his place was taken over by the opponent of Masonry 
and all grass-roots social initiatives, Yakov Alexandrovitch Brius. 
Novikov explained the case, receiving additional confirmation of 
truthfulness of his words from the side of the count Tschernyshov’s 
aide, Ivan Piotrovitch Turgenev’61. However, the very empress 
got interested in the case, as she was full of anxiety about the 
development of thoughts which were not in compliance with the 
direction of her official policy. On 23 September 1784, Catherine the 
Great wrote to the head of the police, Nicolas Petrovitch Arkharov, 
who was then in charge of the capital’s affairs: “(...) Learning as 
rumours would have it that Moscow hosts illegal printing of the 
offensive history of the Jesuits, we order to forbid that printing, * 

361 Cf. M. Лонгинов, Новиков и Шварц, Москва 1858, рр. 31-32.
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and if such books have already been published, these volumes 
shall be confiscated; while protecting this order, we cannot accept 
even the smallest offence to their name.”’62 Novikov’s publishing 
activity was only an excuse to take up action against him. The thing 
that worried the empress the most was the growing influence of 
Masonry, also due to their charity events, like fighting the hunger 
in 1787. The fact that she knew nothing about financial sources 
of this help increased her anxiety and suspicion even more362 363. 
Facing a more complicated international situation, the empress 
decided to get rid of Novikov, associated with the “Masonic sect” 
and all real or imagined threats to her absolute rule. After a long 
investigation Novikov was sentenced to imprisonment in the 
fortress of Shlisselburg.364 Alexander Pushkin accurately concluded 
this tragic event: “Catherine loved enlightenment, and Novikov, 
who propagated its first rays, passed from Sheshkovsy’s hands to 
prison...”365

362 Ibid.
363 Cf. С. В. Ешевский, Материалы для истории русского общества XVIII 

века. Несколько замечаний о Н. И. Новикове, https://yadi.Sk/d/HqSdRjBQ9PYyg 
(30.09.2014).

364 For details vide: С. Усова, Николай Новиков. Его жизнь и общественная 
деятельность, chapter VI, http://lib.druzya.Org/zh-z-l/.view-usova-novikov. 
txt.full.html (30.09.2014).

365 Quotation in: Л. Будяк, op. cit., р. юб.

In the war of ideals of the end of the 18th century there were 
two people confronting each other: Catherine the Great and an 
Orthodox Mason Nicolas Novikov. Both of them covered a long 
and difficult path of self-development, establishing and reaching 
their aims which were totally opposite. Sophie Friederike Auguste, 
princess von Anhalt-Zerbst, landed in a foreign country, not 
knowing its language and customs, and reached for power over 
the vast Empire. Nicolas Novikov found the behavioural norms 
and the lifestyle of the Russian nobility unacceptable and he made 

https://yadi.Sk/d/HqSdRjBQ9PYyg
http://lib.druzya.Org/zh-z-l/.view-usova-novikov
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an attempt to change them. We called him an “Orthodox Mason” 
on purpose. His deep religiousness let him seize the essence of 
a religious man’s posture and, at the same time, maintain a critical 
attitude towards the Orthodox Church as an institution. Novikov’s 
religiousness was expressed in his trust in God, delight over His 
Mightiness and an unshakeable belief that each man is part of 
this majesty, and the only limitation of a human creature is his 
ignorance. Catherine the Great, on the other hand, regarded the 
Orthodox Church as a useful tool of exercising power. She was 
not a religious person, and her exceptional intellect dominated 
other aspects of her personality and, despite the proclaimed 
enlightenment slogans, made her ruthless and uncompromising. 
The features that made Catherine the Great and Novikov alike were 
thirst for knowledge and the conviction that human fate lies in 
one’s own hands. However, the empress equated knowledge with 
ruling the others, whereas for Novikov it was a gate to freedom. 
Moreover, the empress limited the conviction that every man is 
the master of his own destiny to her person, whereas Novikov 
applied it to everyone.

The dilemma: an individual - the Empire was to become a central 
topic for the generation of Russian Romantics: Alexander Pushkin 
and the Decembrists. Is an individual free and has he got a right 
to individually comprehended happiness and self-realisation, or 
should he humble himself before “historical necessity”, understood 
as the interest of the state? In his poem, The Bronze Horseman, 
Pushkin gives a surprising answer to this question: an ordinary man 
has not got such a right; but an outstanding individual, as the tsar, 
is free because he realizes historical goals and thus, he expresses 
the nation’s will.366 In this way, we touch upon a very complicated 
issue, also important today and deserving a separate study: the 

366 Cf. И. Кондаков, Культура России, Москва 1999, рр. 163-168.
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emergence of the cult of an outstanding individual and peculiar 
informal rules pertaining to legitimization of their activities, let 
it be a tsar or another leader of the nation.367

367 About the necessity of strong leadership and its consequences for the 
development of awareness cf. S. Bieleń, Tożsamość międzynarodowa Federacji 
Rosyjskiej, Warszawa 2006, pp. 164-170.

Man does not live exclusively by himself, but constitutes 
a part of the group: his family, society, country. This fact of being 
integrated into different systems and a their mutual dependence 
could not leave Novikov indifferent to political matters. And we 
are incline to pose the question about a factor which determines 
the development of an individual and the groups to which he 
belongs. Novikov assumed that an individual was the prime mover 
behind the changes. He thinks however, that in the second half of 
the 18th century the established cultural patterns, especially the 
pattern of the empire, including the Orthodox faith and Table of 
Ranks, determined man’s fate and forced him to act according to 
the given norms. Novikov could have left the draft of a new pattern 
and he did it, although he paid a high price.
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Conclusion

From subculture to counterculture.
Nicolas Novikov and the Decembrists

The reformatory tendencies in Russian society, initiated with 
the enlightenment slogans of Catherine the Great, went far 
beyond the empress’s expectations. She wanted to be the only 
one who defines new directions of changes. She expected that 
the distinguished minds of the period would follow her. When 
she realised she had got outdistanced in progressiveness and 
radicalism of thought, and that her educational project aiming 
at bringing up a new type of man had found an alternative in the 
shape of Masonic conceptions, she decided to fight back. There 
arose a situation that can be regarded as typical for Russian culture: 
as time went on, the activities initiated by official authority and 
those taken up by the enlightened resulted in two, separately 
flowing, currents of changes. These currents were divergent in 
character and provoked the authority’s reaction consisting in the 
strategy aiming at hindering the changes, and, in extreme cases, 
in eliminating their supporters and promoters from social life. An 
example of this conflict and tragic fate of those who based their 
world view and lifestyle on the values threatening the empire can 
be the last years of Nicolas Novikov’s life, Alexander Radishchev’s 
fate or crushing the participants of the uprising of 14 December 
1825 by tsar Nicolas I. The Russian empire, associated with tsarist 
rule, needed project performers, not their creators, followers, not 
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precursors368. It can be added that in fact the Empire did not need 
outstanding individuals, but mediocre and loyal people. In the 70s 
of the 18th century, “when the society was working hard on coining 
new world view and new ideals, the authority limited more and 
more the content of their rules, published in akaz, which were 
more and more adjusted to the existing circumstances.”369 Masonry 
was at the opposite end, it “gave a big part of Russian society ready 
frames for their religious and philosophical opinions, literary 
tastes and political sympathies.”370 When we talk about Novikov 
and the group of reformers gathered around him, interested in 
cultural development, educating/bringing up society with the 
help of different rules, we deal with subculture. Russian Masonry 
included a group of people who were a part of the Enlightenment 
culture current propagated by Catherine the Great and who tried 
to modify the culture of the nation and the state by referring to 
slogans promoted by the empress. When the discrepancy between 
the changes declared by the ruler and her real activities became 
too obvious, Novikov’s fate was sealed. Nevertheless, the attempt 
to destroy this new emerging pattern fell through. The subculture 
represented by Novikov’s followers, turned into counterculture, 
whose representatives were the Decembrists. The main feature 
of this subculture was the aim of its representatives to enlighten 
society, to make people aware of their magnificence. In the case 
of counterculture, its main task was to change the political system 
in such a way as to protect the individual’s dignity against the 
abuse coming from a social or a political system. In both cases 

368 After the publication of the Directive, in the province of Tver and Kalus, 
the nobility, in an effort to satisfy the empress’s wishes, issued a directive to open 
schools, Catherine the Great expressed her dissatisfaction with “premature” 
activities of the nobility. Cf. В. Боголюбов, op. cit., p. 353.

369 В. Боголюбов, op. cit., p. 348.
370 A. H. Пыпин, Русское масонство VIII и первая четверть XIX века, 

Г. В. Вернадский (ed.), Петроград 1916, р. V.
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the aim was to modify the established cultural pattern, based on 
the tsar’s power and the primacy of a system over an individual, 
form over content. However, the tools for achieving these aims 
kept changing. The members of secret Decembrist associations 
(1816-1825) represented the first generation of the counterculture. 
They finally gave their voice to the split between serving the tsar 
and serving the country, and between an individual’s interests and 
the interests of the empire, by protesting at the Senate Square in 
favour of changing the political system in the name of protecting 
the rights and dignity of the individual. The introduction of a new 
cultural pattern based on anthropocentrism initiated a tragic split 
inside Russian culture.

Tsar Alexander I, the grandson of Catherine the Great, was aware 
of Masonry’s huge ideological and organisational potential. That 
is why in 1822 he banned the activity of Masonic lodges in Russia.
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