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Human societies usually appear to be varied, thus heterogeneous  
and pluralist, The concept of pluralism is used in describing  
the phenomenon of diversity and heterogeneity in the range of one social 
or cultural whole. Pluralism in such situations is characterised by a variety  
of traits of the members constituting a society, the heterogeneity of their 
views, aspirations and values. Moreover, pluralism may also denote  
a multitude of external forms by the homogeneity of their internal meanings. 
In this case, this concerns the unity of internal content by the diversification 
of the forms of their experience and manifestation. This means the unity 
of moral principles lying at the basis of culturally diversified forms  
of behaviour.1

The phenomenon of pluralism characterised the region of Central 
Europe which at the turn of the 14th and 15th centuries was termed 
Jagiellonian Europe. In a pluralist social structure, the emphasis was 
not so much on the territorial space but the working out at this time  
of principles of coexistence and good neighbourliness, the shaping of closely 
linked social and political systems, as well as the development of both 
cultural and economic exchange. This also resulted in a tendency to create 
personal unions and plans to join Central European countries together.  
In the context of the subject of this article, one should recall and emphasise 
the Polish-Lithuanian union created by the Jagiellons. The process of 
joining these neighbouring countries together was carried out in pragmatic 

1  See: F. Adamski, ‘Tożsamość religijna w społeczeństwie pluralistycznym’, in:  
L. Dyczewski, D. Wadowski (ed.), Tożsamość polska w odmiennych kontekstach, Lublin 2009,  
pp. 305–306.
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regards towards understanding and peace, while demanding the acceptance 
of political elites and the setting out of common and coherent values.  
In a natural way, this resulted from the geographical location of Poland 
and the circumstances characterising the reality of the situation along its 
borders. The determining of this required, on the one hand, the opening 
of internally existing conditions shaping society and, on the other hand,  
a clear definition of the very complex identity formed by one’s relationship 
with the state, nation, religion and ethnicity. From the beginning  
of the crystallisation of Polish society and the organisation of the state, 
these relationships influenced the creation of a very characteristic concept  
of social life. In the historiography, the principle of voluntary coexistence 
worked out from this process, along with, as far as was possible, the peaceful 
solving of conflict within the framework of one state body containing 
communities with different languages, religions, traditions and cultures, 
has over time been termed the ‘Jagiellonian ideas’.2

Principles based on universal values were and are particularly 
important in societies which are seeking out new models of building  
a social order. This was especially visible in the heterogeneous circumstances 
characterising Central and Eastern Europe of the late Middle Ages.  
The application of such understood social practices facilitates the proper 
transfer to action and the efficient application of the requirements concerning  
the functioning and organisation of social life.

The Jagiellonian idea as a universal social idea is not only a political 
concept or a useful propaganda slogan to be employed in the struggle for 
power. It thus possesses the potential to inspire and shape the creative social 
and political processes serving the common good. Therefore, one may treat 
it as a social fact which existed at the time and which is considered by many 
until today to be relevant, inspiring and effective.

A social and unifying idea
The continuing process of Christianisation, the development  
of ruling dynasties, as well as territorial expansion was shown, on  
the one hand, by the continuity of the system and, on the other, by 

2 See: K. Baczkowski, Polska i jej sąsiedzi za Jagiellonów, Kraków 2012, pp. 2, 133–136. 
J. Łucyszyn, Polska tradycja tolerancji, w kontekście kształtowania nowego społec-
zeństwa. Od Pawła Włodkowica do Jana Pawła II – recepcja polskiej myśli teologicznej  
i politycznej, Kraków 2014, pp. 243–244.
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changes based on the decoding of new social relationships. In the context  
of creating a new community spirit and a common understanding  
of culture, the necessity appeared of continuing traditions, enriched, 
however, by innovation worked out by the experience of diversity in 
the space of social life. Conflicts existed, and certainly continue to exist 
concerning the origin and the time of coming into being of principles related 
to a particular style of shaping the state and society. From Jagiellonian 
times on, one may discuss certain social ideas which were more and more 
common in Central and Eastern Europe whose significance was not always 
considered to be an achievement of civilisation. This idea was characterised 
not only by dynamically developing in the Polish state of the late Middle 
Ages but also constituted, in many cases, the basis for building societies in 
this region.3

It is interesting to view the relationship of the Jagiellonian idea  
as a social concept, and an earlier unifying concept of a geopolitical character 
from the turn of the 13th and 14th centuries featuring attempts to peacefully 
join culturally different regions together. Although this was also defined 
as ‘the idea of Polish unity’, ‘the idea of the universal Kingdom of Poland’ 
or ‘the Piast idea’, it was linked in Jagiellonian Poland with the first ideas  
of unifying the Kingdom of Poland. It maintained its relevance as it was not 
conceived in categories of single events but rather as a long-term process, 
one enriched by axiological elements which, as it turned out, are essential 
from a political point of view.4

In the practice of social life, alluding to values included within 
the concept of the Jagiellonian idea frequently helped calm situations 
threatening conflict created by, among other things, nationalist tendencies 
(connected with ethnic minorities and separatist tendencies), related to 
attempts to create ethnic boundaries or religious prejudice accompanying 
the absorption of various religions and faiths into social life. The fruit of these 
practices was the possibility of maintaining social calm and the appearance 
of a new political concept of society in Europe. Already in the 15th century, 
Paweł Wlodkowic, in demanding social justice, the right for national self-
determination, as well as social peace, incorporated the political practices 
of the Jagiellons into the theoretical format of his doctrine presented during 

3 See: ibid., p. 247. 
4  See: W. Drelicharz, Idea zjednoczenia królestwa w średniowiecznym dziejopisarstwie pol-
skim, Kraków 2012, p. 7.
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the Council of Constance5. The elements of this concept are shown to be 
modern, as for the society of that time, stressed its universalism and became 
as pillars of the self-preservation instinct for all societies respecting natural 
law, the dignity of the human person, the freedom of nations, respecting 
the establishment of social contracts, and ready to put these values into 
practice as a guarantee of survival. This constituted the foundations  
of a new political system and society. The remarks of Stanisław Kutrzeba 
seem thus correct that: ‘the Jagiellonian idea which joined the territory into 
one whole state through the route of voluntary incorporation and brotherly 
union, led more quickly and assuredly to the creation of the concept  
of one state territory than the violent means which other states employed.’6 
This kind of analysis confirms the effectiveness and universality  
of the values and principles constituting the idea under discussion. In the 
view of some, the Jagiellonian idea is considered as one concept and should 
be understood as such.

From the perspective of the social sciences, despite various 
reservations, one may consider the essential characteristics to be not only 
the reality of a state built according to a collection of determined values 
but, above all, to identify the process of absorption of these values with 
the experience of subsequent generations. It is believed that the processual 
character of changes and allusions to the Jagiellonian social system 
through the absorption of values are described as a consequence as a group  
of Jagiellonian values or as a Jagiellonian idea, to which belong, among 
other things, the dignity of the human person, peace, tolerance and respect 
for the law. The propagation of such values was carried out by Polish 
politicians, diplomats and scholars. In this regard, Stanisław of Skarbimierz 
and Paweł Wlodkowic deserve particular merit.

The dignity of the human person
The history of the concept of human dignity is linked with Christianity, not 
only the conviction lasting for over two thousand years but the experience 
resulting from history of cultures based on the history of ideas. It is 
sufficient to be human, thus an entity possessing understanding, spirituality, 

5  See: J. Ekes, Złota demokracja, Kraków 2010, p. 82.
6 S. Kutrzeba, ‘Siły państwowe’, in: ibid. (ed.), Przyczyny upadku Polski. Odczyty,  
Kraków 1918, pp. 125–126.
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deliberate acting on and responsibly using one’s free will, in order to 
possess legal guarantees protecting the dignity of the person. A human 
being together with their dignity comprise a subject of social life. Applied 
by Paweł Włodkowic, anthropology was deeply rooted in Christianity 
and the tradition of Latin civilisation. A human being, created in God’s 
image and likeness, was granted innate dignity and free will, meaning they 
constitute a value in themselves which is independent of one’s origins or 
social status.7 Włodkowic’s concept of human dignity was saturated with 
humanism. A characteristic trait of this humanism was incorporated into 
his written remarks saying that the dignity of the person demands respect, 
even when faced with mainly religious or cultural differences. Despite  
the fact that such views were rather foreign in the West, he stressed that  
the dignity resulting from being human should be respected in everyone, 
with compulsion used towards pagans violating it.8

Applying the proper method in itself, referring to fundamental 
sources and invoking authorities unquestioned at that time, Włodkowic 
created a scientific, legal and moral basis of the functioning of a society in 
which the person along with their dignity lay at the centre. The protection 
of human dignity and coexistence in mutual respect constituted a moral 
system based on respect for the law which allowed one to live in peace, 
as well as on social justice emphasising the reasons and scope of social 
respect.

The law of love incorporated into Holy Scripture becomes the 
basis of establishing laws respecting the dignity of every human being.  
The uniqueness of each person and the dignity which is attached to them 
was stressed by Stanisław of Skarbimierz in his sermon regarding just wars, 
employing the following vivid comparison: ‘… if in just wars Catholic 
rulers may use catapults, machines, bombardment and similar things, for 
the curbing of injustice they may use even more so all sorts of people, given 
that a human being is the most worthy creature in the world.’9

As human beings, in contrast to other creatures, are rational beings, 
this differentiation shows the particular dignity of the person and their 

7 See: M. Bizoń, ‘Wojna sprawiedliwa w myśli Pawła Włodkowica’, Pressje, Vol. 16 
(2008/2009), pp. 170–180.
8  See: A. Górski, Ku czemu Polska szła, Warszawa 2007, p. 90.
9  L. Ehrlich, Polski wykład prawa wojny XV wieku. Kazanie Stanisława ze Skarbimierza 
‘De bellis iustis’, Warszawa 1955, p. 131.
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place in a created world. As Paweł Włodkowic writes: ‘… God himself gave 
everything to the rational being, for whom he created everything.’10 Human 
dignity also demands freedom due to the fact that this what God wanted  
as ‘by nature all people were free.’11

Włodkowic believed that as all people were created by God and 
possess the same nature, human dignity demands not only respect but love 
and life lived in friendship: (…) however, according to human nature, in 
accordance with which man was created in the image and likeness of God, 
with love regarding God he should be loved in accordance with the Lord’s 
commandments (…) While we love those closest as ourselves, if we were to love 
not for our own benefit, not for benefits expected or received, not for family 
connections or kinship, but only because they are participants in our nature; 
and this normal gloss regarding the word ‘participants’ shows that Jews and 
Saracens are also our close ones and should be loved by us as ourselves, it is 
to that which it is to us. And this is why the laws permit communing with 
unbelievers and sitting with them at the table in order that we may benefit.12 
In many places he stressed even more the meaning of God’s law and  
the interpersonal relations resulting from it. Usually this was in a similar 
form, for example: ‘Thus, our close ones are both the faithful and unbelievers, 
without any difference.’13

Peace
In the period being discussed, when war was a common experience,  
the justification for waging war was connected with a concern for peace 
and proper international relations. Certainly, the issue of war appeared 
more frequently in the deliberations of thinkers than the above-mentioned 
questions concerning the conditions for the peaceful coexistence of nations. 
The question concerning just wars was laid out precisely by Stanisław 
of Skarbimierz in his inaugural sermon at the renovation of Kraków 
university. In describing the content of the sermon, L. Erlich states that: 

10 Paweł Włodkowic, ‘Opinio Ostiensis (1415)’, in: L. Ehrlich (ed.), Pisma wybrane  
Pawła Włodkowica, Vol. I, Warszawa 1968, p. 129; similarly: Paweł Włodkowic, 'Saevien-
tibus (1415)', in: ibid., p. 12.
11 Ibid., p. 13.
12  Paweł Włodkowic, ‘Ad aperiendam (1416), pars II’, in: L. Ehrlich (ed.), Pisma wybrane 
Pawła Włodkowica, Vol. II, Warszawa 1966, p. 26.
13 Paweł Włodkowic, ‘Opinio Ostiensis…’, p. 129; similarly: idem,  'Saevientibus…', p. 59.



JAGIELLONIAN IDEAS...

43

Stanisław’s sermon, De bellis iustis, should occupy an important place in  
the history of studies concerning the Laws of Nations, above all, in the history 
of medieval Polish legal thought. It is a scientific tract in the field of the law  
of international relations; it is a legal tract of the first professor  
of the department of law and the first rector of the renovated Kraków academy; 
it is one of the earliest, possibly the earliest surviving Polish legal tract, while  
at the same time being the earliest surviving tract in world literature 
devoted exclusively to a public discussion regarding the legal issues of war. 
Finally, what is most important, the De bellis iustis sermon does not yield to  
the scientific values of some widely known later scientific works.14 

This raising of the achievements of this scholar from Kraków  
to an international level reminds us of his merits which had been forgotten 
in history and frequently overlooked in literature.15

 Włodkowic decidedly opposed the prevailing opinion that every 
war against unbelievers was always a just war.16 In his legal-theological tracts 
he sought a deep justification in natural ‘pre-Christian’ law concerning 
general morality.17 In the dispute going on between theologians and lawyers 
on the subject of the morality of war, Włodkowic’s opinion is important as 
he believed that which is just is that which is right. However, rightness is in 
his view adequate and suitable mutual application and the harmonization  
of law and theology.18 In alluding to natural law, he stressed that unbelievers 
were also the entirely legal owners of their lands with their dispossession 
of this being unjust and an abuse.19 With time, an understanding of peace 

14 L. Ehrlich, Polski wykład…, p. 5.
15 J. Łucyszyn, Polska tradycja tolerancji…, p. 241.
16  See: P. Pomianowski, ‘Argumentacja Pawła Włodkowica przeciwko krzyżakom pod-
czas soboru w Konstancji’, Mishellanea 2008, no. 3.
17  See: S. Swieżawski, U źródeł nowożytnej etyki. Filozofia moralna w Europie XV wieku, 
Kraków 1987, p. 83.
18  See: ibid., p. 94
19 In Quoniam error, Włodkowic wrote: but as pogans possess their own state on the basis  
of natural law and justly, this is why it is not allowed to occupy their state (...) and from this 
it is, of course, clear that it is an error of those who think as though unbelievers did not have 
just rule over their lands but this is considered as heresy by the most outstanding theologians  
as this error is not only against natural law but divine law. Paweł Włodkowic, ‘Quoniam 
error (1417), pars I’, in: L. Ehrlich (ed.), Pisma…, Vol. II, pp. 229–231. In ‘Saevientibus’ he 
stated that attacking unbelievers especially without just cause is not in accordance with love 
of close ones as entering into one transgression causes another while our close ones are, ac-
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appeared not only in a negative sense, as a lack of war, but peace described 
as positive and enriched with content which is descriptive, normative and 
evaluative. The view being put forward in recent years that peace as a basic 
value is put into practice not only through the elimination of wars but also 
by imparting it with positive content, expressing itself through social justice, 
along with the dignity and freedom of the individual, equality before the 
law, the roots of which extend to 15th-century Polish social (theological) 
thought. It had already begun to be appreciated that lasting peace may be 
achieved not through the use of force but through dialogue, tolerance and 
cooperation.20

Tolerance
Paweł Włodkowic was considered as a philosopher and theologian 
characterised by an orientation towards the humanisation of religious 
relations. Among other things, he expressed this through his recognition 
of the right of those of other religions (Jews and Muslims) and pagans 
to possess their own homeland and practice their own faith. Moreover, 
subject to the condition that their own religion would be practiced within 
the framework of natural law, he recognised their religious rights even if 
they were living in Christian countries, writing ‘as unbelievers want to 
live in peace among Christians, they should not be subjected to any injury 
either to their person or their property.’21

It seems that Paweł Włodkowic’s invoking of tolerance on  
the basis of fundamental and inviolable divine law already in the 15th 
century, displays a specific understanding of the ideas allowing one to 
maintain its significance and relevance. Human dignity, taken by him as the 
basis for one person dealing with another has its source in love. Through 
the lack of love or errors in its interpretation, tolerance is required which 
does not violate this dignity. At the same time, it is violated by hate and the 
rejection of divine law. Such a basis goes beyond the boundaries of tolerance 
and the justification for defence against the consequences of hate and life  

cording to the Truth, both the faithful and unbelievers, without any difference. Paweł Włod-
kowic, ‘Saevientibus…’, p. 59.
20 See: W. Michowicz, ‘Pokój jako przedmiot badań naukowych’, in: E. A. Wesołows-
ka (ed.), Śladami Włodkowica. Człowiek, prawo, pokój, Płock 1998, Zeszyty Naukowe  
Szkoła Wyższa im. Pawła Włodkowica w Płocku, Vol. 7, pp. 42–44.
21  Paweł Włodkowic, ‘Saevientibus...’, p. 59.
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in opposition to God. This shows its justification in the understanding  
of the concept of tolerance – here there is an error as an error in itself is not 
always a conscious anthe raid voluntary human action. From here, tolerance 
in such a context takes on a new significance if relations to an existing 
state following the committing of an error up to the time of restitution and  
a return to a state of balance.22

Respect for the law
As a lawyer, Włodkowic sought in logic the right to strengthen theological 
arguments aiding the discovery and unmasking of an error which resulted 
in the immoral practices employed at the time in Poland by the Teutonic 
Knights, ostensibly as concern for the faith. Based on divine law directed 
to all, it provided the possibility of invoking values displaying respect for 
this law.

In interpreting and assessing the existing social situation, the use 
of the innate character of natural law may be observed, a law which is  
of divine origin as God encoded it into human consciousness and thoughts, 
although it did not have a sacred character. Paweł Włodkowic saw one  
of the main traits of natural law in universalism and a certain conviction 
that absolutely everyone is of the same nature and connected by one aim, 
which is why they should treat each other well. However, the dictates  
of the laws of nature are not determined by religion alone and also place 
an obligation on Christians and pagans, rulers and subjects, to the same 
degree.

Paweł Włodkowic warns against the employment of the authority  
of divine law against natural law in the name of protecting allegedly 
religious and threatened values. This has frequently constituted  
an argument justifying the use of force and violence for the spreading  
of the faith or in its defence. Acting on behalf of the king and the school  
of law at the University of Kraków, he employed the thoughts of St. Thomas 
Aquinas declaring that divine law is never in opposition with natural law 
and not only tolerates this law but bases itself upon it.23

The premise accepted by Włodkowic that genuine Christian 
study is valuable for everyone while natural law – acknowledging such 
values as human life, freedom, justice and truth – must be in accordance 

22  See: J. Łucyszyn, Polska tradycja tolerancji..., p. 243.
23  See: S. Swieżawski, U źródeł..., pp. 144–145.
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with positive divine law, has constituted a continually confirmed view 
throughout history.24

The argumentation of Paweł Włodkowic based on timeless values 
has maintained its relevance. Modernity which restores subjectivity is with 
the greatest respect the perception of continuity in events in which God  
the Creator prescribes and orders man to discover and deal with the world 
to be subdued. However, a person living in a society, shaping and organising 
community life in accordance with the will of the Creator emphasises social 
subjects in which one should direct one’s life with divine law and the good 
of the person. Andrzej Niesiołowski stresses that Włodkowic was a thinker 
of genius about who was head and shoulders above his opponents and who 
overtook the political concepts of other nations by a century.25

It is worth underlining that the argumentation arising in the Kraków 
school of law at the beginning of the 15th century and which proved so 
effective at the Council of Constance, constituted a crucial element in the 
process of the maturation of legal culture.26 It is worth emphasising that 
the creativity of the Kraków legal milieu may not be overestimated as it 
from here that concepts arose which, either in a direct or indirect manner, 
influenced the crystallisation of legal concepts in the modern age. Ludwik 
Erhlich states resolutely that creators of the Laws of Nations understood as 
the laws of international relations at the beginning of the 15th century were 
Stanisław of Skarbimierz and Paweł Włodkowic.27

Elements of pragmatic methods
Historical facts are subject to continuous interpretation depending on 
the context of their analysis. Generally, this does not concern a change  

24  See: T. Rutowski, ‘Filozoficzno-teologiczne poglądy Pawła Włodkowica. (Na podstawie 
pism ‘Saevientibus’ i ‘Opinio Ostiensis’)’, Studia Płockie, Vol. 13 (1985), p. 194.
25  See: A. Niesiołowski, ‘Paweł Włodkowic i jego doktryny na tle epoki. (Z okazji  
500-lecia jego śmierci)’, Przegląd Powszechny, Vol. 4 (1935), p. 153.
26  Although western sources do not present this, one may not exclude the influence  
of Polish schools of the Law of Nations on the shaping of the later concepts of de Vitoria or 
Grotius which are regarded to be the first. One may say that in this creative and inspiring, 
albeit indirect and unappreciated way, Włodkowic and the representatives of the Kraków 
school led Polish theological and political thought into European culture. J. Woleński, 
‘Średniowiecze’, in: J. Skoczyński, J. Woleński, Historia filozofii polskiej, Kraków 2010,  
p. 51.
27 See: L. Ehrlich, Polski wykład…, pp. 77–79.
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of perspective on the importance of past events but on the employment 
of the wealth of possibilities regarding their perception. Although the 
pragmatic interpretation of historical facts refers to certain elements  
of historical methods, this does not mean, as Claude Lévi-Strauss 
considered, that the reality of history is neither related to man nor any 
particular object. This completely comes down to one’s own methods which, 
as experience reveals, is essential for taking stock of the entirety of elements 
or any structure, be they spiritual or material. Seeking an understanding  
of reality may not, therefore, end with history as its own destination but that 
history should, in fact, constitute a point of departure for every reflection.28

In science, pragmatism is a very well-known as a empirical stance. 
The pragmatic method was used by Socrates, Aristotle, Locke, Berkeley 
and Hume. In the view of William James, however, all the forerunners  
of pragmatism employed it only as a selective instrument. In its pure form, 
pragmatism is a much more radical stance, breaking away from abstraction 
and imperfection, verbosity, a priori causes, unchangeable principles and 
closed systems. It turns itself towards that which is concrete and appropriate, 
towards facts, actions and effectiveness. At the same time, it does not base 
itself on any concrete results.29 It is solely a method whose aim is to show 
on what the results of acquiring knowledge depend and the way their 
significance is assessed.30 Thus, the pragmatic method does not indicate 
any concrete results but only certain stances, namely those depending  
on the rejection of that which is supposedly necessary and turning oneself 
towards results, outcomes, consequences and facts.31

It was Dewey who popularised the pragmatic method and who 
proposed reconstruction as a method of philosophical investigation. 
Reconstruction organises past ideas regarding current needs and real issues. 
This is why one may acknowledge it as a certain form of the history of ideas 
as its material is drawn from, among other things, the past or knowledge 
from which always comes a prospective, not retrospective character. 
Reconstruction is ‘redevelopment’ or ‘reorganisation’ of one’s experience up 

28 See: C. Lévi-Strauss, Myśl nieoswojona, transl. A. Zajączkowski, Warszawa 1969, p. 394.
29 See: W. James, Pragmatyzm. Nowa nazwa kilku starych metod myślenia. Popularne 
wykłady z filozofii, transl. M. Filipczuk, epilogue P. Gutowski, Kraków 2005, p. 28.
30 See: H. Buczyńska, Peirce, Warszawa 1965, p. 63.
31 See: W. James, Pragmatyzm…, p. 30.
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to now into the perspective of current problems which place past theories 
or ways of conceptualisation into new intellectual frameworks. The aim  
of reconstruction is not something completely new but the new organisation 
of contents and selected concepts on the plane of satisfactory research 
results which have been raised. Pragmatism opens up, therefore, new 
perspectives not necessarily including the area of research exclusively in the 
practical dimension but also more simple usefulness. It is a defined research 
stance. All ideas are the product of a defined place, period, as well as people  
and possibilities, which is why their significance and value are revealed only 
in relation to particular situations while rationality is inseparably linked 
with practice, regardless of the field which it concerns. Thus, pragmatism 
as a metaphysical programme displays certain utopian traits regarding the 
generality and undefined nature of the proposed programme.32 However,  
as a method of substantiating social facts in the dynamic of history it seems 
to be a useful tool taking into consideration the three dimensions described, 
namely facts, actions and effectiveness. It is, at the same time, a proposition 
disseminating the most popular utilitarian-axiological justification  
of the social fact in the form of the Jagiellonian idea.

Social facts exist not only regarding the useful consequences to 
which they give rise but must be useful in order for them to be maintained. 
In seeking the causes of social facts, in the opinion of E. Durkheim, one 
should look among earlier social facts, not however in a state of individual 
consciousness. The function of a social fact may be only social, meaning 
it depends on the creation of outcomes which are socially useful. Thus,  
the function of a social fact should always be sought in its relations to  
a social aim. The usefulness of social facts may change independently  
of arbitrary settings.33

32  See: K.A. Król, Pragmatyczna rekonstrukcja racjonalności, in: Z.J. Czarnecki (ed.), 
Dylematy racjonalności. Między rozumem teoretycznym a praktycznym, Lublin 2001, pp. 
185–192. Dewey treated history as a fundamental phenomenon and derived scientific reality  
as a peripheral example from historical reality. Critics of this thought have drawn attention 
to the fact that ‘sciencifying’ everything in way, Dewey caused that science itself through 
the washing away of contrasts between it and other fields of culture becomes unscientif-
ic. This is one of many ambiguities of pragmatism as a meta-philosophical system. See:  
R. Rorty, Obiektywność, relatywizm i prawda, transl. J. Margański, Warszawa 1999, p. 98 
and J. Dewey, Filozofja a cywilizacja, transl. S. Purman, Warszawa 1938.
33  See: E. Durkheim, Zasady metody socjologicznej, transl. J. Szacki, Warszawa 1968, p. 
123 onwards.
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Conclusion
Although the philosophical master Paweł Włodkowic did not employ  
the concept of the Jagiellonian idea, he did, however, show an axio-
normative system which not only shaped values but also guarded them. 
Standing up for rights in social life, Włodkowic raised, among other things, 
the issue of respect for the dignity of the human person, as well as respect 
for the law, tolerance and peace. He took his arguments from universally 
understood and accepted commandments and dictates regulating relations 
between man and God and man and fellow man. They constituted for him 
the foundation of the shaping of the social order. He recalled that each 
person also has the right to identity and being different, while communities 
and nations have the right to their own sovereignty and a life of peace 
regarding the dignity of the human person which constitutes the basis  
of building and maintaining social relations.34

Jagiellonian ideas, treated as social facts, were brought to life by 
Włodkowic, Stanisław of Skarbimierz, as well as generally by the politicians 
and diplomats of that time. The implementation of a new axiological 
system demanded concrete actions thanks to which a state was organised  
and a social order was introduced based on a new legal-administrative 
structure. The activities taken within the scope of implementing Jagiellonian 
ideas resulted in effectiveness regarding the organisation of the state and 
the carrying out of international politics which both shows and confirms 
the pragmatic character of the need for faith in values, principles, rules and 
ideas in social life.

The role of Jagiellonian ideas as a practical collection of principles 
for organising social life, as well as introducing peace in international 
relations is still relevant. From time to time, they are invoked by social, 
political and moral authorities. Among others things in the teachings  
of John Paul II, one may observe a continuation of the theological, political 
and social concepts incorporated into the addresses of Paweł Włodkowic.  
In the view of Swieżawski, ‘the ideas defended by Włodkowic are the 
extension of this line of the conception and this spirit which was an expression  

34 See: J. Domański, ‘La tolleranza religiosa e la guerra giusta negli scritti di Stanislao 
di Scarbimiria e di Paolo Vladimiri’, Odrodzenie i Reformacja w Polsce, Vol. 39 (1995),  
pp. 19–30.
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of the tolerant tendencies of the Latin Christianitas.’35

For centuries, the practice of social principles resulting from 
Jagiellonian idea and their theoretical strengthening in society, caused that 
the Polish republic of that time became a centre for political and religious 
refugees, an asylum for those of other faiths and the largest concentration  
of the Jewish population in the entire world of the day.36 In such  
an atmosphere, within this republic a Polish concept of tolerance arose, 
developed and was crystallised, having an important and constructive 
influence on society. The historical legacy of the Polish republic co-
creates a European current of history, even when forgotten or deliberately 
overlooked. This is also why it is important for contemporary Europe  
to open itself up to the richness of the heritage of Central and Eastern 
Europe of which it has been deprived. The maintenance and continuation 
of the universal elements of Jagiellonian ideas in social life will certainly 
aid in strengthening identity and cause it to open up and focus attention on 
respect for the human person and concern for cultural security.

35 S. Swieżawski, U źródeł…, p. 253.
36 See: T. Jasudowicz, ‘Zasada tolerancji religijnej w nauczaniu Pawła Włodkowica’,  
Roczniki Nauk Społecznych, Vol. 22–23 (1994–1995), no. 1, pp. 47–51.
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