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INTRODUCTION

The aim of the present article is to discuss how the Holocaust, that is, the destruction of Jews by Nazi Germa-
ny and its helpers during the Second World War, has (or has not) been memorialized through monuments, 
tablets, plaques, and other commemorative objects in Lithuania and Poland in the context of the Holocaust 
(non-)remembrance in Eastern Europe, the region where the Holocaust largely took place, whose Jews were 
mainly the Holocaust victims, and where non-Jews also suffered and died during the war and occupations. 
The article analyses the present-day memorials and memorial sites. It also refers to the transformations of 
these memorials and sites after the war. The focus of the article is on the memorials located in the Ninth Forth 
(Kaunas) and the Paneriai Forest in Lithuania, the former ghetto in Warsaw and the former concentration 
and/or death camps of Auschwitz-Birkenau, Belzec, Lublin at Majdanek, Sobibor, and Treblinka in Poland. 
These were the most important sites of the destruction of the Jews of the two countries as well as the sites where 
the Jews from other countries also died. Many of them were also significant sites of incarceration, suffering, 
and death or murder of non-Jews. At present, they are the most important Holocaust memorial sites in the 
two countries and are also known as such in the wider world.

The present investigation applies the perspective of sociology, contributing to the growing fields of 
the Holocaust studies and memory studies. The memorials are treated as tangible manifestations of collec-
tive memory,1 that is, memory characteristic of social groups, such as local communities, religious groups, 
non-governmental organizations, political parties, governments, or nations. They are understood  as “prod-
ucts of mnemonic practices” of various groups and individuals.2 The objective of the article is to uncover not 
only whom and what the memorials commemorate but also whose memory they manifest, who contributed 
to their creation, and who and how uses them in commemorative practices. Analyzing the present-day me-
morials, the article applies the approach of visual sociology.3 Tracing the transformations of the memorials, 
the approach of historical sociology4 is employed. The article also applies the method of multiple case studies.5 

1 The notion of “collective memory” was elaborated by M. Halbwachs, On Collective Memory translated and edited by Lewis A. Coser, 
Chicago, ([1925] 1992). For his and others’ contributions on the subject see: The Collective Memory Reader, Ed. J. K. Olick, V. Vinitz-
ky-Seroussi, D. Levy, Oxford, 2011.

2 J. K. Olick, From Collective Memory to the Sociology of Mnemonic Practices and Products, in Cultural Memory Studies: An Interna-
tional and Interdisciplinary Handbook, Ed. A. Erll, A. Nünning, Berlin and New York, 2008, p. 151–162.

3 D. A. Harper, Visual Sociology, Abingdon, 2012.
4 P. Abrams, Historical Sociology, Ithaca, 1982.
5 Multiple Case Study, in The SAGE Encyclopedia of Social Science Research, Ed. M. S. Lewis-Beck, A. Bryman, T. F. Liao, London 

2004, <http://dx.doi.org/10.4135/9781412950589.n596>, [accessed: 2017 04 20].
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The cases are discussed in a comparative perspective. The objective of the comparisons is to reveal the variety 
and the similarities and differences of Holocaust memorialization. It does not aim to establish which of the 
memorials, memorial sites, or countries memorialize the Holocaust the best.

Empirically, the article draws upon a study of the Holocaust memorials in Eastern Europe, which was 
carried out by the author of the present investigation in 2013–2016 and his earlier research conducted on 
the memorial site of Auschwitz-Birkenau.6 The study and the research included extensive fieldwork, which 
consisted of on-site exploration and written and photographic documentation of the selected Holocaust me-
morial sites and memorials in several Eastern European countries. Most of the work, including that in Poland, 
was done as a part of the author’s research project “The Europeanisation of the Holocaust Memory in Eastern 
Europe” in the framework of his Marie Curie fellowship at Lund University in 2013–2014. The fieldwork in 
Lithuania was conducted during study trips on the occasion of two conferences held in Kaunas in 2015 and 
2016. One of them was organized by the COST Action “In Search of Transcultural Memory in Europe” and 
Vytautas Magnus University, and the other by the International Commission for the Evaluation of the Crimes 
of the Nazi and Soviet Occupation Regimes in Lithuania and the Museum of the Ninth Fort of Kaunas.

Holocaust memorials have remained a fairly under-researched topic. There have been studies of and 
publications on the best-known memorials, particularly the ones in Eastern Europe. The most notable works 
include the album In Fitting Memory7 by Sybil Milton and Ira Nowinski, the exhibition catalogue The Art 
of Memory edited by James E. Young,8 and his book The Texture of  Memory.9 All these publications contain 
highly valuable documentary photographs, and the latter one also incorporates significant case studies of the 
selected Holocaust memorials. Holocaust memorials are also included in the studies of collective memory 
of individual Holocaust sites, particularly the largest ones, i.e. Auschwitz and Treblinka.10 There are refer-
ences to Holocaust memorials in the broader studies of Holocaust memory in East European countries; for 
instance, Michael C. Steinlauf ’s book on Poland Bondage to the Dead11 and the essays collected in the volume 
Bringing the Dark Past to Light edited by Jean-Paul Himka and Joanna B. Michlic.12 The pieces on Lithuania 
by Saulius Sužiedėlis and Šarūnas Liekis 13 and Poland by Michlic and Małgorzata Melchior14, however, barely 
mention the main Holocaust memorials. Unfortunately, there are no monographs on Holocaust memori-
als in Lithuania and Poland. In Lithuania, Skausmo knyga – The Book of Sorrow15 provides comprehensive 
photographic documentation of the Holocaust memorials in the country in the 1990s. This most valuable 
book does not, however, offer an analysis or even a historical description of the numerous monuments that 
it demonstrates. There is a fair amount of information about the Holocaust memorials and memorial sites 
on the Internet; yet, the web pages of the museums established on the memorial sites do not cover the me-
morials extensively. There are also online catalogues of the Holocaust memorials, such as those compiled by 
two German institutions, the Foundation Memorial to the Murdered Jews of Europe and the Topography of 
Terror Foundation.16 Holocaust memorials in Lithuania have been comprehensively documented on-line in 

6 The earlier research was elaborated the most extensively in M. Kucia, Auschwitz jako fakt społeczny: historia, współczesność i świado-
mość społeczna KL Auschwitz w Polsce, Kraków, 2005.

7 S. Milton, Ira Nowinski, In Fitting Memory: The Art and Politics of Holocaust Memorials, Detroit, 1991.
8 The Art of Memory: Holocaust Memorials in History, Ed. J. E. Young, New York, 1994.
9 J. E. Young, The Texture of Memory: Holocaust Memorials and Meaning, New Haven, 1993.
10 J. Huener, Auschwitz, Poland, and the Politics of Commemoration, 1945–1979, Athens, 2003; E. Kopówka, Treblinka. Nigdy więcej, 

Siedlce, 2002; M. Kucia, Auschwitz jako fakt społeczny…; M. Rusiniak, Obóz zagłady Treblinka II w pamięci społecznej (1943–1989), 
Warszawa, 2008; Z. Wóycicka, Arrested Mourning: Memory of the Nazi Camps in Poland, 1944–1950, Frankfurt am Main, 2013.

11 M. C. Steinlauf, Bondage to the Dead: Poland and the Memory of the Holocaust, Syracuse, 1997.
12 Bringing the Dark Past to Light: The Reception of the Holocaust in Postcommunist Europe, Ed. J. P. Himka, J. B. Michlic, Lincoln, 2013.
13 S. Sužiedėlis, Š. Liekis, Conflicting Memories: The Reception of the Holocaust in Lithuania, in Bringing the Dark Past to Light…, p. 

319–351.
14 J. B. Michlic and M. Melchior, The Memory of the Holocaust in Post-1989 Poland: Renewal—Its Accomplishments and its Powerless-

ness, in Bringing the Dark Past to Light…, p. 403–450.
15 Skausmo knyga – The Book of Ssorrow, Ed. S. Levinsonas, Artist V. Jurkūnas, Vilnius, 1997.
16 Denkmal für die ermordeten Juden Europas, Information Portal to European Sites of Remembrance, <http://www.memorialmuse-

ums.org/eng/pages/display/home>, [accessed: 2017 03 31]; Topographie des Terrors, Holocaust Memorials: Monuments, Museums 
and Institutions in Commemoration of Nazi Victims, <http://www.gedenkstaetten-uebersicht.de/en/europe/>, [accesed: 2017 03 31].
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the Holocaust Atlas of Lithuania17 and the Register of Cultural Properties of Lithuania.18 Many of the Holocaust 
memorials in Poland feature on the web pages of Virtual Shtetl, an internet platform created by the Polin Mu-
seum of the History of Polish Jews.19 Although these publications and the online material provide valuable 
insights into individual and multiple cases of Holocaust memorialization, they lack a theoretical background, 
a comparative perspective on the memorials in Eastern Europe at present, and a diachronic perspective on 
their transformations during and after communism. The author of the present article has attempted to fill 
in this gap in his paper “Holocaust Memorials in Central and Eastern Europe.”20 The paper accounts for the 
processes and agents that shaped the present-day Holocaust memorials in the region. It uses much of the 
empirical material from the study carried out in 2013–2016 and the earlier research into Auschwitz-Birkenau. 
The current article draws upon the main findings of the previous paper. It supplements them with the insights 
into the main Holocaust memorials in Lithuania and Poland which were either hardly discussed in the earlier 
paper or not discussed at all.

HOLOCAUST MEMORIALIZATION IN EASTERN EUROPE: THE PROCESSES  
AND AGENTS

Dealing with the period of communism, the paper on Holocaust memorials in Eastern Europe discussed 
how the destruction of Jews was and was not memorialized in the region. It distinguished four processes that 
unfolded in that period and identified the agents of the processes. These were the following: (a) the com-
memoration and memorialization of the Holocaust by the Jews; (b) the memorialization of the Holocaust by 
the authorities; (c) the marginalization or suppression of the Holocaust in the memorials sponsored by the 
authorities; and (d) the obliteration of the Holocaust by the authorities. Concerning the period after the fall of 
communism, the paper analyzed the transformations of memorials and the development of the commemo-
rative objects of the Holocaust. It identified the following processes: (a) making minor changes to the pre-ex-
isting monuments; (b) developing the existing memorial sites by creating new memorials; (c) replacing old 
commemorative objects with the new ones; (d) supplementing existing memorials with Holocaust-specific 
motifs; and (e) creating new Holocaust memorials. The agents of these processes were varied and multiple: 
domestic and foreign, Jewish and non-Jewish, and public and private.

HOLOCAUST (NON-)MEMORIALIZATION DURING COMMUNISM 
COMMEMORATION AND MEMORIALIZATION OF THE HOLOCAUST BY JEWS

The first process that unfolded throughout Eastern Europe in the early months and years after the war was 
the commemoration and memorialization of the Jews who lost their lives in the Holocaust by the Jewish sur-
vivors, the returning families and friends of the victims, and the Jewish communities or organizations. Some 
of these practices of commemoration and memorialization were spontaneous and  nofficial. These included 
commemorative gatherings and makeshift memorials, such as memorial signs, piles of stones, wooden tab-
lets, and the Stars of David on the sites of mass executions or camps that were also mass graves. A record of 
such a spontaneous gathering and makeshift commemorative objects is a photograph of Lithuanian Jews 
commemorating their dead at a mass grave of victims of an execution in an unknown location near Kaunas, 
which in included in the catalogue edited by Young.21 Another example is a memorial at the main execution 

17 Holokausto Lietuvoje atlasas, <http://holocaustatlas.lt/LT/>, [accessed: 2017 04 13].
18 Kultūros vertybių registras, <https://kvr.kpd.lt/#/>, [accessed: 2017 04 13].
19 Virtual Shtetl, <http://www.sztetl.org.pl/en/>, [accessed: 2017 04 13].
20 M. Kucia, Holocaust Memorials in Central and Eastern Europe: Communist Legacies, Transnational Influences and National Devel-

opments, Remembrance and Solidarity: Studies in 20th Century History, 2016, No. 5: Holocaust/Shoah, Ed. D. Michman, M. Weber, p. 
159–184. <http://enrs.eu/studies_files/5/>, [accessed: 2017 04 13].

21 The Art of Memory…, p. 28.
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site in Lithuania, the Paneriai Forest, put up by the Jews of Vilnius in 1945.22 Other practices were organized 
and involved obtaining a permission from the authorities to create permanent memorials or to stage mass 
commemorations. Examples of this include the activism of the Central Committee of Polish Jews (Centralny 
Komitet Żydów w Polsce), the driving force of the early Holocaust commemorations and memorials in Poland.

The makeshift memorials of the early postwar time did not survive until today. Some were torn down 
by the communist authorities. Many others were, however, replaced by commemorative objects meant to 
be permanent. These were transformed or supplemented after the fall of communism. Thus, has anything 
remained of the early commemorative practices? The early mnemonic practices did yield very important and 
the most lasting mnemonic products. The early (and later) practices constructed the memorial sites that can 
be seen and visited today symbolically and spatially; these are the sites where various mnemonic practices 
are performed. On these sites, some of the early commemorative objects still exist. 

The examples of the existing memorials, resulting from the early postwar Holocaust mnemonic prac-
tices by Jews in Lithuania, include the monuments in Juknaičiai, Peštiniukai, and Žagarė. They mark the sites 
of mass executions and mass graves of the local Jews murdered by Germans and their Lithuanian collabo-
rators in 1941. These are just three out of nearly 200 sites where the vast majority of approximately 200,000 
Lithuanian Jews, the Holocaust victims, perished in that year.23 The first monument is located in a forest by 
Juknaičiai, on the site of mass murder and mass grave of the Jews of Lygumai.24 It consists of two massive 
stones.25 On the bigger one, there is a plaque with an inscription in Lithuanian: “1941. Here German fascist 
killed 250 Soviet people” (1941 m. čia vokiečių fašistai nužudė nužudė 250 tarybinių žmonių).26 The second 
monument is located by the Peštiniukai village near Krakės, on the site of the mass murder and mass grave 
of the Jews of the area. It is a simple stone with the Star of David carved at the top and a plaque with inscrip-
tions in Yiddish in the Hebrew script and Lithuanian: “To those who died at the hands of German occupiers 
September 5, 1941” (Lithuanian version here).27 A smaller plaque placed beneath states in Lithuanian: “1125 
people are buried here” (palaidota 1125 žmonės).28 The monument was erected in 1957.29 The third monument 
located by the town of Žagarė stands on the site of mass murder and mass grave of the Jews from the Šiauliai 
region.30 It bore a plaque stating in Russian: “Here are buried 3,000 innocent Soviet citizens killed by German 
fascist executioners on 2 October 1941” (Здесь похоронены 3000 невинных советских граждан, убитых 
немецкими фашистскими палачами 2 октября 1941 г.).31

All three monuments are typical of the kind of permanent memorials created as a result of Jewish 
activism during the Soviet times.32 They were erected relatively late after the war, during or after the “thaw” 
which began with the death of Stalin. Their design was a compromise between the desire of the local Jews, 
wishing to commemorate their dead, and the policy of the communist authorities not to recognize the Jew-
ishness of the victims. Hence, the monuments did not bear any explicit verbal reference to the Jews. The 
22 Mass Murder of the Jews at Paneriai, Holocaust Atlas of Lithuania, <http://holocaustatlas.lt/EN/#a_atlas/search/bendri=Pane-

riai.vietove=.aukos=.from_year=0.from_month=0.from_day=.to_year=0.to_month=0.to_day=.killers=/page/1/item/34/>, 
[accessed: 2017 06 19].

23 Skausmo knyga – The Book of Sorrow, p. 3, 13, 15.
24 Mass murder of the Jews of Lygumai, Holocaust Atlas of Lithuania. <http://holocaustatlas.lt/EN/#a_atlas/search//page//item/96/>, 

[accessed: 2017 06 14].
25 Lygumų žydų žudynių vieta ir kapas, Kultūros vertybių registras, <https://kvr.kpd.lt/#/static-heritage-detail/4bf6d287-8b9b-457b-

9996-4bf090aa85bc>, nuotrauka FF04, [accessed: 2017 06 14].
26 Skausmo knyga – The Book of Sorrow, p. 21, photograph D.
27 Skausmo knyga – The Book of Sorrow, p. 21, photograph A; Žydų žudynių vieta ir kapas, Kultūros vertybių registras, <https://kvr.kpd.

lt/#/static-heritage-detail/6ab47d31-ca32-43e4-abc1-bb6e61cf121a>, photograph FF6, [accessed: 2017 06 14].
28 Ibid.
29 Mass Murder of the Jews of Krakės and the Surrounding Area. Holocaust Atlas of Lithuania. <http://holocaustatlas.lt/EN/#a_atlas/

search/bendri=.vietove=Peštiniukai.aukos=.from_year=0.from_month=0.from_day=.to_year=0.to_month=0.to_day=.kill-
ers=/page/1/item/56/>, [accessed: 2017 06 14].

30 Mass Murder of Jews from the Šiauliai Region in Žagarė, Holocaust Atlas of Lithuania, <http://holocaustatlas.lt/EN/#a_atlas/
search/bendri=.vietove=Žagarė.aukos=.from_year=0.from_month=0.from_day=.to_year=0.to_month=0.to_day=.killers=/
page/1/item/106/>, [accessed: 2017 06 14].

31 Skausmo knyga – The Book of Sorrow, p. 21, photograph C.
32 See the description and analysis of the monument in Rumbula near Riga in M. Kucia, Holocaust memorials…, p. 167.
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Jewishness of the victims could only be implied by the appearance of the monuments resembling a Jewish 
tombstone, the symbol of the Star of David carved on some of them or inscriptions using the Hebrew alphabet 
on quite many of them. The commemorated were referred to in a universalizing way as “those who died” or 
“people” (Peštiniukai) or, in a Soviet fashion, as “the Soviet people” (Juknaičiai) or “innocent Soviet citizens” 
(Žagarė). The Soviet identity of the victims was also forged in some of the monuments by the symbol of sickle 
and hammer, the star, or the Russian language used in the inscription. In a Soviet fashion, the perpetrators 
were referred to as “German fascists” (Juknaičiai), “German occupiers” (Peštiniukai), “German fascist exe-
cutioners” (Žagarė), etc. Remarkably, the numbers of victims given in the inscriptions were close to accurate. 
None of such monuments, however, mentioned local accomplices in the crime.

In Poland, the early commemoration and memorialization of Holocaust victims by Jews occurred 
in different locations, took a different form, and had a different content. The first Holocaust memorials in 
Poland were created on the site of the Warsaw Ghetto and the Auschwitz-Birkenau concentration and death 
camp,33 the largest sites of the Holocaust. Two earliest (and still standing) monuments commemorate the 
Warsaw Ghetto Uprising of 1943. They are located on a large square established on the ruins of the ghetto in 
the center of the capital of Poland. The first of the two was unveiled in 1946, marking the third anniversary of 
the outbreak of the uprising. It is a modest plate with a pedestal34 created by architect Leon Suzin (see Picture 
25). On the pedestal, there was and still is a tablet with an inscription in Polish, Yiddish, and Hebrew. The 
powerful inscription reads: “19 April 1946 / To those who fell / in the unprecedentedly / heroic struggle / 
for the dignity and freedom / of the Jewish people, / for a free Poland, / for the liberation of man / The Polish 
Jews” (Tym, którzy polegli / w bezprzykładnie / bohaterskiej walce / o godność i wolność / narodu żydowskiego, 
/ o wolną Polskę, / o wyzwolenie człowieka / Żydzi polscy).35 Thus, the text defines the commemorated event 
by giving its starting date. The commemorated are perceived as the fallen, fighters, and heroes. The text also 
defines the causes of their fight, referring to lofty universalist, Jewish national, and Polish patriotic values. 
Lastly, those who commemorate are indicated, “the Polish Jews.”

The second of the two lasting early Holocaust memorials is the famous Warsaw Ghetto Monument, 
which is referred to in Poland as the Monument to the Ghetto Heroes (Pomnik Bohaterów Getta). It was creat-
ed by sculptor Nathan Rapoport and the author of the first monument, architect M. Suzin. The monument was 
unveiled on April 19, 1948, during an official ceremony, marking the fifth anniversary of the outbreak of the 
Warsaw Ghetto Uprising. The monument is a tall structure, resembling a wall, with a sculpture in the front and 
a relief at the rear. The sculpture entitled “The Fight” (Walka) shows insurgents. The relief represents Marsz 
na zagładę, the march of the Jewish men, women, and children to their annihilation. The structure stands on 
a plinth; there are two menorahs on its sides. A short inscription in Polish, Yiddish, and Hebrew beneath the 
front sculpture of the monument defines the commemorating and the commemorated: “The Jewish people – 
to its fighters and martyrs” (Naród żydowski – swym bojownikom i męczennikom).36

The third of the early Holocaust memorials initiated by Polish Jews was erected by the ruins of one of 
the gas chambers and crematoriums in the former Birkenau part of the Auschwitz complex in 1948. It was a 
simple structure, reminding of a Jewish tombstone with three plaques with inscriptions in Polish, Yiddish, 
and Hebrew. The inscriptions commemorated the Jewish victims of the camp, giving their estimate that was 
believed to be true at that time: “To the memory of millions of Jews, martyrs and fighters, annihilated in the 
Oświęcim-Brzezinka camp by the Hitlerite perpetrators of genocide 1940–1945” (Pamięci milionów Żydów 
męczenników i bojowników zgładzonych w obozie Oświęcim-Brzezinki przez hitlerowskich ludobójców 1940-
1945).37 The memorial, however, does not exist any more: it was dismantled during the construction of the 
present International Monument unveiled in 1967.

33 Wóycicka, Arrested Mourning… .
34 The author’s photograph No. DSC_0745, [2014 07 07]; 
35 The author’s photograph No. DSC_0747, [2014 07 07].
36 The author’s photograph No. DSC_0732, [2014 07 07].
37 The photograph of the monument in the Archive of the Auschwitz-Birkenau State Museum, neg. No. 52 8304.
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The Warsaw Ghetto Monument and the Jewish monument in Auschwitz-Birkenau reflected symboli-
cally the role of these particular sites, and ghettos and camps in general in the Holocaust of Polish Jews. At the 
same time, no objects commemorating the victims of the Holocaust were created in the sites of other camps, 
including the major ones in Bełżec, Chełmno nad Nerem (Kulmhof), Majdanek, Sobibór, and Treblinka. 
Hardly any other site of the ghetto was commemorated, except by giving the name of “Ghetto Heroes’ Place” 
(Plac Bohaterów Getta) in several locations. No site of the execution of the Jews was memorialized in the early 
postwar years. This relative lack of memorialization was largely due to a total destruction of nearly all local 
Jewish communities and the resettlement or emigration of most of the survivors.

MEMORIALIZATION OF THE HOLOCAUST BY THE AUTHORITIES

There is, arguably, only one memorial in all former communist bloc through which the authorities commem-
orated the destruction of Jews in an overt and explicit manner. It is the memorial at Treblinka in Poland, the 
site of the death camp that claimed the lives of some 700,000–900,000 people,38 nearly all Jews, mainly from 
Poland, thus, being the second largest site of the Holocaust after Auschwitz-Birkenau and the main site of 
the destruction of Polish Jews. The memorial at Treblinka comprises a monument in a memorial park. The 
monument is considered “the greatest of all Holocaust memorials.”39 The memorial was commissioned by the 
Polish Ministry of Culture and Arts40 when various events and sites of the Polish history were memorialized 
at the beginning of the period of monumentalization across the communist bloc. The Treblinka memorial 
(see Picture 26) was created by architect Adam Haupt and sculptors Franciszek Duszeńko and Franciszek 
Strynkiewicz in 1959–64.41 The monument was dedicated by the high representatives of Polish government 
during a rally attended by 30,000 people in 1964.42 Since its dedication, the monument and the surrounding 
memorial park have been the major parts of the Polish public institution, The Museum of Struggle and Mar-
tyrdom Treblinka (Muzeum Walki i Męczeństwa Treblinka).

The monument and the memorial park at Treblinka are overt about the Jewish victimhood at the 
camp. At the entrance to the memorial park, there are six blocks with inscriptions in different languages: Ger-
man, French, English, Russian, Yiddish, and Polish.43 The inscriptions explicitly state: “…More than 800,000 
Jews from Poland, U.S.S.R, Jougoslavia, Czechoslovakia, Bulgaria, Austria, France, Belgium, Germany and 
Greece were here murdered…”44 The monument and the surrounding memorial park are full of subtle yet 
overt Jewish symbolism. The reliefs of the monument contain motifs used in Jewish tombstones and a me-
norah.45 The blocks that the monument is built of bear resemblances to the wall of the Temple of Jerusalem. 
The monument is surrounded by over 17,000 stones, resembling Jewish tombstones; 213 of them bear the 
names of localities in the surrounding districts from which the Jews were deported to the death camp.46 Eleven 
stones contain the names of the deportation countries (Belgium, USSR, Yugoslavia, France, Czechoslovakia, 
Poland, Bulgaria, Germany, Austria, Greece, and Macedonia).47 One stone commemorates collectively “the 
martyrs of the Warsaw Ghetto” (Męczennikom getta warszawskiego),48 and one does an individual, “Janusz 
Korczak (Henryk Goldszmit) and children.”49 By the monument, there is a stone with the Polish inscription 

38 Liczba ofiar, Muzeum Walki i Męczeństwa Treblinka, <http://www.treblinka-muzeum.eu/index.php/historia/oboz-zaglady/
liczba-ofiar>, [accessed: 2017 06 30].

39 Young …, p. 25.
40 Upamiętnienie, Muzeum Walki i Męczeństwa Treblinka, <http://www.treblinka-muzeum.eu/index.php/historia/oboz-zaglady/

upamietnienie>, [accessed: 2017 06 30].
41 Ibid.
42 Rusiniak, Obóz zagłady Treblinka…, p. 51, 53.
43 The author’s photograph No. DSC_0606, [2014 07 24].
44 The author’s photograph No. DSC_0608, [2014 07 24].
45 The Art of Memory…, p. 24. 
46 Upamiętnienie… .
47 The author’s photograph No. DSC_0620, [2014 07 24].
48 The author’s photograph No. DSC_0637, [2014 07 24].
49 The author’s photograph No. DSC_0638, [2014 07 24].
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Nigdy więcej (Never again) and its translations into Hebrew, Yiddish, Russian, English, French, and German.50 
This is a universalist call, but in this context it has a Jewish meaning. It does not only refer to genocide but 
also to the Jewish Holocaust. By and large, the memorial at Treblinka is the prime example of Holocaust 
memorialization.

MARGINALIZATION AND SUPPRESSION OF THE HOLOCAUST BY THE AUTHORITIES

Yet, the most wide-spread process, regarding Holocaust (non-)memorialization in Poland, Lithuania, and 
other Eastern European countries was the marginalization or suppression of the destruction of the Jews. This 
was done through the universalization, nationalization or internationalization of Jews (and other national-
ities) in the memorials sponsored by the communist authorities. The memorials were created between the 
mid-1950s and the mid-1980s at the major sites of the Holocaust, many of which were also the sites of killing 
of large groups of non-Jews during the Second World War.

Universalization was the most frequent way of the Holocaust marginalization and suppression. This 
was done referring to the Jews (and others) killed at a site by means of general categories, such as “humans,” 
“victims,” “killed,” or “murdered,” without mentioning that they were Jews (or members of other groups). 
Universalization was also carried out through the use of such terms as “death,” “murder,” and “genocide,” 
without specifying that the victims were vastly, largely or (almost) only Jewish. It also entailed the usage of 
the universalist call “Never again!” at the absence of any reference to what and, especially, to whom is meant 
to never happen again. Universalization also entailed the use of universalist visual representations of humans 
suffering and dying while no Jewish symbols (or symbols of other groups) were used. 

In Lithuania, the most important example of the universalization of victims that lead to the suppres-
sion of the Holocaust is, arguably, the Soviet obelisk in Paneriai. Erected in 1948 (see Picture 27) and still 
standing on a hill at the center of the Paneriai Memorial (Panerių memorialas), the obelisk bears a plaque 
with inscriptions in Lithuanian and Russian: “To the victims of / fascist terror / 1941–1944” (Fašistinio teroro 
/ aukoms / 1941–1944 | Жертвам / фашистского террора / 1941–1944).51 The major Lithuanian example 
of universalization, resulting in the marginalization of the Holocaust during communism that can still be 
seen, is, arguably, the monument on the grounds of the Museum of the Ninth Fort of Kaunas (Kauno IX 
forto muziejus), the site of murder and burial of around 50,000 people, including approximately 30,000 Jews 
from Lithuania and West European countries.52 This most impressive monument was designed by sculptor 
Alfonsas Ambraziūnas and architects Gediminas Baravykas and Vytautas Vielius and dedicated in 1984 (see 
Picture 28).53 Expressionist in its form and containing cubist images of shot people, it brings universalist 
associations. Universalizing was (and still is) the text of inscriptions on the two tablets by the monument: 
“The road of death” (Mirties kelias) and “Eternal remembrance to the victims of fascism” (Amžinas atmini-
mas fašizmo aukoms).54 It is only because the inscriptions are not just in English, Lithuanian, and Russian, 
but also in the Hebrew script in Hebrew and Yiddish, they did not entirely suppress the Holocaust. The text 
of inscriptions in Lithuanian, Russian, and English on the third tablet, which can still be seen, marginalized 
the Holocaust, naming its victims as the second in the enumeration: “Here the remains of 50 000 people / [–] 
Russians, Jews, Lithuanians and others / killed by the Nazis – are buried” (Čia palaidoti hitlerininkų nužudytų 
/ 50.000 žmonių palaikai: / rusų, žydų, lietuvių ir kitų).55

In Poland, the most memorable examples of the universalist suppression or marginalization of the 
Holocaust comprised the “urn-monument,” which was standing in the former Birkenau part of the Auschwitz 
concentration and death camp complex, the monument that was standing on the site of the death camp in 
50 The author’s photograph No. DSC_0632, [2014 07 24].
51 The author’s photograph No. DSC06980, [2015 04 18]. 
52 The Place of Mass Murder, Kauno IX Forto Muziejus, <http://www.9fortomuziejus.lt/istorija/masiniu-zudyniu-vieta/?lang=en>, 

[accessed: 2017 06 30].
53 The Museum, Kauno IX Forto Muziejus, <http://www.9fortomuziejus.lt/istorija/muziejus/?lang=en>, [accessed: 2017 06 30].
54 The author’s photographs Nos. DSC06840 and DSC06842, [2015 04 16].
55 The author’s photograph No. DSC06854, [2015 04 16].
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Bełżec, and the International Monument to the Victims of Fascism in Brzezinka, with the multi-lingual 
plaques at its feet. The “urn-monument” in Brzezinka (1955–1966) contained the Polish name of the camp 
“Oświęcim,” the years of its operation “1940–1945,” and a triangle symbolizing prisoners engraved.56 It bore no 
verbal or visual reference to the destruction of the Jews at Auschwitz. The monument at Bełżec (1963–1995), 
the site of murder of at least 450,000 people, mainly Jews from Poland and some other countries,57 was a large 
cube made of stone blocks with the inscription “To the memory of the victims / of Hitlerite / terror / murdered 
/ in the years / 1942–1943” (Pamięci ofiar / hitlerowskiego / terroru / zamordowanych / w latach / 1942–1943).58 
There was no verbal or visual reference to the Jews who made nearly the total of the victims. The International 
Monument to the Victims of Fascism in Brzezinka replaced the “urn-monument” and the Jewish monument 
discussed above.59 It is an outstanding piece of abstract art designed by sculptor Pietro Cascella in cooperation 
with architect Giorgio Simoncini, sculptor Jerzy Jarnuszkiewicz, and graphic artist Julian Pałka. It has stood at 
the rear of Birkenau between the ruins of the largest gas chambers and crematoria since 1967. Its appearance 
and its original official name have been the prime examples of the Holocaust suppression. The inscriptions in 
19 languages on the monument plaques (1967–1990) did not only suppress the Holocaust, but, as has been 
proved, also misrepresented the total number of victims: “Four million people suffered and died here at the 
hands of the Nazi murderers between the years 1940 and 1945.”60 Only the plaques with the inscriptions in 
Hebrew and Yiddish hinted to the Holocaust at Auschwitz, the site where approximately one million Jews 
from various countries lost their lives, alongside with approximately 75,000 (ethnic) Poles, 21,000 Sinti and 
Roma, 15,000 Soviet prisoners of war, and 15,000 people of other nationalities.61

In addition to the Birkenau monument, the most significant examples of the universalization of the 
Holocaust that can still be seen in Poland are the monuments at Majdanek and Sobibór. The monument at 
Birkenau, however, has gained a different meaning since the original plaques were replaced in 1994 with the 
new ones with different inscriptions (see further). The Monument to the Struggle and Martyrdom at Maj-
danek (Pomnik Walki i Męczeństwa na Majdanku) (see Picture 29) on the site of the former concentration 
and death camp in Lublin, where almost 80,000 people, including around 60,000 Jews, mainly from Poland, 
lost their lives,62 was designed by sculptor and architect Wiktor Tołkin and dedicated in 1969.63 At the left 
foot of its abstract, yet impressive centerpiece called “the Gate,” there is a memorial tablet “To the heroes of 
Majdanek…”64 In Sobibór, where around 170,000 Jews from Poland and some other countries, and several 
groups of Roma were murdered,65 the very name of the monument already universalizes the Holocaust: 
the Monument to the Memory of the Victims (Pomnik Pamięci Ofiar). The monument created by sculptor 
Mieczysław Welter was dedicated in 1965.66 It is a statue of a woman with a child on her arms, standing by a 
structure, recalling a crematorium chimney.67 There is no visual reference to the Jews. At the pedestal of the 
statue, there is a plaque with an inscription in Polish: “In homage / to the murdered / by / the Hitlerites / in 
the years / 1942–1943” (W hołdzie / pomordowanym / przez / hitlerowców / w latach / 1942–1943).68 Behind 
the monument, there is a mound made of soil and human ashes, which functions as another universalizing 

56 The photograph of the monument in the Archive of the Auschwitz-Birkenau State Museum, neg. No. 53 3486.
57 Camp History, Bełżec – Miejsce Pamięci i Muzeum, < http://www.belzec.eu/en/history>, [accessed: 2017 06 30]. 
58 Photograph of the old monument in the exhibition at the museum in Bełżec, own photograph No. DSC_0357, [2014 07 23].
59 M. Kucia, Auschwitz jako fakt społeczny…, p. 29–30.
60 Ibid., p. 30.
61 F. Piper, Estimating the Number of Deportees to and Victims of the Auschwitz-Birkenau Camp. Yad Vashem Studies 21 (1991): 

49–103.
62 Extermination, Majdanek – Miejsce Pamięci i Muzeum, <http://www.majdanek.eu/en/history>, [accessed: 2017 06 30].
63 Pomnik Walki i Męczeństwa na Majdanku, <http://www.majdanek.com.pl/obozy/majdanek/pmm_pomniki_tolkina.html>, [ac-

cessed: 2017 06 30]. 
64 Autoriaus nuotrauka Nos. DSC_0410, DSC_0422, DSC_0423, [2014 07 23].
65 History of the Camp, Sobibór – Miejsce Pamięci i Muzeum, <http://www.sobibor-memorial.eu/en/history/historia_obozu/3>, 

[accessed: 2017 06 30].
66 Museum History, Sobibór – Miejsce Pamięci i Muzeum, <http://www.sobibor-memorial.eu/en/mission>, [accessed: 2017 06 30].
67 The author’s photograph No. DSC_0542, [2014 07 24].
68 The author’s photograph No. DSC_0545, [2014 07 24].
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memorial.69 Until 1993, there was also a plaque at the entrance to the grounds of the former camp. The inscrip-
tion on the plaque suppressed the Holocaust at Sobibór by calling the site “the camp of annihilation” (obóz 
zagłady), by listing the Jews after the Soviet prisoners of war and before Poles and Gypsies, and by highlighting 
rebellion, fight, and escape of the prisoners.70

Nationalization and internationalization have been two other ways of the marginalization or sup-
pression of the Holocaust in the memorials sponsored by the communist authorities in Lithuania, Poland, 
and elsewhere in Eastern Europe. Nationalization in regard to the Holocaust comprised the commemoration 
of the Jews not as Jews but as citizens of a certain country. Holocaust internationalization referred to repre-
senting the Jews as citizens of various states. The former was typical of the Soviet Union, but also occurred 
elsewhere in the communist-ruled countries. The latter was typical of Poland. 

The examples of Holocaust nationalization during the Soviet rule in Lithuania included the still ex-
isting references to “the Soviet people” and “innocent Soviet citizens” in the inscriptions on the monuments 
at the sites of mass executions and mass graves of Jews in Juknaičiai and Žagarė discussed above. There was 
also such a reference in Lithuanian and Russian on the original plaques on the flanks of the 1985 monument 
at the entry to the Paneriai Memorial: “Here in the Paneriai Forest / between July 1941 and July 1944 / the 
Hitlerites shot / over 100 thousand Soviet people[.] / In an attempt to cover up the traces / of their crimes / the 
fascist occupiers / from December 1943 / began to burn the bodies of the murdered people[.]”71 In Paneriai, 
the Soviet obelisk, standing since 1948, has a universalizing inscription “to the victims,” but is crowned with 
the Soviet symbol of a star, which nationalizes the various categories of people murdered there.

In Poland, there have been more examples of the marginalization or suppression of the Holocaust 
through the internationalization rather than nationalization of its Jewish victims. There was also a process 
of stressing the fate of (ethnic) Poles, thus, suppressing that of Jews (Polish and other) or including the latter 
into the Polish nation understood in civic terms. Therefore, the state memorial museums at Auschwitz-Birke-
nau and Majdanek were established in 1947 to commemorate “the martyrdom of the Polish Nation and 
other Nations.”72 The full name of the 1969 monument at the latter site is “The Monument to the Struggle 
and Martyrdom of the Polish Nation and other Nations at Majdanek” (Pomnik Walki i Męczeństwa Narodu 
Polskiego i innych Narodów na Majdanku). The main (and still existing) monument unveiled in 1967 in Aus-
chwitz-Birkenau and its old plaques universalized the Jews and other categories of the victims of the camp. At 
the same time, it has been referred to as the “International Monument,” and its old multi-lingual plaques were 
mostly in the official languages of the deportation countries of the Jews murdered in Auschwitz, which both 
internationalized the Jewish and other victims of the camp. Some internationalization of the Holocaust also 
took place in Treblinka, where the memorial acclaimed as the greatest Holocaust memorial has had stones 
with the carved names of the deportation states.

OBLITERATION OF THE HOLOCAUST BY THE AUTHORITIES

Finally, the communist authorities in Lithuania, Poland, and other Eastern European countries obliterated 
the Holocaust in that they themselves failed or did not allow any organizations or individuals to put up any 
commemorative objects at many sites of the destruction of the Jews, including the major ones. In Soviet 
Lithuania, there was no memorial at Paneriai until 1948, after the authorities had destroyed the makeshift 
Jewish memorial in 1945, and at the Ninth Fort in Kaunas until 1984. In communist-ruled Poland, there were 
no state-sponsored monuments at Auschwitz-Birkenau until 1955 and at Majdanek until 1969, even though 
the grounds and relics of these former concentration and death camps had been protected by law since 1947, 
69 The author’s photograph No. DSC_0547, [2014 07 24].
70 Photograph of the original plaque in the field exhibition in Sobibór, the author’s photograph No. DSC_0532, [2014 07 24].
71 The Book of Sorrow, p. 41, photograph 2.
72 Ustawa z dnia 2 lipca 1947 r. o upamiętnieniu męczeństwa Narodu Polskiego i innych Narodów w Oświęcimiu [Act of July 2, 1947 on the 

remembrance of martyrdom of the Polish Nation and other Nations in Oświęcim] (Dz. U. 1947 nr 52 poz. 265); Ustawa z dnia 2 lipca 
1947 r. o upamiętnieniu męczeństwa Narodu Polskiego i innych Narodów w na Majdanku [Act of July 2, 1947 on the remembrance of 
martyrdom of the Polish Nation and other Nations at Majdanek] (Dz. U. z 1947 r. Nr 52, poz. 266).
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and state museums had functioned on their sites since much earlier. There were no memorials at the former 
death camps at Bełżec until 1963, Treblinka until 1964, and Sobibór until 1965. Moreover, their territories 
were not protected legally or physically. In Lithuania, Poland, and other Eastern European countries, there 
were no commemorative objects in nearly all former ghettos, deportation sites, transit camps, and many 
execution sites. 

TRANSFORMATIONS AND DEVELOPMENT OF HOLOCAUST MEMORIALS AFTER 
COMMUNISM

MINOR CHANGES

The first process concerning Holocaust memorials in Eastern Europe upon the demise of communism that 
may be distinguished was making minor changes to the pre-existing commemorative objects. This concerned 
only a few but important memorials in Poland, to which substantial transformations either were not neces-
sary, that is, in Treblinka, or were not considered as such, that is, in Majdanek. In Treblinka, no change was 
made to the monument, and a few minor additions to the memorial park can be noticed. These include a stone 
for Macedonia added in 2008 to the pre-existing stones with the names of deportation countries and almost 
a hundred stones with the names of deportation sites added in 1998.73 There is also a Hebrew inscription  
 added on the Nigdy więcej (Never again) stone.74 In Majdanek, the impressive abstract monument ”אל דוע !“
with a memorial tablet, which universalized the victims, still stands at the center of the memorial museum of 
the former camp.75 However, new information signs installed in the grounds of the former camp in the early 
1990s and an open-air exhibition arranged in the early 2000s adequately represent the history of the camp, 
including the murder of Jews.76 

DEVELOPING EXISTING MEMORIAL SITES

The second process refers to developing the existing Holocaust memorial sites by creating new and addi-
tional memorials. Considering the memorial sites discussed so far, this process concerned the area around 
the monuments to the Warsaw Ghetto Uprising as well as the area of the Paneriai Memorial. In Warsaw, the 
square where the two monuments sponsored by the Polish Jews have stood since 1946 and 1948 became a 
special memorial park with objects placed by (ethnic) Poles rather than (Polish) Jews, commemorating not 
the Holocaust, but people, organizations, and events related to it and important from a (non-Jewish) Polish 
perspective. The objects are the following: (a) the Tree of Common Memory of Poles and Jews planted in 1988, 
(b) the stones marking the Memorial Route of Jewish Martyrdom and Struggle placed in 1988–1997, (c) an 
obelisk commemorating “Żegota,” the Polish underground organization, which aimed at rescuing the Jews, 
unveiled in 1995, (d) a monument to the West German Chancellor Willy Brandt unveiled in 2000, commem-
orating his genuflection in front of the Warsaw Ghetto Monument in 1970, (e) a statue to Jan Karski, a Polish 
underground officer, who first brought the news about the Holocaust to the Allies, unveiled in 2013, and 
(f) the sign “Irena Sendlerowa Avenue,” commemorating a Polish nurse who rescued approximately 2,500 
Jewish children from the ghetto.77 The symbolic meaning of the square, a former part of the ghetto, expressed 
through these objects towards a Polish end is somehow balanced by a spectacular building, the Polin Museum 
of the History of Polish Jews opened in 2013.

In Paneriai, where the Soviet obelisk “to the victims of fascist terror” has stood since 1948 and the 
sign-monument Panerių memorialas and the monument commemorating the shooting of “the Soviet peo-
ple” since 1985, several memorials for various groups and individuals murdered on the site were erected by 

73 Upamiętnianie…; own photograph No. DSC_0629, [2014 07 24].
74 The author’s photograph No. DSC_0635, [2014 07 24].
75 The author’s photograph No. DSC_0408, [2014 07 23].
76 Personal observation, [2014 07 23].
77 Personal observation, [2014 07 07].
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various agents in the 1990s and 2000s. One of the first ones was a Jewish monument built and dedicated in 
1991 (see Picture 30).78 The monument is made of stone blocs, recalling a large Jewish tomb stone, and has 
the Star of David made of metal and placed at the top, a bronze menorah at the bottom, and inscriptions in 
Hebrew and Yiddish in the front, as well as in Lithuanian, English and Russian on the reverse. The text reads 
the following: “Eternal memory of 70,000 Jews of Vilnius / and its environs who were murdered and / burnt 
here at Paneriai by the Nazi executioners / and their accomplices” (Amžinas atminimas 70 000 Vilniaus ir / 
apylinkės žydų, kurious čia, Paneriuose, / nužudė ir sudegino nacistiniai budeliai / bei jų talkininkai[.]).79 A 
plaque on the right-hand side of the monument informs of its donor, the family of Sh. Epstein from Tel Aviv, 
and year of erection.80 On the left-hand side, an affixed plaque informs of the first state visit of the President of 
Israel in Lithuania in 2005 and a tribute paid to “the Jewish victims” by him and his Lithuanian counterpart.81 
It also indicates that the Jewish monument at Paneriai is the main Holocaust memorial in Lithuania. Other 
commemorative objects that can be seen in the Paneriai Forest are the following: (a) a cross with a plaque 
commemorating “Lithuanians / murdered / by the occupier / 1941” (Lietuviams / nużudytiems / okupantu. 
/ 1941) put up in 1992; (b) a memorial stone placed in 1999 for the Vilnius Jews murdered in 1944; (c) the 
Polish symbolic cemetery (Kwatera polska – Lenkų kapavietė 1941–1944) dedicated in 2000, consisting of a 
cross and a monument put up by the Lithuanian Poles originally in 1989, the plaques with the known names 
of approximately 20,000 Poles murdered in Paneriai (Ponary), and a commemorative plaque signed by the 
government of Poland; (d) a monument to the Lithuanian soldiers killed by the Germans for refusal to obey 
their orders built in 2004; (e) a stone with a plaque commemorating “7,514 Red Army soldiers – prisoners 
of war – of various nationalities [who] died of disease and starvation in 1941” (1941 metais nuo ligų ir bado 
/ mirė 7514 ivairių tautybių / raudonosios armijos karių / karo belaisvių); (f) a memorial tomb stone with the 
names of Jewish professionals; and (g) a grave monument with a stone for a Lithuanian politician and his 
family.82 These memorials, the ones discussed above, and various semi-permanent and temporary commem-
orative objects (stones with the names of Jews lying at a tree, ribbons in the Polish national colours tied to 
tree branches as well candles, or wreaths and flowers placed at every monument and at many sites of killings 
and burials)83 make the Paneriai Forest a special memorial park where various victims are commemorated. 
There are plans to develop the Paneriai Memorial further, which has belonged to the Vilna Gaon Jewish State 
Museum84 since 2013. It is interesting what development will be made in the future.

THE OLD REPLACED WITH THE NEW

The third process concerning many key Holocaust sites in Eastern Europe involved removing the old com-
memorative objects that marginalized or suppressed the destruction of the Jews and replacing them with the 
new ones which are explicit about the murder of the Jews. These changes were made, inter alia, at such sites 
in Poland as Auschwitz-Birkenau and Sobibór and Paneriai in Lithuania.

In Auschwitz-Birkenau, the tablets with multi-lingual inscriptions, universalizing the Jewish and 
other victims, unveiled with the International Monument in the former Birkenau part of the camp complex 
in 1967 were removed in 1990 and replaced with the new ones in 1994.85 The changes were made by the 
Auschwitz-Birkenau State Museum after the International Council had confirmed the text. It has remained 

78 The Book of Sorrow, p. 42, photograph 3, and its reverse side on p. 43, photograph 4.
79 Ibid., photograph 3, and p. 43, photograph 4; own photograph No. DSC06975, [2015 04 18].
80 The author’s photograph No. DSC06978, [2015 04 18].
81 The author’s photograph No. DSC06973, [2015 04 18].
82 A. Karosas, Fragments of History, Paneriai Memorial Museum, <http://www.muziejai.lt/Muziejus.en.asp?Db_kodas=3161&me-

niu=68>, [accessed: 2017 06 19]; Przywracanie pamięci: rozmowa Filipa Gańczaka z dr Marią Wieloch, Pamięć.pl, nr 4/2016, s. 27; 
personal observation, [2015 04 18 and 2016 10 29]; own photographs Nos. DSC06958, DSC06992, DSC07008, DSC06951, DSC06956, 
DSC06991, DSC07022, [2015 04 18] .

83 Personal observation, [2015 04 18 and 2016 10 29]. 
84 About the Museum, The Vilna Gaon State Jewish Museum, <https://www.ehri-project.eu/vilna-gaon-state-jewish-museum>, [ac-

cessed: 2017 06 18].
85 Kucia, Auschwitz jako fakt społeczny…, p. 30.
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universalist in its calling, but, at the same time, it clearly refers to the Jews: “For ever let this place be / a cry 
of despair / and a warning to humanity, / where the Nazis murdered / about one and a half / million / men, 
women, and children, / mainly Jews / from various countries / of Europe / Auschwitz-Birkenau / 1940–45.”86

In Sobibór, the old multi-lingual plaques suppressing the Holocaust were replaced in 1993 by the new-
ly established museum of the site. The current text reads: “At this site, / between the years 1942 and 1943, / there 
existed / a Nazi death camp where / 250.000 Jews and approximately / 1000 Poles were murdered. / On October 
14th.1943, / during the armed revolt by/ the Jewish prisoners the Nazis / were overpowered and several hundred 
/ prisoners escaped to freedom. / Following this revolt the death camp / ceased to function. / “Earth conceal not 
my blood” / /Job/.”87  The commemorative objects from 1964–1965—an obelisk, a monument, and a memorial 
mound, all without any reference to the Jews—still stand on the grounds of the former death camp. However, 
there are plans to build a new museum and to re-arrange the area of the former camp.

In Paneriai, the first change was made in 1990. At the initiative of Jewish activists from Vilnius, the 
centerpiece of the monument standing at the entry since 1985 (see Picture 31) was replaced with a black stone, 
recalling a Jewish tomb stone, with the Star of David carved at the top and inscriptions in (top to down) Yid-
dish, Hebrew, Lithuanian, and Russian.88 The text reads: “Among those killed / in the Paneriai Forest [were] 
– / 70 thousand Jews: / men, women, / children” (Tarp nužudytujų / Panerių miške - / 70 tūkstančių žydų: 
/ vyrų, moterų, vaikų[.]).89 Another change to the same monument was made in recent years. The original 
plaques on the flanks with the inscriptions in Lithuanian and Russian, indicating “the Hitlerite occupiers” 
as perpetrators of all murders committed at Paneriai, were replaced with the new plaques adding “local ac-
complices.” The new text reads: “Here, in the Paneriai Forest, / from July 1941 until July 1944 / the Hitlerite 
occupiers and their local / accomplices annihilated 100 thousand people. / Covering up the traces / of their 
crimes, / from December 1943 / [they] burnt the corpses of the shot [people].” (Čia, Panerių miške, / nuo 1941 
m. liepos iki 1944 m. liepos / hitleriniai okupantai ir jų vietiniai / talkininkai sunaikino 100 tūkstančių žmonių. 
/ Slėpdami savo / nusikaltimų pedsakus, / nuo 1943 m. gruodžio / degino sušaudytųjų žmonių lavonus.)90 The 
new inscriptions are a sign of an important process of soul-searching and the Holocaust recognition that has 
taken place in Lithuania.

SUPPLEMENTING EXISTING MEMORIALS

The fourth process is supplementing the existing memorials that universalized the victims with the com-
memorative objects overtly referring to the Jews. The best example of this process in the two countries is the 
Ninth Fort in Kaunas. By the monument universalizing various victims that has stood on the grounds of the 
fort museum since 1984 and the three tablets discussed above that have not given explicit recognition to the 
mostly Jewish victims of the site, six tablets commemorating the Jews placed in the 1990s can be seen.91 The 
largest of them, with the Star of David at the top, bears inscriptions in Lithuanian, Hebrew, Yiddish, English, 
and Russian. The English text reads: “This is the place where Nazis and their assistants killed more than / 
30 000 Jews from Lithuania and other European countries” (The Lithuanian text reads: Šioje vietoje 1941-1944 
m. naciai ir jų talkininkai / nužudė daugiau kaip 30 000 Lietuvos bei kitų Europos šalių žydų.).92 The other 
tablets commemorate the Jews from Berlin, Munich, and France. The tablets placed by Jewish and non-Jewish 
collective agents from Germany and France add an international component to Holocaust memorialization 
in the Lithuanian State Museum of the Ninth Fort.

86 International Monument, <http://auschwitz.org/en/gallery/memorial/international-monument/>, [accessed: 2017 06 30].
87 The author’s photograph No. DSC_0473, [2014 07 28].
88 A. Karosas, Fragments of History, <http://www.muziejai.lt/Muziejus.en.asp?Db_kodas=3161&meniu=68>, [accessed: 2017 06 

19].
89 The author’s translation into English from the Russian text in his own photograph No. DSC06950, [2015 04 18].
90 Ibid.
91 The author’s photograph No. DSC06860, [2015 04 16]. The seventh tablet visible commemorates the Soviet prisoners of war who 

perished in the Ninth Fort.
92 The author’s photograph No. DSC06856, [2015 04 16].



335 The Holocaust in the Eastern and Western European States Occupied by the Nazis: Studies and Memory

CREATING NEW HOLOCAUST MEMORIALS

Lastly, there has been a process of creating new Holocaust memorials in Eastern Europe. Among the Holo-
caust sites in Lithuania and Poland, the one of the death camp in Bełżec should be discussed in this context. 
It is the only site where a large new monument was constructed on the place of an old monument. The old 
monument from 1963 was dismantled in the mid-1990s, and a new impressive memorial by Polish sculptors 
Andrzej Sołyga, Zdzisław Pidek, and Marcin Roszczyk and a museum were constructed in 2002–2004.93 They 
were a joint project of the Polish government and the American Jewish Committee. The monument, covering 
the whole area of the former camp, including mass graves, is a symbolic cemetery of “about 500,000 victims… 
the Jews of Europe,” as the inscriptions in Hebrew, Polish, and English inform at the entrance.94 From the 
“Ramp,” where the transports of Jews were unloaded, the “Road” leads to the “Crevasse,” which ends with the 
“Ohel Niche” (see Picture 32) On its wall, the quotation from the Book of Job in Polish, English, and Hebrew 
was carved: “Earth, do not cover my blood; let there be no resting place for my outcry!”95 On the opposite 
wall, the symbolic names of the victims were carved. 

CONCLUSIONS

The present-day Holocaust memorial landscape in Lithuania and Poland, similarly to other East European 
countries, is a result of early Jewish commemoration and memorialization, communist (non-)memorial-
ization, and transformations and developments of the memorials and memorial sites after the demise of 
communism. The commemoration of the Jews murdered during the Nazi occupation, which was carried out 
by their families and friends, communities, and organizations after the war, resulted in the construction of 
memorial sites and the creation of memorials at many execution sites and mass graves in Lithuania. Most of 
these sites and many of these memorials have remained until now. In Poland, the lasting result of the early 
Jewish activism was the commemoration of the destruction and struggle of the Jews in Warsaw through two 
monuments of the ghetto uprising. One of them, the Monument to the Ghetto Heroes (1948), has become 
one of the most recognizable Holocaust memorials.

After the Second World War, communist rulers began obliterating the fact of the destruction of the 
Jews. For many years, even decades, many major Holocaust sites were not commemorated or even protected. 
In Poland, the obliteration of the Holocaust at such sites as Bełżec, Sobibór, and Treblinka lasted until the 
1960s. In Lithuania, the site that was not memorialized the longest was the Ninth Fort in Kaunas. The excep-
tions from the rule of obliteration of the Holocaust by the communists were the former concentration and 
death camps at Auschwitz-Birkenau and Majdanek, where the Polish government established state museums 
already in 1947, and the Paneriai Forest, where the Soviet rulers of Lithuania erected an obelisk in 1948. How-
ever, the state museums at Auschwitz and Majdanek did not built Holocaust memorials, and the obelisk at 
Paneriai and other monuments sponsored by the communists in Lithuania and in Poland either suppressed 
or marginalized the Holocaust. These processes in Lithuania usually took the form of universalization and 
nationalization of the Jewish and other victims, while in Poland universalization and internationalization 
were more common. The only exception in Poland, and in entire Eastern Europe, was the monument at Tre-
blinka that despite being sponsored by the communists, was overt and explicit about the destruction of the 
Jews. It rightly deserves the title of “the greatest of all Holocaust memorials.”

Despite the obliteration, suppression, and marginalization of the Holocaust, communism shaped the 
present-day Holocaust memorial landscape in Eastern Europe the most. It is in Soviet Lithuania and com-
munist-ruled Poland that the largest and still-standing memorials were erected at the most notorious sites of 
murder of the Jews and non-Jews during the Second World War. These are the following: the Soviet obelisk in 
93 About the Museum, Bełżec – Miejsce Pamięci i Muzeum, <http://www.belzec.eu/en/page/about_the_museum/182>, [accessed: 

2017 06 30]; personal observation, [2014 07 22].
94 The Monument and Its Symbolism, Bełżec – Miejsce Pamięci i Muzeum, <http://www.belzec.eu/en/page/upamietnienie/183>, 

[accessed: 2017 06 30]; own photograph No. DSC 0283, [2014 07 22].
95 The author’s photograph No. DSC_0316, [2014 07 22].
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the Paneriai Forest (1948), the memorial at Treblinka (1964), the Monument to the Memory of the Victims at 
Sobibór (1965), the International Monument at Auschwitz-Birkenau (1967), the Monument to the Struggle 
and Martyrdom at Majdanek (1969), and the monument at the Ninth Fort of Kaunas (1984).

After the demise of communism, in Lithuania and Poland, as well as in other Eastern European 
countries, the sites and memorials of the Holocaust and other crimes committed during the Nazi occupa-
tion underwent transformation and development. The main objective was to explicitly and more adequately 
represent the destruction of the Jews. In Lithuania, the changes were carried out by a broad spectrum of 
agents: domestic and foreign, public and private, and Jewish and non-Jewish. In Poland, the major agents 
of change comprised state institutions and foreign Jewish organizations. The changes varied from minor at 
Majdanek (installing new signs and an open-air exhibition) and Treblinka (adding some memorial stones) 
to less intensive in the Ninth Fort in Kaunas (adding new tablets by the monument), more intensive at Aus-
chwit-Birkenau and Sobibór (replacing the old tablets or plaques with the new ones but leaving the mon-
uments), more significant around the Warsaw Ghetto Monument (creating new memorial objects) and at 
Paneriai (changing monument motifs and plaques and creating new monuments), to the most radical one at 
Bełżec (dismantling the old monument and creating the new one). The changes in Lithuania involved mainly 
developing the memorial sites and supplementing the pre-existing memorials, while in Poland there was a 
variety of changes, ranging from hardly any to dismantling the old and creating the new monuments. Further 
changes are planned in both countries, at Paneriai and Sobibór. Will changes to these and other memorials 
be made? Will the existing memorial sites develop? As has been shown, there have always been changes to 
the Holocaust memorials and memorial sites. Why should there be no further developments in the future?


